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%BSTRACT
> This thesi$ attempts to elucidate the concepts of- death
and the netherworld found withim.Sumeriar® and Semitic
.literary texts. This partlculér topic has received very -
little attention in the past but studies of a similar nature
have tended to take a falrly general approach dealing with
. Mesopotamian concepts-in their entirety. Sumerian and
ﬁ\ mitic .cultures have not been distinguished due to the !
arge number of similarities which were seen to exist
etween their societjes, cultures, and religious ideas.
More recently, however, such a methodological procedure has
geen brought into question since impqrtant differences have
een fbund to exist within the literature of the two
cultures. With this in mind the attempt of this thesis is
to study traditions of death and the netherworld from a
comparative pérspective. The texts are examined
individually within the Sumerian and Semitic corpora of
texts, and conclusions are drawn from each set of documents
to establish Sumerian traditions of death and the
netherworld and Semitic. concepts of the same. A cpmparison _
of the flndlngs reveals that while a great similarity- in
langquage and descrlptlve materialtexists between the two J
bodies of matgrial, the basic thrusts of the two cultures
were essentlal&y different. Sumerian traditions reveal a
great concern!for human beings as they enter the
netherworld. Interestingly, they also reveal that the
existence which the deceased was thought to experlence in
the underwdrld had many positive as well as negative
, ‘aspects. The Semites, however, had little concern For
X humanity. Their focus was essentially quite negative and
~dwelt mostly on the activities of the netherworld deities -
who were portrayed in gruesome terms and with violent -

natures, These differences add to the cumulating evidénce
which suggests that scholars need to distinguish more .
~carefully between Sumerxan and Semitic soci8ties and thought
patberns. ) - .

bt
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*w

Enclose interpolations made for better
uhderstanding.

Enclose doubtful translation of a known text.

Enclose restotations in the text made by the

translator. h

-

‘

.Symbols within transliterations:

Enclose a determinative found within the Assyro/
Babylonian text.
Enclose restorations to the text in which some
certainty exists that the restoration is
, correct. M
Enclose doubtful restorations to the text.

3 -

ﬂ a . » -
~~ “s=In transliterations and translations this

.indicates a lacuna within cuneiform texts.
In transliterations and translations this
indicates a lacuna occurring within a
cuneiform text before a final sentence
period. .
In an attempt to avoid superscrip*ed footnote
numbers running into a precedifg ine of single
spaced text, three dots followed by the footnote
number are utilized. _
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N ANMCIENT MESOPOTAMIANM CQNCEPTS ) -~
oF
. DEATH AND THE NETHERWORLD' -
According to ancient literary texts

0 . ¢ P

I.,Introduction

=

A. <Introductory remarks R

~ Religious minds ¢have been pondéring the secrets of life

4

beyond the grave for millennia. + Speculations have abounded

in»gll segments oflhumén ﬂistory.' Much of what ;ng ancient
person thought about death was upavéilable to us until
fairly recently when, with éhe assistance of modern 7
archaeblo?y and 1inguistics} tE? thoughts of civiirzations
long extinct were brought to light. The splendour of the
Egyptian pyramids and tombs and thg‘gredt archaéological “
f&scoverle§zrssqg1ated with them have led to much work being
produced on twé:subject from that p01nt of view. 1In spite

of the fact that Me;Zbotamlan soélety paralleled Egyptian
society in time and state of prog}ess, studiés of the same
from a Mesopogamian perspectiv?”have beeh comparably fewer.
The reasons for this imbalance have to do, in the first
place, with the excitement surrounding the Egyptian
discoveri;s; remains relating to Mesopotamian burial ~
pracgices have been found to be generally less sansatiogal.
In the second place, it has to‘do with the fact that our

knowledge of Mesopotamian language ané texts evolved a

little later than that of Egypt and has suffered because of



[ . . ) A - 2
) ‘ “
poorer preservation of tablets in the damper climateu?ﬁ

S
* A G\f;s

« .

Mesopotamia. It was necessary, then, Eb expend a great deal
of effort at the basic level of accounting for“énd placing
broken fragmen}s and egsuring accurate texts. While this
was being done, studies at the secondary level of
interpretation either were of a tentative nature and needed
' 1

continual up-dating, or were put off until a later date‘

To be sure, secondary studies continue to have a tentative
9 < 3

nature in that Ehey are always subject to new evidence and
greater linguistic capabilities in this relatively young
field. During the last fifty years, however, and especially
in the last twenty years, cuneiform scholars have provided
us withrvery«adequate texts ang translations of a good
number- of ancient literary compositidns. Since so much of

.

the literary Ag%erial deals with spéculations about death

and. the netherworld, it“would seem prudent that if we are to )
further our knowledge of ancient thought we should come to
grips with a topic that was given so much of the attention

of the ancient Mesopotamian mind.
B. Review of the literature ’
Secondary literature on the topi¢ of death and the

netherworld is sparse. During the early days of ancient

Near Eastern studies, the tendency was for conceptions of

Y

1 This is not to say that the same problems were not
present within Egyptology. 1Indeed they were, but perhaps to
a lesser degree. . §
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the netherwogld tg form sub-segtions of large, general works
devoted to Mesopotamian Feligipn and mythology as a whd’le.2
While useful, the génerality of such gtud;es often led to a
laq% in depth. 1In addition, the subject was treated to a

- great extent as an ancillary part of 0ld Testament studies.3
The emphasis was on the Hebrew concepts‘bf the afterlife and

Near Eastern material was brought in primarily for

comparison-and to elucidate the Hebrew concepts. With the
]

development of Sumer gy and Assyriology into fields of

study independent of Olq‘Testament studies, more recent
. 4
P |
literature has tended to focus on the Mesopotamian material

9

in itself.dr'ln 1979«the twenty-sixth Recontre

P
o

assyriologique, internationale was-dévoted to the topic of

1

2 E.g. L.W. King, Babylonian Religion and Mythology
(London: Paternoster, 1899). Morris Jastrow Jr., Aspects of
Religious Belief and Practice in Babylonia and Assyria (New

“York: Benjamin Blom, 1911). More recently; Helmer Ringgren, .

Religions of the Ancient Near East transl. John Sturdy,
(London: SPCK, 1974). An important work” which went againsg
this trend at an early date is Brich Ebeling's Tod und Leben
nach den Vorstellungen der Babylonier (Berlin: Walter de
Gruyter, 1931. -

»
g

. 3 Alexander Heidel, The Gilgamesh-Epic and 0ld
Testament Parallels. (Chicago: Chicago University Press,
1949) pp.137-223. H.W.F. Saggs, "Some Anciént Semitic °
Conceptiops of the Afterlife,” Faith and Thought XC No.3
(Bint. 1958), pp.157-182. Jastrow, Ibid., would alsc be an
ekxample of this tefdency. -

v 4 R.r. Jestin, "La conception sumerienne de la vie
post mortem", Syria XXXIII (1956) pp.113-118. S.N. Kramef?,
“Death and the Netherworld According to Sumerian Literary
Texts," Ur in Retrospect, in memory of Sir L.E.-Woolley,
ed. M.E.L. Mallowan, D.J. Wiseman, (London: British School
of Archaeology in Irag, 1960). Bendt Alster, ed. Death in
Mesopotamia, Mesopotamia: Copenhagen Studies in Assyriology,
vol.8, . (Copenhagen: Akademisk Forﬂég, 19890).

€,

N
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"Deathn in Mes ooutaml'" From this came a publication

containing a dood numbeg o; the papers read at that °

conference.? The present thesis hopes to add to the
. - Ay
knéwledge gained in this important and somewhat neglectel
area of study by examuj&ng the toplc/l«nwhght of ancient

&

literary. texts. ’ f
C. Dir#ction of thesis and methodology

For the most part, ideas present within the ancient§
Near East havesbeen viewed in undifferentiated terms.

& .
Scholars have spoken of a Mesppotamian concept of creation,
'

4

- a Mesopotamian concept of the divine, or a Mesopotamian

[

czpceﬁ;t of the afterlife.® The rationale behind this ,

rived from the recognition of the fact that the Semi tes,

»

4
/

when they infiltrated the Tigris-and Euphrates river wvalleys

»

during the third mlllémlum B.C.E., took over the Sumerla\ﬁ”’

systﬂem‘ of writing, the Sumerian way of life, \andathe

!

l ? * . . > _
Sumerian religious pragctices. Of course these were all

‘o
modified to some extent, but it wasi}élt that, in esserice,

-

v 5 Alster, Ibid. @*

—

6 This was particularly true of earlier works.
Perhaps the best example of; this tendency would come f£rom
the myth and ritual schools which saw all ancient Near
Eastern“rellglous thought and practices as developing from.a

common source.. See, for instance, S.H. Hooke, ed. Mxth and

Ritual (Oxford: University Press, 1933), cf. Heidel's GEP
pP-170 and Gecrge Roux, Ancient Iraq (Hammondsworthp .
England: Penguin Books, 19?0), p.90.

F



Sumerian and Semitic ways were not fundamentally different

from one anpther.7‘\’ ) ) .

More recently soéz ha;e guestioned the sigﬁ’ﬁrity
between the two cultures. In some instances, wé have,
discoveted thaé—our knowledge differentiates Sumerian'from

-

- latet Semitic beliefs and practices.8 With this in mind,
» ] . -

the basic thrust of this thesis is not only to elucidate

concepts of death and the netherworld in ancient

,Mesopotamia bup also thapproacﬁ the topic from a ;
cdhparaéive perspective. The basic question,is: How did
the ;:é\§pt Near Eastern Qerson~q?rceive @eafh and that :
which followed ib? Secondarily we will ask: Are there
recognizable differences between Sumerian ‘and later Semitic
concepts of death and the netherwor1d??
The basic question wiil take up most of the space in
Eg}s thesis. In order to move toward the second quegtion
! 'the texts studied must bé<§ssigned to Sumerian and Semitic)
—

cultures. THis is done fjf%he basis of language of

A ‘g . - . .
“compOSLtion and ' will effectlvely divide the basic question
Y ® (

- - ~

7 Roux, loc.cit. .

§ E.g. Giovanni Pettinato's work on Sumerian and
Akkadian concepts of creation. G. Pettinato, Das
altor@entalische Menschenbild und die sumerischen und
akkadischen Sch8pfungsmythen. (Heidelberg: Carl winter,

1971). .

S ? By "Semitic" I mean only those of Akkadian, 2

,ﬂ.\\’JbBabylogian, or Assyrian origin. Although the peoples 'vf the
Canaanite regions of.Ugarit, Phoenic¢ia, Israel etc. might be

included under the Semitic "umbrella" they are not the focus
of this paper. = - - Z



into two Units; How did the Sumerians view death and the

" netherworld? And, h&g did the Semitic people view death and

- -

the netherworld? The method taken to analyze the texts

]

- within each section will be descriptive and inductive in

nature. That it is of an inductive nature suggests that the

~ %

attempt will be to examine each text on its own terms. * !

While we ‘cannot treat each text in a total vacuum, it is
felt that an examination which keeps the'segrch for
interpretive clues and‘similarities.with other texts to a
minimum is the correct way to prdceed. This should help us
stay away from the methodological problems which were
apparent in studies dating from the early part of this
century.lo Since the texts to be studied are diverse in
origin and in time period, even withiq the proposed
divisions, we need always to remember the wordstof

Mowinckel, "It is urgently necessary to see each separate
-

religion as a unique structural whole; all the separate

elements which it contains derive their contents and meaning

.

from the whole, whose parts they form, and not from that

which they signify in another whole."!l If each text is
o

10 The myth and ritual schools and followers of Frazer
are in mind here. Often similarities were seen to exist
between texts based om very flimsy. evidence and failing to
take account of important differences. c¢f. Henri ,
Frankfort, The Problem of Similarities in Ancient Near,
Eastern Religions (Oxford: .Clarendon Press, 1951.)

11 R, de Langhe, "Myth, Ritual, and Kingéhip in the
Ras Shamra Tablefgs," Myth, Bitual and Kingship (Oxford:
Clarendon Press, 1958), p.l132; Quoted from S. MOWlanEl,
Religion undgKultus, }953.
4 ¢

3
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treated as revealing something about religious thougnt in a’

certain place at a certain time then the interpretation of

—

that text @ust be done gn its own terms as part of a .
distinct whole. That leso not have the "whole" limits our
intérpretive capabilities and forces us, in some instances,
to look for answers in other texts. This must be done
ca{efully and prudently, making suge that foreign elements
which have éésential differences with the text -in question
are not carried into that text. Only after each text within
the division is interpreted in this way will an attempt be
made to sift through the material for a Sumerian or Semitic
understanding of death and the netherworld. This will form

-

the concluding section for each of the divisions of the -

-thesis. Again, great care must be tgken at this step for

even within these divisions differences exist which cannot
L]

easily be" reconciled. Different traditions appear to have
a\y“

existed in differen%&areas/cities at different times. In

the research, the ideal would be to be able to separate

texts into places of origin and dates of composition. This

‘would allow-us—te develop views of the netherworld from a

b J

geographical and historical perspective. Our slim
resources, however, prohibit such an endeavour; we just do
not know where or when most of the texts were composed, or

even if what we have are original texts. The object, then,

is to be as descriptive as posggiie, pointing out

difficulties and inconsistencies, and allowing these to co-

)



-

exist until further information arises. Finally, once a

1
basic understanding has been gained of the elements common

to each division, the second question can be answered by a

‘ s i
comparison of the two divisions. We will seek out s

¢

similarities and differences between Sumerian and Semitic

conceptions of - death and the netherworld and then attempt to

oo

suggest what significance the findings might have for

furtherqresea}ch in this topic as well as for Near Eastern ¥

studies in general.
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II. SUMERIAN TRADITIONS of Beath and the Netherworld.

N
!
|

A. Discussion of the éexts and order of examination.

"The texts have been divided into two categories; the
Sumerian and Semitic sections. ‘This division was natural,
based on language. The next step is,“howeber, more

difficult. Since we do not have the resources to organize

§
4

the texts into geographical and historical perspectiveg, as
has been indicated, we must make do with an artificial
grouping ofAthe texts. o

I have taken the liberty of dividing the texts into two
ﬁajor sections: human encounters with death afll the
netherworld and divine encounters with the same. Under the
former category, they havéﬂbeen further divided intglv
mythical texts, royal éncounters, and non-royal encounters
with death and the netherworld.l The following table
teveals the texts and the order of study precisely. The
reasoning behind the order is based on the possibility that’
.. there may be elements within divine encounters wnich‘difker

from human encounterk with the netherworld. Also it may be
t

J .
that beliefs and pradtfces relating to royal persons differ’

l rhe categories are to be viewed broadly. Some of
the texts could fit into several of the categories and a
value-judgement was necessary to determine which one might
be the more appropriate. The first category, for instance,
"mythical® should not be taken to suggest that the others
are to be considered non-mythical. ,
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from non-royal individuals.? By separating the texts, in
- R Y
this way, we will more readily be 2ble to spot an

dif}erencs. ) .

; The formaﬁ of this sestion will involve focussing on ’
eacg text in turn. A brief introduction to each text will
be given, o6utlining the assumed date of the tablet(s), place
of excavation,.and where it is cuéienﬁly housed. A synopsis
of the contents of the text will fﬁllow together with notes

concerning elements of the text dealing gpecifically with

death and thé netherworld. Subsequent to the examination of

" all the Sumegian texts, we will conclude the section by

-

} .
drawing together the elements and attempting to outline the

Sumerian concept({s) of death and the netherworld.

2 One would like to use the term common person here.
The fact, however, that writing was not in the hands of the
common person prohibits such an assumption. More likely the
non-royal persons who are spoken of in the texts, )
pagt%cularly the Pushkin texts, were of noble or priestly
origin, :
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B. Examination of the texts with reference .to death and the
netherworld.

1. Human Encounters with Death and the Netherworld.
;
a: .In Mythical Texts:

i. "G}lgameéh and the Land of the Living"

]
The poem entitled "Gilgamesh and the Land of the

) ]

———

Living" is a compilation of’fourtéen tablets and fragments,
eleven of which were discovered at Nippur, one at Kish, and
two of unknown origin.3 Kramet dates all of these in ghe
first half of the second millennium B.C.E. and does not

speculate about the date of compositidp.4 The tablets are

currently housed in the Oriental collections of the

universities of Pennsylvania, Yale, and I}linois.5 v

The poem tells of the exploits of Gilgamesh and Enkidu

as they venture into the "Land of the Living" or "Cedar

3 s.N. Kramer, "Gilgamesh and the Land of the
Living," ANET, p.48. In the title of this work I am
following the name given by Kramer in both ANET, pp.47-50,
and "Gilgamesh and the Land of the Living," JCS 1 (1947),
pp.3-46. The latter study still ranks as the best
scientific edition of the text and includes hand copies of
the cuneiform, transliteration, translation, and notes.
More recent literature refers to the poem as "JGilgamesh and
the Cedar Forest." c¢f. A. Shaffer, "Gilgamesh, the celar
Forest and Mesopotamian History," JAOS 103.1 (1983), )
pp.307-313. -~

4 S.N. Kramer, Ibid.

5 3.N. Kramer, JCS 1 (1947), p.7.
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Forest".® Gilgamesh's purpose is to set up a name for

himself by énteting into combat with the legendafy Huwawa.’

He is motivatel by an anxiety towards feath and the

realization that he, as'all humans,'will encounter it. 1In a

prayer to Utu, Gilgameéh tearfully describes death as

follows: -

In my city man dies, oppressed is his heart,
Man perishes, heavy is his heart,
I peered over the wall,
Saw the dead bodies...floating down the river;
As for me, I too will be served thus;

verily 'tis so. ‘oo

The words "oppressed" and "heavy" reveal thaé Gilgamesh
views death with pessimism. It is one of the unpleasant
aspects of life;.something whiéh is to be dreadedl

- The third and fourﬁh lines quoted are of utficlear
significance. Reference to a riQ;r is not uncommon in

association with death and the netherworld, as we will

discover.? .In- this context, however, it would appear that

6 Kkramer notes that the title;
“Land of the Miving", which might be translated, "land of
one who lives", may be the place where Ziusudra lives. This

would e§uate the journey with the journey to find
Utnapishtim in the Gilgamesh Epic, and hence with & search
for eternal life. S.N. Kramer, "The Epic of Gilgamesh and
its Sumefian Sources," JAOS LXIV (1944), pp.14 £.

.

7 GLL 1lines 5 ff. R
8 GEL 1lines 23-27.

-

3 In the present poem there is mention of ‘a loaded -
boat, a corollary idea, in connection with death. GLL
lines 105-115. Since the text is damaged this reference
is also of unclear significance.
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Gilgamesh is viewing something in the earthiy realm.l® The
final line, above, reveals an acceptance by Gilgamesh of his
fate as a human being. The context spécifies, as has been

=

said, that this is the reason he purposes to set up a name

»

for himself. .

As the story progresses, Gilgamesh asks;Enkidﬂ”to
accompany him on his quest to the "Land of the Living".
Enkidu, hesitating because of fear, suggests that they
should ascertain the Jpproval of Ufu‘before Woceeding.
After this.is;gained, Gilgamesh -gathers some fifty young men
around hi&-and they head towaga the "Cedar Forest". Shortly
before reaching their destination, Enkidu tries to restrai%
Gilgamesh from c;mpleting the mission. He is again fearfu% <
of the possibility that an encounter with the terrify?%g
Huwawa will lead to their deaths. At one point, Enkidu says

[ —
that he will go back to the city and tell Ninsun,

Gilgamesh's mother, of her son's imminent d

It £s
specified that she will shed "bitter tears", tellin us

something of the anciént human response toward the deat
11

of
a loved one.
- T

Undaunted by Enkidu's words, Gilgamésh points out the

. great strength that the two heroes have and convinces Enkidu

to continue. Soon they come face to face with Huwawa. ’

10 gne wonders if this may have something to do with a
local flood of the great Mesopotamian rivers?

w
11 GLL 1ine 106.
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Huwawa fastens the "eye of death” upon them but to no avail,
he is easily defeated,l? Upon defeat, Huwawa pleads for his
life. Thé'poem states,‘"He adjured Gilgamesh by the life of
heaven, /life of ea;?;, and life of the netherworld."!3 1t

would seem that our writér had a holistic view of existence.
"Life"_was codéeived to be in all realms, the upper world

with the 1ife of the gods, earth with the life of humankind

and nature, and the underworld wibg the "life" of the dead.

That the form of life in the 1 r was not conceived to be

.up to the standard of life on earth might be deduced from

.\
Gilgamesh's dread and pégsimism regarding death as noted &

above.

As the extant portioﬁ of our poem closes, Enkidu
convinces Gilgamesh to kill Huwawa, in spite of his pleas.
They cut off his head and bring it before Enlil and
Niplil.14 The reason behind this action is not specified.
Such an act is-nowhere else attested, One would assume,
however, that itﬁeither h§d a ritual significance or is

related to Eplil and Ninlil's role as netherworld deities

which we shall come to in the last text of this section.

12 GLL 1line 123. The "eye of déath" wills+be noticed
elsewhere. The significance of the remark is not clear as
sometimes it might lead to the death of the person it is®
focussed on (cf.p.49 below), while at others, in¢luding the
present text, death is not a necessary outcome. Perhaps it
signifies merely an intent to kill.

g

%
13 GLL 1line 151. - -

14 GLL 1lines 167-169. ' -



Sumerians viewed the origins of the cosmos. For our

‘ 15
ii. "Gilgamesh, Enkidu, and thg Netherworld" ..

" The full text of th%i;poem is 52 yet unpublished.15
Material regarding the tablets and their source is sparse
but an analysié of Kramer's works reveals that one tablet is
from Ur, fourteen from Nippur, and one is of unspecified
origin. Ten of these are now located at the ﬁniversity
Museum in Philadelphiaf three are in Istanbul, and one is in
the Britishﬂguseum.lsdaNo date has been‘pffered for the time
of composition or the time that Ehe extant tablets and
fragments themseives were copied. One would assume,
however, that it comes from the early second mill;nnium
since it is written in Sitimerian and was dnéovered at Nippur
Sith some of thpe othef~texts we are examining:

The introduction of the pocem is significant in respect

. - ; L)
to the knowledge which it provides regarding how the
&

purposes, however, we note within the introduction the
@

euphemism for the netherworld, "The Great D(filing".17 We

15 1 will be using the outline of the gtory and the
partial texts given in two sources: S.N. Kramer, SM, pp.30-
37; S.N. Kramer, HBS, pp.256-260. T. Jacobsen, in TOD,
P.247,n.55, stated that an edition was being prepared by A.
Shaffer. I have been unable to locate Shaffer's work
although it certainly was not yet ready for publication at
the time of his article "Gilgamesh, the Cedar Forest and
Mesopotamian History," JAOS 103.1 (1983) pp.307-313.

16 gn p.30,33. Also see: S.N. Krame}, Sumerian

Literary Textg from Nippur, Annual of the American Schools

of Oriental Résearch 23 (New Haven, 1944), p.13. And; Ur

Excavation Texts VI.p.7, London 1928- .

17 yir p.63.

‘s
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also figd a story about Ereshkigal, whom we know f{pm
elsewhere as the queen of the netherworld. She is depicted
asbeing carried off to Kur its prize.18 Kramer comments
that perhaps Ereshkigal was érl‘&nally the sky goddess and
was carried off’y’ﬂg, a monster or a dragon,w_{ilt is of-

i

some imporg that-Ereshkigal was not always tﬁbgghh to have

existed in the netherworld but was brought there by forces

: =

heyond her control.’ /J

-

The. central story begins with the tale of Inanna and
the huluppu tree. Inanna plants the tree in her garden in
Erech and hopes that onekday she ‘can enjoy a chair an® a
couch from its wood. As time goes on a snake, the anzu .
bird, and Lilith (the maid of desolation) make their homes
in the tree and when the tree matures Inanna is unable to
cq'kit down. As she laments about her situation, Gilgamesh
comes to the rescue. He disposes of the snake, chases away
the other beings, and has the desired wooden objects
fashioned for Inanna. As a ie&ar§‘he is given the

untranslateable mikku and p_ukku.20 Sometime later the mikku

18 SM p.37.

_ 19 SM p.38. Kur is a difficult term to come to grips
with in Sumerian. It can mean the netherworld monster, the
netherworld itself, or a mountain among other things.

20 gy p.34. For soMe time Landsberger's suggestion .,
that these were a drum and drumstick was accepted, cf. ZDMG
LXXXVIII (1934) p.210. He, however, rejected his own theory
ald his new proposal, that they were a wheel and stick, is
said to be problematic. A.K. Grayson, ANET, p.507. ef.
WZKM LVI (1960) 124-126; WZKM LVII (1961) p.23. It is
notable that the relationship betweeen Gilgamesh and Inanna
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and the pukku fall down into the.nethgrworld, evidently
through some sort of hole.2l Gilgamesh attempts to retrieve
them with his hand and his foot but fails. In disgust he -
gits at the gate of the netherworld and laments;g »

O my pukku, O my mikku...
(and six lines later)
My pukku, who will bring it up from the 7
netherworld, . .
My mikku, who will bring it up from the face _
*+ of the nethérworld? ... 22

Enkidu volunteers and is educated in the taboos of the

netherworld. The thrust of these séems to be that heJE:L as
one of the residents of the netherworld in order that he not

be entrapped by it. Enkidu, however, disregards the advice

-~

and is later seized by Ku:.23 Noting that he does not
return, Gilgamesh pleads with the gods concerning the fate
of his friend.

O Pather Enlil, my pukku fell %nto the
netherworld,

My mikku fell into.the 'face' of the netherworld,

I sent Enkidu to bring them up, Kur has seized
him.

Namtar (demon of death) has not seized him, Aasag
(demon of disease) has not seized him,

Kur has seized him.

* Nergal's ambusher (that is death), who spares

none, has not seized him,

Rur has seized him. ?

is quite different from the relationsh}p of Ishtar and
Gilgamesh in the Semitic "Gilgamesh Epic"“.

- 21
SM p.34.
v p

22 gps p.258. _

23 fgactly what Kur is is unclear in this context.
It could be an gnderworla demon/monster or the underworld
itself. See discussiof of the concept in SM pp.76 E£.
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In_battle, the place of manliness, he has not-

fallen,
kur has seized him.24

Enlil refused to help Gilgamesh who then moves on offering

TN .
the same plea tcfEnki in Eridu. Enﬁ?, who had fought with

w

Kur in an éttemét to win back. Ereshkigal; in the prologue of
the story, agreed to help. Enki ordered the'sun—god7 Utu,
to open a hole %n'the netherworld and thus the "shade" of
Enkidu was allowed to ascend.25

- Theré are se&éral items of interest in this portion of
the text. First, we should note the spatial references to
the netherworld. That it;was thought to be below the _
su{face ;f the earth is apparent from thge mention of the
mikku and pukku falling into the netherworld, and from the
reference to Enkidu descending to retrieve them. The fact
that the objects were thought able;to fﬁll inté tﬂe

netherworld indicates that, in Erech, a hole or opening of !

some sort existed which would allow such a thing to occur .26

- =

Whether or ‘not this opéning is connected with the "gate of

-

the netherworld", by which Gilgamesh set up a lament, is

unclear. nThe gate, nevertheless, was thought to block off

the path to the netherworld through which one such as Enkidu

might descend. . )

.
v
s L

24 gBs p.259.

25 ¥BS p.260; SM p.36. *.
26 yIR pp.63,64.
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Second, we might note that the dwellers of the
netherworld had a sense of sight, smell, hearing, and

feeling. This is indisatedlby some of Gilgamesh'i words of

) warning (the taboos) to Enkidu before he de cended.

. 3
Do not put on clean clothes,
Lest like an enémy the stewards will“Come forth,
Do not anoint yourself with the good oil; of the
bur-vessel, )
Lest atgits smell they wil®%rowd about you.
Do not Tthrow the throwstick in the nether world,
Lest they who are struck by the‘thggxstick
will surround you, -
Do not carry a staff in your hand,
Lest the shades will Elutter all about you.
"Do not put sandals- on your feet,
In the netherworld make no cry; . .

" (and fivepffhss later) )
Lest the”outc‘y of Kur will seize you, 7
s,
The idea seems to bg that engaging in these normal and

pleasurable earthly activities would set Enkidu apagﬁ from

—

the Hetherworld residents. He would be noticed as an
intruder and, therefore, entrapped by them. B
When Enkidu fails to return, the plea of Gilgamesh to
the gods suggests a third point. It is clear that it was
thouéht thag one cﬁ;ld enter the netherworld and return
again. 4Why else would Gilgamesh ask for someone to retrieve
his lost items. Gilgamesh knew, however, that one could get
trapped in the netherwérld and thus his servant was given
words og advice regarding the 4aboos. Upon recognizing that
~

Enkidu was trapped, he still did not perceive the situation

to be hopeless. He went to the gods whom he thought could

27 HBS pp.258,259.
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help secure Enkidu's release. Sincé we will have reference
to the netherworld as the "land of no return" (see below;
p.50), we here meet an iﬁconsistency in Sumerian thought.
In this case, the inconsistency ought nof be pushed to far
since, when he pleads with the gods, Gilgamesh séems to -
belabour the point that Enkidu had not died. Neither
Namtar, Aasag, or Nergal's ambusher had seized Enkidu, - nor
did he die in battlef28 Kur had seized him.2% Evidently,
the entrapment of a living human being in the netherworld
was against normal cosmic order and it was thought that a
release could be gained if the gods would assist.30
Finally, the description of the ascent of Enkidu is
interesting. Utu is said to make a*holelby which the
"shade" of Enkidu ascended. Just what Kraﬁerrmeans by
"shade" is not specified. It would seem that Enkidu was

alive given §heiﬁ;ture of Gilgamesh's plea on his behalf and

#
4

from the ?mphasis of the ensuing lines which depict
Gilgamesh and Enkidu physically embracing one another and

discussing what Enkidu had -seen.3!

(o)

28 gee above pp.17,18. These items may reflect the
way Sumerian culture perceived humans to die.

29 yBs. p.259.

30. The fact that Utu, the god of justice, comes to the
rescue is suggestive of the fact that Gilgamesh was basing
his plea on the illegality of the situation.

31 The Akkadian‘ﬂ!anslation of GEN in Tablet XII of
"The Gilgamesh Epic" lines 80 ff is interesting. If "u-tuk-
ku" (line 84) means "soul", the context suggests that the
Sumerians do not appear to have considered the afterlife to
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The last section of the po * deals with the

conversation between the two friends juét referred to. Here
we ﬂhght expect to learn quite a bit about the netherworld

Ebut the passage is only of limited value. It concerns the
fate of hgople in the underworld and, élthough some parts
are fragmentary,.it seems that the number of sons one has in
this life has a positive correlation with the joy one
experiences in the afterlife. Thoge with more sons are
better off and ﬁare joyful in the netherworld than those
with none or only one or twé sons. Regarding the person who
does not receive a proper burial, it is said thét—”his shade

e finds_no rest in the netherworld."32

»

[ 4

be a non-material existence (see below pp.101,102). How far
this can be taken, however, is uncertain since it has been
noted that Enkidu, perhaps, did not die.

32 gsM p.37.

L 4

Ao
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b. Royal EncoungpriﬁWIth Death and the Netherworld. -

i. "The Déath of Gilgamesh"
o . <_\
The Sumerian work ‘known as "The Death of Gilgamesh" is

part of a poem oé unknown length. The tableté were
-

“excavated at Nippur and date probably from the period

following the fall of the third dynasty of ur.33 They are
currently in the University Museum, Ph{?adelphia. The text
was compiled from three fragments with é?e beginping, end
and a middle portion all missing. Two f}agments SEM 24/25
and SEM 28 form section A of the text while UM 29-16—66
forms section B.34 o

Section A tells of the interpretation of a dream which
reveals that Gilgamesh had not Beeq destined for eternal
life. He, however, waé not to be depressed for Enlil had
given him supremacy over hﬁmankind.35 After some four
poorly preserved lines and a break,of ten lines, the section

u

continues with what Kramer considers to be the tale of the

-

33 §.N. Kramer, "The Death of Gilgamesh," BASOR’ no.94
(1944), p.2. This article contains a transliteration, e
translation, and comments. It also contains a handcopy of
the tablet UM 29-16-86 which provides us yith all that we
have~of section B of the poem. It should be noted that
Kramer is not as precise in dating the work in hls later
translation in ANET pp 50-52.

2 .
34 Kramer, BASOR no.9%4, p.4. See his note no.S.

235 po@ A 34-41.
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death of Gilgamesh.36 Following a break of unknown length,
sectioh B relates how Gilgamesh made sacrifices for those
who lay with him in his grave. The sacrifices were to the
gods and dwellers of the underworld. The extant portion of
the poem ends with praT%e for Gilgamesh. '

Delving into the poeﬁ for evidence of the Sumeéian
concept of death and the netherworld, we f£ind some very

useful material. Early in the text we come across our first

description of the netherworld as a dark place,.

"...the son of Utu, T~

In the netherworld, the place of darkness,
verily will give him light." .37

The mention GL "the son of Utu" and "light" are obscure }
because of the fragmentary nature of the preceding fohrteen
lines. We will see later, when dealing with the Pushkin
text, that the eleménts Utu and light will again be
mentioned in connection‘hith the netherworld (see below
p.38,40).,

The medning of the text becomes clear with the

interpretation of the afore mentioned dream. The fact that

W The death of Gllgamesh which is assumed to have
taken place by Kramer is somewhat vague. Kramer notes that
A.64 "The lord .of Kullab lies and rises not" is decisive
proof that the death is that of Gilgamesh (BASOR 94 p.4,
n.8). This may be correct since B.42 describes Gilgamesh as
“the lord of Kullab". However, B.42 is the result of aw
restoration to the text and Gilgamesh is elsewhere referred
to as "lord, the son of Kullab" (GLL line 76). It has been
decided to go along with Kramer's thought on the subject
since to disagree presents more difficulties than perhaps
are solved.

37 poG A.25,26.

/e

T
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the interpretation indicates that Gilgamesh will not have

eternal life probably inéicates that Gilgamesh, in the

A preceding non-extant poftion of the poem, was seeking

*

immortality.38 This 1s s orted by the exhortations of the
1 Yy upp

1nterpf§%ec~ggft Gllgames% not be grleved or depressed. 39 o
S

This search for immortality seems to fall in_ line with the
‘éimilar theme contained in the later Semitic “The Gilgamesh &
Epic". 40 1t differs, however, from the conception we

receive from "Gilgamesh and the Land of the Living," in

which Gilgamesh appears reconciled to the idea of his own
\

human mortality;

In the section dealing with the death of Gilgamesh we
find a recurrent phrase used as a euphemisp'for‘deaéh. ﬁﬁen
one dies, "he lies and riseé not". % Evidently the phrase is

. used as a poetic¢ device as it occurs at the end of nine
successive lines.%l Two other phraées,uSed in a similar

fashion as euphemisms are; "he who ascends the mountain

(Kur)*, and, "he who lies on the bed of Fate" (Fate is the

hetherworld demon of death).42

The reaction of the living to Gilgamesh's death is of

%

interest. They are said to "not be siXent", and to "set up

38  gupportd by Kramer, BASOR no.94, p.4.

39 DOG Ac36l370
40 g, A. speiser, "The Gilgamesh Epic," ANET, pp.72-99.

-

4l poG A.60-69.
42 DoG A.67,68. See Kramer's note 12 in ANET 6.51.
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a lament".43 Shortly.after this there is an interesting

25

depiction of* one of the underworld demons. Namtar, the
demon of death, is described as-one "who has no hands, who
has no feet, who drinks no water, who eats no food."%% rThe
reference tg.not eating and drinking, however, myst be
treated with caution since it is based on a reconstruction
of the text which Kramer is unsure of. Alsd, we do have
references elsewhere to eatidg and drinking within the
netherworld.?3

Section B is of greét interest since Kramer suggests it

is the first, literary evidence for the multible royal L

burials which Woolley found dur}ng his excavations at Ur.46
Sir Leonard Woolley found ghat the early rulers of Ur went
to the grave with a great array of persoﬁal possessions, a
number of servants and family members, sacrificial animals,
and in one case even horse drawn chariotry. Woolley thquht_
the purpose of this steﬁged from the_ideé that death wa; not
the end of existence but rather the transfer of that

existence to some other realm. In the new sphere of "life"

the kings would continue their office and would, therefore,

43 DpoGg A.70,71.
44 pog aA.75.

45 - Phere are references to eating and drinking in the
netherworld in the Ur Nammu text line 82; and Pushkin text A
lines 92,94, and possibly line 111.

46  BASOR no.94 p.6. UIR*p.59. C.L. Woelley,
Excavations at Ur, (London: Ernest Benn Ltd., 1954),

pPp.52,90. r

L -

®
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require a court, qguards, chariot etc. Since there was no,

evidence of violence in assoctiation with the deaths of those

Ea
.in the tombs, it was assumed that these voluntarily threw in

their lot q};h.thézaééd king and participated i; some, sort
of mulgzéle suicide through the drinkf:; of poison.47
Woolley's interpretation has been questioned by some, but
his refutation of those questions is difficult to

4.48 ' : -

disgar
¢

The passage in question begins by 'listing those who lay
with the deceased king in that place, the "purified ’
palace...the heart of Erech". The lift contains his beloved

wife and son, his concubine, the musician, entertainer,

LY

47 gy pp.80,81.

48 "Moortgat's theory as things stand at_the moment
cannot be maintained," says H. Ringren, Religions of the
Ancient Near East, trans. J. Sturdy (London: SPCK, 1973),
p.48. Moortgat believed the mass burials to be indicative
of Tammuz cultic practices. The tombs are, thereforq, those
of the festival kings sacrificed for the sake of the land.
Woolley objects for two reasons. 1. If these were
fertility rites, one would expect the deceaged to be lying
with a woman. Each tomb, however, has only one principle
occupant, either a male or female. In the one case where
there are tWo main figures within the tomb, Shub-ad lies in
a different room than her husband and there is evidence to
gﬁggest that her room was dug at a later time EU p.68. It
seems that she outlived her husband and was buried with him
later for sentimental reasons. In any case Shub-ad was a
woman of forty years or so. One would expect a fertility
rite to utilize a young virgin. 2. The fertility rite is
assumed to be an annual affair. From the thousands of tombs
in Ur which represent a lengthy period of time, only sixteen
are considered to be royal tombs. Cf. also H. Schmodkel,
Geschichte des alten Vorderasien (Leiden: E.J. Brill,

1957) pp.37,38, Schm¥kel believes the tombs to be connected
to "sacred marriage" festivities. Perhaps this position is
also vulnerable to Woolley's objections.

v
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priestesses.so Evidently the Sumerians thought that the

27
valet, household, attendants, and caretaker.?? We then hear
of Gilgamesh making sacrifices to all the major netherworld

A

deities, the dead, and various classes of priests and
underworld contaiﬁed an altar and perhaps a priestly caste_ N
to alLPw these various offerings to take place. If Kramer
is right in his rendering of the text, the similarity
between this and Woolley's .interpretation of the royal
burial sites is illuminating.

The latter portion of the text gives praise to
Gilgamesh. The indication is that Giigamesh is still

"alive." Following Kramer's interpretation of the text it

4
y

would seem that this "life" wasvconceivéd to lie in the ;

netherworld. \ -

ii. "The Death of Ur Nammu and his Descent to the
Netherwdrld" i

I ‘

@

Of this work Kramer w;ites, "It seems to be the work of

a highly imgginative palace or temple poet who was deeply

affected by the death of‘Ur Nammu...."%l He goes on to say,

49 pog B.1-7.
0 poc B.933. »
51 s.n. Kramer;, "The Death of Ur Nammu and his Descent
to the Netherworld'" Journal of Cuneiform Studies, XXI
(1967), p.1l04. This is a scientific edition of the text
with hand coples of the tablets, a transliteration,
translation, and comments. Translation hereafter referred
to as UN.

“ -
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“If this turns out to be so, it is not unreasonable to .

surmise thatth%spoet livedvﬁot too loﬁg after Ur Nammu's
death."32 Indeeé, if Kramer's firs£ statement is Eorrect,
it is proﬁably not unreasonable to suggest that the author
lived during Ur Nammu:s reign itself and wrote the text"

shortly after his death. According to Roux's chronology, we

might date the text, therefore, about 2095 B.C.E..23
s The méin source of the text, CBS 4560, was excavated at
' Nippur and is Jow housed in the University Museum, .
Philadelphia. The extant portion consists of most of
columns ii-v of what was a six column text. We are
fortunate to have -the femainder of the text fairly“weil
supplied from eight other small tablets and fragments, also
from Nippur, but-now housed in Istanbul and Jena. The theme
of the text is a concern for injustice. Ur Nammu, who had
done gréat things for the gods, had been‘betrayed by them
and had died before his time. Aé the title suggests there
is & great deal of material here for our purposes.

The text opens by describing the evil which had
overcome Ur as Ur Nammu, "the righteous shepherd", was
"carried off". An is charged with altering "his holeword".

Enlil is said to have changed "his fate decree" as the
- ' 1}

52 jcs xXI p.104, n.l.

- 53 George Roux, Ancie%t Irag, 2nd ed. (Hammondsworth,
Edgland: Penguin Books Ltd., 1980), p.461.
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other gods stand idly by.s4 Ur Nammu's mother is said to be

"wretched because of her son" and cryiﬁa in lament, "Oh my

{455

womb ! The people of the city weep, mourn, and cannot

sleep because of what has befallen their king.56 His
- } <

soldiers age speechless, overwhelmed, ™¢T anged in Eorm".37

" Ur Nammu's wife is "overcome as if by the south wind". She

spends her days in bitter wailing and lament .28 ~Such is the

response of Ur Nammu's friends at his death.

That the well-being of the community is tied up with

P4

!
the life of the king, "the righteous shepherd", is clear.

tﬁf) N . . . .
His death is said to bring about the silting up of the

river, a pqzr harvest, and, although the text is damaged it

appears the llvestock are affected negatively. 59

\C —

54 UN 1lines 1-d4. One wonders if the change in
"word" and "fates" is viewed with the same disapproval as
that of the judge who alters his decision: cf. Hammurabi's
. Law Code No, 5. In that case the judge was forced to pay
the penalty of the case and was dlsbarred

35 UyN lines 15,16.

56 UN lines 19-21.

57 uUN lines 45-47. e
58 yN 1lines 50,174.

59 uN 1line 22-30. It may be that some form of Dumuzi
cult is in evidence here. The life of the community is tied
up with the king's life. The fertlllty of the land and the
animals, the silting up of the river, and Ur Nammu's name
“the'righteous shepherd"” are suggestive. There is also the
pOSSlblllty that Inanna (llnes 195 ff.) was actually Ur
Nammu's wife; the latter's grief and anger are mentioned

just’ prior to the sectlon depicting Inanna's anger. It

would seem natural that in her anger she would be
destructive in an attempt to awaken the gods to their
injustice. That the destruction was said to take place in
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It is unclear whether Ur Nammu died in battle or from
some illness. POS%?PIY the former brought on the latter as,
after mentioning his illness, it is asserted that the gcds
abandoned Ur Nammu on the Battle field.60 Subsequen@ to his
death, Ur Nammu is said to have been buried with asses by
his side. These probably formed part of the large hoard}of
gifts and sacrifices which he was thought to bring to the
netherworld (see below p.31). 1In %Eabbscure passage, we dare
told that Ur Nammu, upon death, travelled to the netherworld
in a boat which broke up and sank#sl The mode of travel to
the netherworld, however, is unclear as later there is a
reference to him riding a cpariot on .the road to the
underworld.52 Of course, there is the possibility that the
trip was thought tp involve travel by land aqg water. He,
nevertheless, arrives in .the netherworld which is described
by the appositional phr?se “the desolate".03 )

Upon arrival, a tumult arese amongst the inhabitants of
64

the netherworld as if they knew already who he was.

Perhaps this points to some limited cogtinuity envisidned to

tpe gods' houses (Ekur, Eanna) and that the sacred marr}age
ritual was promipent during the Ur III period are also
Suggestive. .

60 yN lines 32-39.

61 cf. GLL lines 106-115. Cf p.l1l3 above.

62 UN lines 66-72.

63 un 1line 73.

64 UN 1line 79. -



31

=
exist between the twn worlds. Ur Nammu is, initially,
seated down to a huge banquet, but the food 56 the«
netherworld is degé}ibed as being bitter and the water
brackish.®% He then begins to make sacrifices and give
gifts to the gods of the netherworld. The gifts are quite
varied in nature and the sacrifices seem to take place in
the palace of each god. It is clear that each underw?gld
deity was thought to have-his/her own palace as the upper °
world deities had gheir palace%,agg;or temples. The

v

following passage should give us a flavour of the text.

Perfect oxen, perfect kids (and) fattened

sheep..., {line 86)
A mace, a large bow, a quiver, an arrow,
a fine(?) - toothed knife,

A varicolored leather bottle, worn at the loin,
To Nergal, Enlil of the Netherworld,
The shepherd Ur Nammu offers as sacrifices

in his palace. . (line 90)
A long bow, a horned(?) leather bottle (fit

- " for) battle, an awesome...mace of lead(?),

A sling reaching down to the ground, the

"might of heroship,"”
A battle-ax beloved of Ereshkigal,
To Gilgamesh, the king of the Netherworld, . ,
The shepherd Ur Nammp offers as sacrifice 66

in his palace. .o

The text goes on in similar style to describe the gifts

given to Ereshkigal, Dumuzi, Namtar, Hushbishag,

v

Ningishzida, Dimpiku, and Ninazi{mua]. Some of the gifts

are apt for the recipients. For example, Ninazimua, the

65 UN 1lines 81,82.

66 UN 1lines 86-95 in JCS XXI p.ll8.
. r

-
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‘ &
scribe of the netherworld receives some sort of reed.®7”
Others, however, are unclear in their sign‘ifi’cance.

N .
It may be that the gifts and sacrifices were a

P

rqu.;i‘rfemergt ‘ch, the netherworld. This seems to be the point

- Of the words; “"Yr Nammu offers the gifts of the Netherworld

as sacrifices," and, "after the king had carried out the ...

d:} ) N
of the Netherworld."®8 Of course the key word in the latter

line is missing due to textual damage. 1If we will allow,
however, that this is'the intent, perhaps we have some
indication of the purpos;e of, at least some of, the grave
furniture which has been uncovered by archaeolaogists.
Whethevthe: raequirement: applied to all ent"tgn;:s into the
netherworld or just those~of royal descent cannot:; be
sp.ecified. ' . R | _ A
In the passage gquoted abc?'{re, a couple of ‘other things

are noteworthy. . Firstly, Gilgamesh is described as the king

(lugal) of the netherworld. This is interesting since
Y .

- - elsewhere we f£ind that Nergal was the’king of the

netherworld.®? The kingship of Gilgames¥ might be an
outgrowth of the tradition which’ tells us that when Enlil

\
denied Gilgamesh eternal life he gave him kingship and

67 un- line 124. -

68 uN 1lines 85,131,132. N
) 69 N‘ergai is king within some of the Semitic
literature. In Sumerian literary texts he is referred to
only as the "Enlil" of the netherworld.

B

o~
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supremacy over humankind.’? Perhaps this role was thought

33

to go beyond the earthly life into the "life" of the
netherworld.
: - -

Secondly, it is noteworthy thaf Nergal is named, "Enlil
of the Netherworld." Likewise Ereshkigal is named, "The
mother of Ninazu."’l This of no little impg;tance for it
seems to identify Nergal and Ereshkigal dlreétly with Enlil
and NlnllL// One wonders, however, whether the
identification was thought to be direct or merely one of
quality. d;ually the phrase "Enlil of ..." denotes a ruler
or one who fulfills the Enlil functions in éome domain. 2
One‘éuch instance may occur in the Pushkin text A, line 91
(see p.38 below). There, Kramer places the article beforé
"Enlil" in his translation and it reads, "[May] Nergal, the
Enlil of the Netherworld...." The placing of the definite
article would tend to indicate that, at }east in that text,
Kramer felt the identification was in é:alitative terms ¢

only, i.e., Nergal fulfilled the functions of Enlil in the

70 pog A.35,41. nb. line 40 when the interpreter of
the dream; st&tes that, "The light and darkness of mankind he
(Enlil) s granted thee." The terms "light and darkness"
here maggiefer to the earth and therw rld or, more llkely,

to all puman experience, ie. the . ood a the bad.

7L UN 1line 99. Also noteworth ere is that Dumuzi
receives the golden scepter of en-ship.

72 pr. Robert W. Fisher has advised me of this.

[ 4

/1
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‘lower realm.73 kHowever‘, in the present text\-gramer omits
the definite article and suggests that thg'relationship
which the writer has in mind is a direct identification.74
He notes that the additional element calling EreshRigal,
“the mother of Ninazu," seems to be more than a coincidence
especially giver the thrust of the téxt which we shall
examine last in this part of the study, the myth entitlé@
"Enlil and Ninlil". 1In that text, Enlil is banished to the
netherworld for the rape of Ninlil and &inlil, who follows
Enlil to the underworld, is said to give birth to Ninazu.’d
The aqguation of both Nergal-and ﬁreshkigal qéth these two
banished deities appeatcs to indicate that the writer of the
Ur Nammu text was aware of the "Enlil andyNinlil“ myth and
developed his ideas accordi.gly.76 Hence, it is likely that'

the Ur Nammu and Pushkin texts present different ideas and

traditions regarding the person of Nergal.

Sumerian language does not differentiate betwegh definite
and indefinite states of the noun. Kramer's tfanslations,
"Enlil" and “"the Enlil" may, therefore, be somewheEQ
arbitrary. ' ‘ :

73 Dr. R.W.‘?isher has also advised me t%ﬁt the

74 Jcs XXI p.111, nn.8,9.
. L) .

5" See SM p.46. Note that the identification of
Ereshkigal as the mother of Ninazu is a possible -
interpretation of a passage within the GEN text. See HBS
p.259. cf. GE (Assy) XII.29,.

b N
76 Note that the Enlil-Ninlil myth itself is not =~
entirely supportive of this since Enlil seems to have \
continued his duties in the upper world in spite of his
banishment. ' '
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The next section of our text states that Ur Nammu was
set up in the netherworld; given certainhservants and
soldiers, and educated by Gildamesh in regard to the
judgements and decisigns of the netherworld.’’ After a
period of some seven or ten days, "the wail 6f‘8u;Lr verily
overtook Ur Nammu."’8- The walls of Ur weré‘unfinished; he
had built hut not lived to enjoy his palace; he could no

.

longer fondle his wife or raise his son.’? Ur Nammd
1éments.u He feels betWayed for he had served the gods well.
They had notwgtooa by him. Nor now were they standing by
his wife and family. Only Inanna, it seems, is an ered by
his fate and‘awgkens the other gods to the injustice.BO The
latter part of the text is fragmentary and difficult to
interpret. Kramer suggests ig ends with the blessing of Ur
Nammu by Inanna. However, the last line mentions weeping
and lament and obscures this int*rpretation.81

The point in the passage for our éurposes is that Ur
Nammu seems to have some contact with the upper world. It

is not a physical contact as lines lSO»aRd 151 suggest, but

a "spiritual" contact in which he knows what is going on in

77 uN 1lines 133-144. "Judgements and Decisions" were
translated "rules and regulations" by Kramer in his earlier
UIR p.60.

i ’
78 UN 1line l46. m\
> ' Y
79 UN lines 146-154. -
80 Cf. n.70 above.

8l cf, JCS  XXI p.120.
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2
regard ta the plight of the city and his family. This
Kramer t&rms a "sympakhetic contact with the world above,”

in which the deceased might/ "suffer anquish and

humiliation and cry out against the undepenfable gods."82

F==
This may reflect a notlon of llmlted\contlnu1ty between this

world and the underworld on the part of the Sumerlan.’

>
e

¢. Non-Royal Encogggers w1th the Death and the
) Netherwor ¥d l

i. "The Pushkin Funerary Diiges"

With what Kramer has called the Pushkin Funerary Dirges
we come to two documents on one four column tablet now
housed, in the Pushkin Museum in Moscow.83 In his article in
th¢f Woolley Festschrift, Kramer does not indicate where the

text was found or any possible date of composition.84 The

N

‘text's importance lies in the fact that it seems to be

concerned with death and conceptions of death amohg non-

Pl

royal persona\fnd how their families résponded.85

82 yIR p.61%

83 G.1 2b 1725 I have relied heavily in this section
on Kramer's UIR article. A scientific edition was not
available to me but has been published by the Soviet Academy
of Secience; S.N. Kramer, "Two Elegies on a Pushkin Museum
Tablet: A new Sumerian Literary Genre." (1960).

84 yIr pp.61-63. The text may be from Nippur since
the city is named WIthln the text as the habitat of the main

characters.

85 1f we assume that the dlrges are from the hand of
Ludingirra (Kramer does p.6l), or someone close to him we
must. also contend with the fact that as persons who could
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Both documents cuoncern the deaths of relatives of one
Ludingirra. They begin with lengthy prologues in prosaic
style. The main portions, which deal wiR? ;pe deaths of his
rglatives, "make use of highly poetic diction characterized

by various types of repetition, parallelism, choral

refrains, similies and ni‘etaphors."86 In text A,
Ludingirra's father, Nanna (to be distinguisheé from Nanna
the moon god), had become ill and is dying. Ludingirga upon
receiving word makes his way back to Nippur to find his
father dead and is overcome with grief. 1In his grief he
writes and the contents of the inscription are given by
Kramer as follows. '

The dirge itself begins by depicting the desperate
grief of the deceased's wife...(11.21-32); of an
unnamed lukur-priestess of the god Ninurta (11.33-
39); of an unnamed entum-priestess of the~god
Nusku (11.40-46); and of the deceased's soms and

. their brides (11.47-62). Following what seems to
be a brief prayer for Nanna's welfare (11.63-69),
the dirge continues with a description of the

- mourning for the deceased by his daughters, by the
elders and "matrons" of Nippur, and by his slaves
(11.70-75). Here, rather surprisingly, there
seems to be interposed a one line prayer involving
the eldest son of the deceased (1.76). Following
which comes a passage containing a nugber of
curses against Nanna's murderer and t latter's
offspring (11.77-84). The dirge concludes with a
series of prayers for the welfare of the-deceased
in the Nether World (11.85-98); for his favourable
treatment at the hand of his personal god and the
god of the city (11.99-103); and for the well
being 9f his wife, children, and kin (11.104-
112).87 | .

©

high up in the Sumerian socico-economic environment.
86 yIR p.6l.

87 yIr p.62.
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'In spite of not having the whole téxt, we begin to
sense in Kramer's notes t ; response of the living toward
death. As today, a dgad“person is mourned by his family and
friends. The wife of %he deceased is depicted as being in

desperate grief, and tléle son, whom Kramer believes wrote‘ the

dirge, is "overcome wiéh grief".88 Just why the priestesses

and "matrons" were mourning is unclear. Perhaps the fatnfr

of Ludingirra was conneédted with the temple in some way and ' f

-’
©

they too were grieving the loss of a friend.8%
§
It is fortunate that Kramer decided to include his
translation of the latter part of the text (lines 871}12) in

his article. Again I shall quote at length as it is most

P
revealing.

O Nanna, may your spirit(?) be pleased,
may your heart be at rest,

Utu, the great lord(?), of Hades,

After turning the dark places to 1light,
will judge your case {favourably),

May Nanna decree your fate (favourably) )
on the "Day of Sleep,"

-(May] Nergal, the Enlil of the Nether World,
...before(?) it(?)

May the bread-eating heroes(?) utter your }
name, ...foad,
(May] the...of the Nether World...plty..., <
May(?) the...drinkers [satisfy(?)] your thirst -
. with(?) its{?) fresh water, . 4 fﬂ&“‘“‘“
[May(?2))..., b (line 95)

In strength [may(?)] Gilgamesh...your(2)} heart(?)

8 .
8 ur p.Gl.:? . e

89 Dpr. Robert W. Fisher has told me that the name
Ludingirra might be translated, "man of god". This would
tend to support the priestly connection. If there was no —
priestly connection, it is possible that the priestesses ‘
were paid to mourn or that Nanna was a financial supporter
of the temple.

A
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The great gods of the Nether World will
[utter(?)] prayer for you . :

May your (personal) god say,  Enough!’ @éy:he
[decree(?)] (favourably) your fate,

May the god- of your city..for you a..heart,

May he [annul] for you (your) promises(?)
and debts,

May he [erase] the guilt of the house(hold) [from]
the accounts(?),

[May he bring to nought] the evil planned against
yOu...,

May those you leave behind be happy, [(mayl...,

May the....take(?)....,

May the (good) spirits (and) genii [protect(?)]
you...,

May the children you beggB be written(?) down(?)
for leadership(?)]

May all your daughters marry, .

May your wife stay well, may your kin multiply,

May prosperity (and) wellbeing(?) envelop (them)
day in day out, (line 110)

In you...may beer, wine, (and all) good things
never cease,

May the invocation(?) of (your(?)) house(hold)
be forever the ifdvocation(?) of your

- (personal) god!" .

[May] Nedu and Etana [be] your allies, /)

Here we find much of value. The fact that prayers are

offered for the #eceased indicates, again, the thought that
some sort of existence followed death. Even the gods of
the netherworld were to offer prayers on behalf of the

deceased.9? 7tu, Nanna, Nergal (who is described as the

qsEnf:l of the netherworld, cf. above p.33), Gilgamesh, Nedu,

Etana, the personal god, and the god of the city evidently

were thought to have some say in how the dead person fared.

"90 The beginning of the brackeftd secfion is not
evident in Kramer's text.

o 92 PFD Aagao

4



¢ 40 -

It is interesting that séveral gods who had functions
in this realm were also thought to fulfil those functions in -
the lower world. Utu is described as having a role of
judgement while Nanna decrees the fate (probably Utu's v
. judgement® . Just what is meant,by inferring that Utu is
"the great lord of Hades" who turns "%he dark placés to
light"; or Nanna decreeing the fate on "the Day of Sleep" is
not completely clear.?3 we have already come across
mention of the "son of Utu" and "light" in the netherworld
(;bovepp.ZB). Kramer takes the statements to indicate that
Utu after his travel across the earth's‘iky each day, .
trgvels across the "sky" of the netherworld at night, making
thé darkness into day. Nanna, he maiétains, is in the
netherworld on the moon's day of rest, the twenty-eighth or
twenty-ninth day of each month. 94 Krame£ is certainly
speculating, at least’with repect to Utu. The text itself
does not specify when Utu enters Eheuyetherworld. His 1ideas
about Nanna are slightly more probable but one ghould note
that the "Day of Sleep" may also refer to the day of Nanna's
death, sleep being used as a euphemism for d®ath. Kramer‘

says nothing about this possibility.95 Nevertheless,
2

t

93 ppD A.88,89. The fact that Utu brings light at
all again seems inconsistent with the description of the
netherworld as a dark place in DoG. .,

94 UIR p.63. -

95 1n the English translation this appears possible.
It must bg remembered, however, that Kramer is working with
the Sumerian text itself. Perhaps -there is something there
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. during his times in the netherwo?ﬁd, Utu seems to have the
role of judge of the dead. It is likely that this was an
extension of his role in the upper world.

The roles of Nergal gnd Gilgamesh are unclear as the
text }s damaged in those lines, while Etana, Nedu, and the
personal god are thought to supbort the deceased in some
way. The city god has the duty of erasing the debt and
promises of the deceased.?® This is extremely notewérthy
in that it reveals a concern on the part of“thelgngie of
thi; period for widows and childrgp. The debts would
pgob§bly be nullified in order th;£ the wife and family not
be burdened once their principal means of support had
"passed on".

Lines 92-94 ;pply that eating and drinking gg.on in the
netherworld. The hope of Ludingirra is that in the realm of
the dead, Nanna, his father, would be given his due
sustenance. . N ) . ~— e

The final portion, in which prayers are offered for the
|

family members who survive, requests that the spirits and
genii support the family. The siqj}arity with some of the
religious practices ?f today is revealing. In Christianity,
for instance, a minister often, at a time of death, will be

heard to invoke the présence of the divine to aid the

-

surviving family members. -~ ¢
-3 . <.

\ &fﬁ .
which leads him to his conclusions. LS

9 pFp A.100-103. \y



The second Pushkin taxt is of lesser value for our

»

purposes but it is not unlike the first. The prologue, is

Again,?it is a

“pbitter lament" by Ludingirra at the death of his wife

almost twice*as long as the dirge itself.

Nawirtum.?’ The inhabitants of Nippur are said fo be
grieving and the religious rites of the city interrupted by
the death.%8 Perhaps this would again be an indication

that this family had‘somethiné to do with the temple cultus,
althougly Kramer gives no indication that this is so. Again
prayers are offered for the deceased, her husband, the ‘

children, and the household.

97 UIR p.62. .
" 98 ®pp B.113-138. .

-
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2. Divine Encounters with the Netherworld.

i. "Inanna's Descent to the Netherworld"

As the title would indicate, herein w2 have much data
regatrding the Sumerian concept of the netherworld. The text
has been reconstructed from numerous tablets mostly from the
Nippur and Ur excavations gnd dates no later than the very
early part of the second milleniun Q.C.E..99 Indeed, it
probably was composed during the fhird millennium B.C.E. and
AJacobsep*believes that its motifs derive from the fourth
millennium.100

The story line goes as follows. Inanna, for unknown
reasons, has abandoned heaven, earth, lordship, ladyship and
seven cities, and has decided to desqend to the netherworld.

Worried about the possibility that she .may not return from

her journey, she enlistsg the help of her messenger

L]

99 The tablets and fragments of this text have been
appearing throughout this century. This has led to several
- updates in the scientific editions of the text. Kramer
publlshed a first edition based on eight tablets; Revue
d'Assyriologie et 4' archeologle orientale XXXIV (1937)
pPpP.93-134. An edition based on thirteen tablets followed in
Proceedings of the American Philosophical Society LXXXV
(1942) pp.293-323, P1ls i-x. In 1945 M. Witzel analyzed the
text and secondary literature about it: Orientalia NS XIV
(1945) pp.24-69. Kramer came back with more evidence in
1951; J€S V pp.1-17. More tablets were uncovered after
this, three from Nippur and four from Ur. BM 17427 was
published by Figulla, Cuneiform Textsg, XLII pp. 3ff.. The
others plus comments can be found irfan article by Kramer:
PAPS CVII (1963) pp.491-493, 510-516. For additional
information cf. UIR p.67, n.22 and ANET p.53, esp. nn.7,8.

100 o, Jacobsen, ToD pp.55-63.
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Ninshupur. He is to gain the assistance of t%e gods 1if she
2 |

. i
does not come back in a reasonable period of§time. Inanna
then proceeds, adorned with the "sewven ordin%nces" to the

seven gates of the netherworld where she demands that Neti,

§ N
|
}

the chief gatekeeper, let her in. Aftef*inférminé
a¥%reshkigal, Neti opens the gates. As Inanna<passes through
each gate, Neti removes one of the "seven ordinances", in
accordance with the "rules" o§ the netherwor4d.- She thus
enters the palace and throne r;:;)of Ereshkigal, her sister,
stripped naked and bowed low. In this humb}e state, Inanna

is held under the judgement og,the Anunnaki, turned into a

corpse, and hung on a gtake.

1

After three days and nights, Ninshubur, realizing that
Inanna had Eailed to return, cries for help before the great
gods Enlily Nanna, and fnki, as instructed.10l 1t is Enki
who decides to help. He fashions two beings, the kurgarri
and the kulaturra, who are equipped with the food and water
of life. ‘They are sent to the netherworld where Ereshkigal,’

described as "the birth-giving mother", lies sick because of

G
T

101 At this point the text seems to have some
indication that it is a human or superhuman drama (line 169
£€), i.e., has ritual significance. It is of note that
Ninshubur does not go to the gods themselves but to their
earthly houses in which it was thought that they resided.
While we must remember that the ancient person saw a
relationship between symbol and reality, the fact that the
"houses" are gone to is suggestive of something other than a
story of divine activity. The ancient writers did, after
all, mention gods visiting gods in some type of ‘heavenly
setting in other situations. Perhaps, therefore, the text
has a cultic Sitz im Leben.
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her children.!%? They are offered food and water but have
been warned not to accept them. Instead they ask for the
corpse on the wall. The corpse is that of Inanna upon which
they perform a ritual, sprinkling it with the-food and water
of life sixty times. Inanna is thus revived and proceeds
back to the upper world.103 A5 she asdends the dead are
said to ‘éfwl with her, along with th‘é gallé. The purpose
of the gallé accompanying her is to return to the
netherwérld,with a substitute for Inanna. As.they approach
Ninshubur, Shara of Umma, Latarak of Badtibira, these, in
turn,hiprow themselve§ at Inanna's feet, glad to see her
return.%® Inanna, ple;sed with their actions, implores the
gallé to let them remain on earth. When they approached
Dumuzi, however, he does not throw himself at Inanna's feet
nor had he peen mourning her absence. At the sight of this,‘
Inanna pefr&d the M to take Dumuzi. Dumuzi, it '
seems, ganaged to gain the assistance of Utu and his sister
Geshtinanna gnd fledg from the gallé. After a lengthy
chase, he is caught and unwillingly is brought to the

netherworld as Inanna's substitute.

102 yIR p.68, n.22.

103 75 this point I have used "Inanna's Descent £o the
Netherworld," ANET, pp.52- -57. Henceforth "InD". The text
is, however, 1ncomplete and is missing lines 245-265 just
discussed. It is also missing the second part of the poem
“ lines 328 ff. concerning .the substitution of Dumuzi.
Summaries of these are available in UIR p.67, n.22; and ANET
pP.52, n.6. Also see S.N. Kramer, "Inanna's Descent to the
Nether World: continued and revised," JCS V (1951) PP.1-17.
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*

From this myth we can gain more insight into the

.netherworld. Regarding the netherworld itself, we find that

6ne}‘can walk towafds it.104 Probably this can be refined

further by the fact that Inanna "{&éscgnded" to it, and

later, when restored to“life, she "ascended" to the

¢ -

earth. 103 rhe descriptive phrase "the great below" used in
contraaistinction to "the éreat above" is a further
indicat ion of the location of the realm.106

It is evident from the text that the netherworld was

not a pleasant place to be. Things -did not exist there as
they did on earth. 1In fact, decay éppears‘to be rampant-- E
« =

Nimshubur, in the plea on Inanna's behalf, specifies that in
; o

the nethervorld metals get covered in dust, lapis 1lazuli is -

broken up, and boxwood is cut up.107
N .
In contrast to the apparent ease b which the mikku ang

—

{

|
b

Sy

i

pukku fell into the netherworld, and“the descent by Enkidu,
the present ‘text depicts the entrance to the netherworléi)‘;s

o .
blocked by seven gates‘.lo& Each was lod¢ked and under the

care of the chief gatekeeper 1§Ie=:t:i.l°»49 'yhether the gates are

&

104 155 1ine 126.
105 1pp lines 4,32,
106 InD 1lines 1,2.

107 1p 1ines 44 ff£. Ghe sense of this passage is |
difficult. I am interpreting the broken/cut up ideas as .
‘aspects of waste and destruction of the materials. Cf.
p.;tz;@amer‘s notes 18 and 19 in ANET pp.53,54.

108 The first gate is given the name Ganzir lines 117,123.
) .

109 InD ~Zl.ines 72 £F.

L]
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important of these.

‘ i 17

conceived to be)to the netherworld ita##lf, to the lapis

“lazuli palace‘o@ the netherworld, or, to both is unclear.

The problematic lines are as follows:

When Inanna arrived at the lapis lazuli palace of
the netherworld,
At the door of the netherworld she acted evilly,
In the palace of the netherworld she spoke evilly:
Open the house, gatekeeper, open the -
housek.. ...110

If the second and third lines are synonymous parallels it
would indicate some identification of the palace with the
netherworld. It might be suggested that the entrance to the
netherworld and t%e entrance to the palace itself were .
conceivegwto be one and the same. The palace perhaps
functioning as the entry point to the netherworld in thch,
4f I may borrow from our prgceding texts, the judgements of
the netherworld were handed do;n and the fate of the
deceéged declared.l1! Already we have noted the existence
of several palages in the netherwo;ld {see above p.30).

Nevertheless, the lapis lazuli palace in which lies the

throne room of %?éshkigal the queen seems to be the most
112 ~

110 1np 1lines 72-75. s

111 7his of course is an attempt to harmonize the
data. It must be realized, however, that the Sumerians
themselves appear not to have been bothered by
inconsistencies and logical difficulties at least not in the
terms we today look for. The theory must be viewed only as
a tentative one. .

412 1np lines 72,92,94,162. -
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The ru.es and}regulggions of the netherworld are of
interest here. ' Inanna wa stripped of all her vestments as
she entered throuéh thgd;ates. When Inanna qujgtions Neti
concerning the practice, in each case he replies:
Be silent Inanna, the ordinances of the
nether world are perfect,

O Inanna do not question the rites of the 113
nether world." .o

Kgémer suggests that it was a common rule of the’nethe;woaﬂd
that the éntrants had to appear naked and bowed low in
humility.ll4» Although this certainly appears a possibility,
we should not forget that the "ordinances"” with which Inanna
was adorned had special significance. They were invested
with power. It is possible, therefore, that initially the
removal- of Inanna's clothing waé a unique occurence brought
about to assure hér arrival in thé netherworld ;}ripped of
power and unable to éause trouble. Although it is arguing

from silence it seems reasonable to assume that were

nakedness a normal requirement of those entering the
t

underworld we wauld have hention of it in the other Sumerian

netherworld stories,ld5

“
~

113 1np 11.129,130 and elsewhere.

114 gIR p.65.

-

115 there is no mention of it, for instance, in the Ur
Nammu text. Certainly, however, the Inanna emphasis seems
to have influenced later thought. The Semitic writers of
“"Ishtar Descent..." and "Nergal-Ereshkigal" have taken the

nakedness idea and incorporated it within their stories.
N €

4
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”

* In the palace of the netherworld sat Ereshkigal and the

Anunnaki who are defined as the seven judges.!l® fThe ’
Anunnaki pronounced judgement upon Inanna and fastened "“the
eyes of death”" upon hef.117 Although the text is damaged it
is clear that the judgement and the" eyes of death" were
effective in turning Iﬁénna into a corpse.118 At this pqint
it is interesting that Inanna seems to be powerless in face
of these forces. However, when revivified, it ;é/£he
Anunnaki who are powerless before her and they flee from her
presence. A contradiction is evident unlesg Inanna has
managed to regain her ves;;ents in which 1;; her power.

This could be the case as Inanna is said ;: ascend to the
earth one line prior to that which states that the Anunnaki
flge.llg aﬁfhaps as she ascended through each gate shé .
regained her vestments as is apparent in thg later Semitic
version of the story. This explanation is aiso not without
problems as one wouldlwonder what the Anunnaki were "then
doing in the upper realm.

Here also we have a significant difference with respect

to the judges of the netherworld. The Pushkin text "A", as

.

R4

116 1np 1line 163.

-4

117 1np 1lines 162,163. Cf. GLL above p.l4.

118 r7he significance of the "eyes of death" is
unclear. They are mentioned elsewhere in GLL line 123 -in
which Huwawa fastened the "eyes of death" upon Gilgamesh and
Enkidu. 1In that case, however, they did nmot lead to death
as Huwawa was defeated. T "

119 1np 1lines 273,274.

-



has been seen, depicts Utu as judging the case of the
deceased (above p.38) and says nothing about the Anunnaki.
Again this is probably evidence of different traditions

7 . .
among Sumerian sources. d

With the Anunnaki judging the case, one wonders just
what Ereshkigal's function was conceived to be. She i sai§
to be the queen and seems vested with power and authority. '
Nowhere, however, is she said to judge the incoming dead.

It may be that Ereshkigal gﬁlﬁils a role similar to that of’
Anu in the upper realm. 1In tﬁat divine realm Anu had power,
was Ehe source éf authority, and presided-over the divine,
assembly.lzo Utu specifically was given the role of judge,
a position which did not detract from the power of Anu at
all. Given this gkpe of role the importsof the passage
which ‘describes Ereshkigal as the "birth-giving mother" who
lies sick because of her children is uncleaer.l2! Evidently
she had another funétion which we have a very limited amount
of information about so far.

The netherworld was viewed with fear gnd trepidation.
The title, "the land of no return" occurs and is indicative
of that fear.l22 Inanna, for instance, feared the

possibility that she might be entrapped by this "land of no
-~

return”. The essence of her fear seems to lie in death

~— 120 Jacobsen, ToD pp.96. -

121 yrR p.67, n.22.
122 1np 1ines 82,83. *
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itself. This is clear in Ninshubur's plea to the gods on
Inanna's behalf. It revolved around the repetitive ‘|
statement:

...let not thy daughter be put to death in
the netherworld... .o

.123
If we tie this in with Inanna's experience, it was evidently
thou&ﬁf that even in the netherworld one could enter into
some form of non-existence or non-awareness, and that even
in the case of the gods. This is supported by the reason
Inanna gives the gatekeeper for her wish to enter. She
states that she is coming to yitness the funeral rites of
Ereshkigal's husband Gugalanna who had evidently just
died.124 A state of non-interaction appears to have existed
between husband and wife. Whether death in the netherworld
was thought go lead to some other form of existence, i.e. a
qetherwor}d for the nethé}world,‘is not specified.125
Perhaps all that can be implied is that the speculations of
the Sumerians led them to see the netherworld very much in
this-worldly terms. If death occurs in this realm it might
also occur in the other.

Finglly, it is important to realize that the\Sumerians

| .
do not appear to have had a congépt of non-existence.

]
Certainly no physical interactfion was envisioned to exist

123 1np 1ines 43,47. —— |
|
124 1np 1ine 86. ‘

125 Note that when Inanna died, she remai#ed within
the bounds of the lapis lazuli palace. ]
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between the dead and the living, yet "life" itself continued
in the other realm. Even Inanna, when reducedvto a corpse,
was not a total non-entity. Upon the applicaﬁion of some
substance, the food and water of life, the corpse could be
revivified to renew the life which it had once held and,
indeed, continued to have in some sort of incipient form.
With this, we leave Inanna and move to the final text in
this section, the myth of "Enlil a®d Ninlil".

¢
- »

ii. "Enlil and Ninlil"

The myth of Enlig‘and Ninlil is of lesser value for our
study than the previous texts but is nevertheless ﬂ
significant in some areas. The myth concerns thevbirth of
the moon god Sin and how he came to be related to ‘three
underworld deities. I have been unable to uncover the .
source of the tablets with the exception of one which was
uncovered at Nippur.126 As far as I am awar; there have
been no attempts at forming a scientific edition of the text
using all the tablets now availgble.127 I proceeq, 0

therefore, in the unsatisfactory position of being without a

196 g.n. Kramer, From the Tablets of Sumer (Indiana
Hills Colorado: Falcon Wing Press, 1956), p.79.

127 older texts are available but outdated due to
sybsequent discoveries. G.A. Barton, Miscellaneous
Babylonian Ingcriptions (New Haven: 1918). E. Chiera,
Sumerian Epics and Myths (Chicago: Oriental Institute
Publications  Xv, 1934), pp. 76,77.

1 3
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firm text. Accou?ts of the story are available, however, ‘
and I will draw on several sources,128

The tale begins in the time beforé the creation of
humankind, by describing how Ninlil's mother, Nunbarshegunu,
inst?KGE;,Ninlil on how to win Enlil's heart and thus gain
his hand in marriage. Ninlil is told to bathe in a stream
where Enlil is sure to see her beauty.}2? Enlil, indeed,
does see he; beauty and as his passions get the better of
him he proceeds to rape Ninlil. From é;is encounter Ninlil
is impregnated with the moon god Sin. When the great gods
of the city f£ind out about the immogal act they banish Enlil
to the netherworld. As Enlil journeys out of the city, he
becomes aware that Ninlil is followingbhim. Realizing that
if she follows hﬁl~ﬁo the netherworld his first born would
become a nethergorld deity, he devises a plan to alter the
situation. The plan involves three persons whom ginlil
would come in contact with on her journey; the "man of the

gate", the "man of the netherworld river", and the "ferryman

.

of the river". In each case, when Ninlil approaches the
individuals, Enlil impersonates them in turn and again has

intercourse with her. Each time she is impregnated with

128 - 4347+ -81: .
SM pp.43-47; FTS pp.79-83; ToD pp.103,104; IAAM
pp.152-156. i

129 jacdbsen thinks tg’t the bathing by Ninlil
actually was done in disobedience to her mother, ToD p.103.
I have given Kramer's version, FTS p.80. .

»
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Meé&améaea, Ninazu, and Ennugi respectively.l30 These
somehow substitute for Sin and. in is permitted to take his
vwlace in the sky of the upper world. The netherworld
deities, together with their parents, then proceed to the
underworld., The myth ends, somewhat ironically, with a hymn
of praise to Enlil.

It is of interest here that the Sumerians.considered
Ehe‘?ct'of rape to be immoral and deserving of such grave

o

punishment. The act of pg?ishing Enlil,, however, sets up
another contradiction in g&merian thought. As Kramer says,
“To judgé from the Sumerian literary sources as a
whole...Enlil continued as the active leading deity in the
Sumerian pantheon without interruption, and it is difficult
to reconcile his banishment with this fact, at least for g%e
present."l3l A fall from grace on the pﬁxt of Enlil may be
‘indicated, however, in those passages which speak of Nergal,
"the Enlil of the ‘netherworld", and link Ninlil with
Ereshkigal.l32 '

The second and figal thing which should be noted from
this myth is that we have the idea of .a "man devouring

river" associated with the netherworld. This river had to

be crossed with the aid of a ferryman in order for the dead
A )

130 The last name is difficult to read. Kramer does
not try, Jacobsen specifies Enaugi; ToD p. 104.

131 yIR p.67, n.19.
132 gee above pp.32,33.

4 &
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to reach the netherwor}d.l33 Although we have come across
the idea of a river already in the dilgamesh cycle, this is
the only place in Sumerian literature in which it is spoken

about so explicitly and termed "man devouring".l3*

-

133 gu. p.46; S.N. Kﬂgﬁer, The Sumerians (Chicago:
University of Chicago BErgss, 1963), p.133.

134 oThe first "river" reference in GLL line 26 does
not appear to refgféto the netherworld river. The other
passage (line 113) which speaks of the Magan boat may be
connected. Also recall the travel by Ur Nammu across some
sort of river. |

!
!

\
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C. Summary and Conclusionsﬂ

@ Ik‘ 4

Thus far, Sumerian texts have been examined
individuall& in respect to concepts of death and the
netherworld, In order to aéhieve }n over-all Sumerian view
of death and the netherworld, material must be drawn '
together from-all our sources. There are dangers, however,
in taking this step. The main danger derives from the fact
that no one text provides us with a complete, or systematic,\ X
view of either subject. Each text reveals aspects of those
subjects only within the parameters of the recitation of its
story. By drawing all the material together we thus achieve
a synthesig which is found in the texts as a group but which
is not supported by any sinéle source. In addition, the
inconsistencies which have been noted throughout the study,
are in themselves a warning tha@ any aétempt to synthésize
the material is bound to involve dist&rtion. As with
systematic theologies and the like, the general simplicity

which syntheses tend to impose upon data may never properly

ascertain the complexities of the traditions which prevailed

in Sumerian thought.

In spite of these very real dangers, syntheses tend to
be valuable for ordering and understanding bodies of data.
In regard to the current study, we are perhaps justified in
drawing together the informa®ion from the sources if we

think of the outcome in terms Jf "Sumerian Concepts" of

-
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death and the afterlife in circulation around the end of the

%

third millennium and beginning of the secpnd millennium.
,\The term "Sumerian" is thus used loosely, not referring to a

view held by every Sumerian but to views held within the

Sumerian communities. This is necessary since the

-

inconsistencies point to a pluralistic situation in which

some -Sumerians may have adher®d to one tradition and not

-

another and thaft the totality of views held by one

individual were not necessarily identical to those held by

Fd

another.l35 - !

Perhaps we are also justified in drawing together

material from a number of sources based on the fact that all

-

the texts were found in whole or in part at Nippur. The
constant'geographical location suggests that the ideas were.

known and possibly circulatingxét least in this one centre

of religious activity within the ancient Sumerian world.-

With these things in mind, let us move on to consider the

.

Sumerian concepts of death and the netherworld under the

categories of; death, the response to death, descriptions o
the netherworld, the inhabitants of the netherworld, and
life in the netherworld.

. LI

Y

°

135 This, pluralism is not necessarily to be conceiwvad
as a measure of tolerance within Sumerian society. It may
have been that each region of Sumer had its own fairly
consistent view of the cosmos and life. These may or may
not have agreed with those within another region.



death can be noted; death from sickness, death through
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1. - Death

/ Within the texts which have been studied death is not
loocked upon enthusiastically. It is, rather, viewed with
pessimism. The "“oppression" felt by the deceased acbordfhg
to Gilgamesh and the grief on the part of the survivors are

indicative of this negative view.13% several forms of hu%an

v

4

child-birth, death from combat, ahd death which results from
mugder.l37 It is also apparent that deith can.occur in the
divine realm, and that even in the netherworld, as the cases
of Gugélannna and Indnna suggest. Unlike }ater Semitic
literature, it is not explicitly stated that-the géds were
immortal. Indeed, Inanna's concern about death as she 1is
about to enter the netherworld is almost' like that of a
mortal. However, in spite of the lack of explicit
references, it is probablé that the Sumerians generally
believed in the immortality of the gods. That Inanna and

E .

Gugalanna die in the netherworld may thus present an
inconsistency. | |

Very little is said within the literary texts about
care for the body and places of burial. Nothing at all Ls
intimated regarding the graves of the common person but the

tombs of the royal person, in particular Gllgamesh and Uk

Nammu, are noted for their contents. Gllgamesh appears Lo

136 @LL 11.23 ff.
o

137 child-birth cf GEN, HBS 260.

@

¥
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lie in wﬂ%t is called, "the purified palace...the heart of
Erech."!38 e is accoﬁpanied by family members, courtiers,
and attendants. The idea that he was able to present gifts
and make sacrifices to the netherworld deities probably’
suggests that he was also accompanied by much in the way of
grave furniture. Although the "Ur Nammu" text makes‘no
mention of accompanying humans there are explicit references %
to grave furniture and the gifts and sacrifices made by Ur
Nammu are described in some detail.

It is important to note the tie between ‘the well-being
of the royal person and the weli-being of the community.
fhe death of Ur Nammu was detrimgpntal to the commupity as
the fertility af the land and animal life was brdu;;E to a
halt. It should also be mentioned here that the death of a
person prematurely, such as was the case of Ur Nammu,
brought about charges that the gods Pad been deceitfﬁl in
their dealings with the person. In Ur Nammu's c;se, An %?
said to have altered his "holy word" and Enlil is charged
‘with changing his "fate decree':.l39 It i1s implied, then,
that the gods were igtsome way responsible for the longevity

T

of life and jhe moment of death.

138 pog B 1.7.

139 s

UN lines 8,9.
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’ 2. Response to Death

Death brought a certain emotional response from family
members and friends. These areée depicted in terms not unli.ke
- the resgpnse of the modern person. The weeping of
Gilgamesh's mother at the hypothetical death of her son and
the grief shown within the Ur Nammu and Pushkin texts reveal
this clearly. The Pushkin text 1s the most explicit in

<

" regard to the response of the livintj, mentioning great
grief, pray‘ers beiﬁg offered for ‘the deceased and their
survivors, and curses brouéht to ‘bear upon the murderer of
Nanna. The death of royalty, probaBly due to it; connection

with-'the well-being of the community, results not only in

‘lamenf’ation amongst family and friends but within the whole
!

3
-

community. ,The "Ur Nammu" text states;

Because the righteous shepherd was carried off,

The....weep in their..,

‘The people....sleep not,

Spend (their) days [in mourning(?)] for their -
righteous shepherd inﬁ:is ‘captivity". ...140

No mention is made of how the period of ill will is broken

and prosperity restored tc the community.

Finally, it should be said in this section that the
response of some individuals toward. death was-to set Nup a
name fbr themselves. Gilgamesh, prompted by his tl';oughts on
death, believes he wil] be able to "set up a name fér .
- himself" through combat with Huwawa. If I might specgulate

here, it appears that "setting up a name" assures

140 @GN 1ines 18-21.

-
-

-,
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, remembfance of heroic acts and continuance of food and
libation gfferings for the deceased long after his death.
Perhaps, therefore, behind the attempt for fame lies a
concern for the well being of the individual in the

&

netherwo;ld)thrbughout the ages.

=

3. The Netherworld: a'description

Th; cosmos and lifg were viewed in a holistic fashi&n by the
Sumerians.~ It is evident that dlath did not bring the end
of human existence but, rather, the continuance of "life" in‘
another realm, the netherworld. As has been gedicated, no
Sumerian text sets out to describe the netherworld in a
systematic fashion. The material, therefore, has to be
deduced from brief re%erencés throughout the texts. For the

L]
‘most part these references are inexact and even

inconsistent. Perhap; the most obviou; attribute of
netherworld cgnceptioné, one in which there is a general
agreement, is the continual reference to the netherworld as
being an “underworld“, that is grplace or region below the
surface of the earth. Gilgamesh's mikku and pukku "fall®
into the netherworld through some sort of hole; Enkidu
"descends" in order to retrieve the lost objects; Inanna
walks to the "great below" and later ascends back to earth.

That parts of the underworld were not too far below the

earth's surface seem to be implied by Gilgamesh's
/
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3

Qnsuccéssful atfempts to retrieve his mikku and w with
his hands and hlS feet.

. In Splte of the ease by which the mikku and pukku fall
into the realm, the netherworld is often depicted as closed
. off to the natural world by seven locked gates.l4l The

first of these is named in the Inanna text as "Ganzir". 142

The gates appear to serve the double function of keeping the
living out and keeping the dead in their respective ‘
environs.t43 The latter is supported by the apellative term

"land of no return", used once in Sumerian literature.l44 -

This concept, that one could not come and go from the
netherworld as one pleased became a common assumption in

Semitic texts. It is implied, however, in most Sumerian

texts.l4?

An inconsistency is apparent here as Enkidu and Inanna

are both depicted as returning to the upper world. The case

141. 1t should be noted that the concept of seven gates
is contained only within the Inanna, text. The GEN text
refers only to one gate as it deplcts Gilgamesh lamenting’
"outside the gate of the netherworld". The UN text whi®h
also speaks of a journey to the netherworld fails to mention
any gates. Certainly, however, the "seven" gates take on a
greater significance in the Semitic texts.

142 1pp line 123. ' ’ ’

143 7his is perhaps more explicit within the Semitic
texts in which the common threat to let the dead escape is
found.

144 InD line 82. ,'
1

145 E.g. The idea that one, such as Ur Nammu, might

return from the underworld to life in this| realm is never

entertained,
d
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of Enkidu is perhaps the most obvious as the very idea that,
someone might enter the realm of the dead to retriéve lost
objects is asserted. While Gilgamesh realizes that one
might-be trapped there}n, the writer imﬁlies—that
possibility of return exists if one goés unnoticed in the
hetherworld. Even when trdpped, the fact.tha£ Enkidu had
not died appears”to have still warranted the option of
asking for the assistance of Q;e gods to help gain his
release. MEnkidu's subsequent ascensiﬁn through a hole
created by Utu siggests tbat different traditions regarding

the netherworld are in evidence.l46

The gates of the netherworld lead, not only to the

netherworld, but into the throgewroom of the lapis lazuli
palace of Ereshkigal, the queen. Theﬁé, the entrants
_possibly received the judgements of the netherworld which
would establish their fate in their new "life". An exact
des¢ription of what lay outéide the palace, which one would

assume was the place of the dead, is not provided. That

more than one pal3ce-was thought to exist in the nédtherworld

146 1t should be noted that Enkidu was alive when he
entered the netherworld but was said to return as a "shade".
That he returned this way should not detract from the force:
of the 1ncon51stency. It is the fact that he got out of the
netherworld that is important, whatever the form of his
return. The other case, involving Inanna, might be
classifi'ed as something else entirely as she was a goddess
and deities have privileges beyond those of mortals. The
fact, however, that a substitute was necessary may suggest
that the general rule of "no return” held even in the realm
of the gods.

[

[y
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is indicated by the fact that Ur Nammu sacrificed in the
"palaces" of the chief netherworld deities.

The netherworld is not only blocked off By gates but,
according to some texts, a netherworld river has to be
crossed before one can enter the realm. Ur Nammu is said to
have trawelled to the netherworld, at least in part, by boat
and Enlil YBisquises himself as the "man of the river" and

the "ferry n of the river" as Ninlil travels to the the

netherworld.l47

A few other scattered references alsg tell us about how
the ancient Sumerian perceived the netherworld. Twice there
is reference to it being a darﬁ place. This, however, is
modified by the ideas that Utu and "the son of Utu" bring
light to the region.148 The mention of sacrifices being ' MM)
offered may imply that altars and perhaps some sort of ' ‘
priesthood were present to allow such activity ggftaké
place.l49‘ Finally the descriptive terms; "the great below",
_"the Great Dwelling", and "tﬁe desolate" provide more

information about the perceived make up and vicinity of the

realm.

147 with the exception of the sinking ofi the Magan
boat in GLL 1lines 112,113, none of the other texts mention ~

a river or associated ideas.

148 ¢, DoG and PFD.

13

- 149 References to altars are clear in DoG and UN.
Note references to classes of priests within DoG B.g4,25.

>



4, The Netherworld: its inhabitants

The inhabitants of the netherworld are comprised of
dead humans, both royal aéd non-royal; and the netherworld
. deities with their demonlike assistanfs. The main occupants
are as follows:

Erésﬁkigal - The queen of the netherworld was,
according to one text, brought there by Kur from the upper
realm. She receives the prime position of order in the list
of those sacrificed to by Gilgamesh in the netherworld. 1In
the Ur Nammu text, Ur Nammu offers sacrifice to Ereshkigal
third, after the offerings to Nergal and Gilgamesh.l50 Also
in the "Ur Nammu" text Ereshkigal is identified as the
"mother of Ninazu".1l®! This would seem to equate her with
Ninlil who is expressly identified as the mother of Ninaztlku
in the poem entitled “knlil and Ninlil".lszv The import of
the statement describing herlas the "birth-giving mother" is
unclear. ‘ )

Nergal ;JA}though Saggs states that the name "Nergal"

is of Sumerian origin, Nerdal does not appear to play as¥

large a role in extant Sumerian literature as he does in

e " X - v & R
150- 1f the Gilgamesh text has its roots in a form
which existed prior to the Ur Nammu text, perhaps we see the
influence of Semigic society on the Sumerians. According to
Saggs, unlike.Sumerian- society, leadetship by a female was
unacceptable to .the Semite. H.W.F. Saggs, The Greatness
that was Babylon (New York: Mentor Books, 1962) p.323.

131 uUN 1line 99.

152 gM p.46. Cf£. HBS p.259.
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later Semitic thought.153 His role and office are somewhat
vague when Death is déscribed as "Nergal's ambusher".154
One would assume, h0qevet,'thax his position was similar to
that which he maintained in later Semitic literature as the
deceased sUr Nammu offers him a sacrificial gift ffrst,
before bringing gifts to othet netherworld deities.l%% wmis
name, however, is strangely omitted from the sacrificesaof
Gilgamesh in "The Death of Gilgamesh" and he is never

spoken of as the "king" of the netherworld in Sumerian .
sources. Two textg speak of Nergal as "(the) Enlil of the
netherworld". The implications of the title are two-fold.
In the Pushkin texts, Nergal seems to take‘on the functions
of Enlil, while in the Ur Nammustext the additional
identification of Ereshkigal with Ninlil may suggest that
the writer has identified Nergal and Ereshkigal directly
with Enlil and Ninlil.l36

Namtar - This individual is given much attention within

- b4

Sumerian literature. In one text he is described as "the
demon of death", while in another he is the one who "decrees

all fates", a job which seems to belong to Nanna

] {
153 g.w.r. Saggs, loc.cit.
154 GEN cf. HBS p.259.

155 Perhaps here we have a inconsistent element
present within Sumertan traditions. The Ur Nammu text seems
to elevate his status while, with the exception of the
statement regarding Nergal's ambusher in GEN, he is given no
specific role in the other materials. ‘

156 gee above p.33.
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elsewhere.137 1n g@e sacrificial texts, Gilgamesh
sacrifices to Namtar second only to Ereshkigal while Ur
Nammu places him £iffH after Nergal, Gilgamesh, Ereshkigal
and Dumuzi.l®8 The rather morbid description of Namtar
having no hands or feet and as one who neither eats nor
d;inks is unique within Sumerian literature. With this one
exception Sumerian wri%ers seem to have avoided §peculations

of this nature.159

Gilgamesh - Gilgamesh is described in a netherworﬁ;

role in several texts. While two of the texts mention him

bdt reveal very little about his status, the Ur Nammu text

affords him the title of king (lugal). The magnitude of his

N

‘position might be implied further in his receiving the

»

sacrifice of Ur Nammu second, after Nergal, and before
Ereshkigal. If one assumes, with the Semitic'literaturEN
that Nergal was the king_ofvthe netherworld, 100 it may be
that Gilgamesh's kingship was conceived to lie among the
dead humans while Nergal was king of the divine element
within the netherworld. While this is speculative, there is

one reference to him functioning as the revealer of the

157 ¢cf. UN 1line 107 and PFD..

158 GEN in HBS p.259. DoG A.72,75. DoG B.10:; UN -
line 107.

159 ynlike the Semites who portrayed the netherworld
demons in terrifying terms. E.g. PV rev. 1-10. See below
pp.103 f£.

160 rhis might be the force of the statements "Enlil
of the netherworld”.
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judgements and decisions of the' netherworld to the incoming

" Ur Nammu.
I 4 .
Several other deities were given minor roles in one or
two texts:

< Neti the gatekeeper of the netherworld, is mentioned as

such in two texts.161

- The Anunnaki are mentioned in two texts. The Inanina text
gives them the explicit role of judging Inanna and putting
her to death.

- Kur is probably a netherworld dragon type figure.

- The égiig are depicted as policemen who can come and g0

from the netherworld when duty calls. As with Namtar they

3

neither eat nor drink.

- Ninazimua is desceribed as the scribe of the

netherworld. 162 ‘ N
Before leaving this segment, we should note that N
several upperworld deities were considered to fd;ction in
the netherworld, at least on a part-time basis. Utu is said
to enter the netherworld from time to time for the purpose
of judging the dead (humans?),153 He is also the one whom

Enki had open a hole for Enkidu to escape to the upper

161 1n DoG and InD.

162 Many other names of the inhabitants occur, too
many to note here. A lengthy list can be seen in the Death
of Gilgamesh B.8-26.

163 1n pFD. Perhaps the Anunnaki were only thought to
judge divine beings. '
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regions. It would seem in this case that Utu's role in the -

netherworld was a projection of his role in the upper world.

Nanna, the moon god, also operated in the netherworld from

time to time. As has been indicated, he proclaimed the
judgements of Utu in regard to the deceased. The mention of
several upper world deities among those netherworld deities

receiving sacrificas in the Death of Gilgameéh myth -is odd.

Whgphggj ome dual role was also envisioned to exist for

Enki, Ninki, Sumugan, Ninhursag etc. is unclear. Finally
the personal god of Ludingirra's father was thought to have
some say in his fate in the netherworld. How this was
accomplished is not specifi(:‘l within the Pushkin text. One

would assume, however, that Mt was by mediation, in a

. ¢
similar fashion to the way the personal gods functioned with

the gneat gods of the upper world.
v

C:3

S. The Netherworld: existence

a. "Activity within the Realm"

As has been indicated death was not viewed as the end
of existence but rather as the point of passing into the
after-"1life". This after-"life" was not seen trc be a mere
shadow of one's former life in the upper world. From the v
texts it is élear that there was a fair amount of activity

in the region: the inhabitants are portrayed as using all
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five senses;164 throughout the literature various
interchangés take place between the resiéengs of *he
netherworld and the incoming dead and visitors;m5 priestly
activity occufs in which gifts and sécrifices werea accepted
on behalf o% the netherworld deities;!®® Ur Nammu's
entrance to the netherwo;ld causes a tumult amgngst the
inhabitants, and‘im@ediatgly he gs seated to a banquet.
In only two instances is there any notion of inactivity
in the re%lm and both involve death in the netherworld. The
first is %Hat of Inanna as she is turnedﬁinto a corpse in
the nethe%world. ihe other instance involved the husband of
Ereshkigal, Gugala?na, who is said to have been kilied.167
Little more is said) but it is apparent that as when death
occurs in this realm, \contact with the “departed*hpeases.
|

b. "Hierarchy and Inequality"” L

It is cleat thst not all were perceived to be equals in
the netherworld. ng deities a developed hierarchical
pantheon isjin evidence and among humans a socio-political

.

system was thought to exist in which kings were established.

164 ¢ g, the taboos given to Enkidu in GEN. For
"taste" the emphasis on the "taste" of the food and water in
the Ur Nammu text is revgaling. *

165 yr Nammu's entrance to the netherworld; the
judgement motif gn the Pushkin text; and the interchange
between Inanna and Ereshkigal are notable.

166 cf, The priestly activities in DoG and UN. .

167 inp 1line 86. | ,

¢
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in similar roles to those which they had in the upper
\\\\ world.168" Along similar lines, and possibly fn an attempt

to deal with injustice, a judgement motif is found in the

v

literature which leads to a situation in which substential
differences in quality of "life" were thought to exist
amongst™the deceased. This is in evidence as Inanna is

. .
judged by the Anunnaki and sentenced to death while, among

human entrants, Ludingirra's father is judged by Uty . 169

The prafer of Ludingirra, which reveals his understanding of
-what happens after death, calls for a favourable judgement
upon his father, that he be provided for with sustenance,
and that things may ;o wellqin the new "life"., 1If these
elements are tied in with the curses upon the murderer of
Nannd and his descendents, it would seem that a state in
which one's deeds on eartﬁ were thought to receive their
just reward was conceived to exist. While there are
similarities hexe with later Judaeo-Christian thought, we

2
must not confuse the two. From the evidence we have, hmoral

and ethical judgements are not the sole basis for the fate

of deceaigg persons. It must be remembered that Z;g;du

168 Note, for instance, Gilgamesh-and Ur Nammu's
position in ‘DoG, UN, and PFD.

169 1n Inanna's case t‘%s effectively separated her
from other divine forces in the netherworld. It should be
noted that it is possible that Inanna's purpose in entering
the netherworld was to extend her control into her sister's
realm. The animosity between the two goddesses, and the
fate of Inanna in the netherworld suggests that Inanna's
purpose was not merely to observe funeral rites. o

»
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witnessed a situation in which the number of sons one had in

this life had a positive correlation with the joy one

e T

experienced in the netherworld. Also, whether 6ne received
proper burial or not was of importance, as the unburied-
found no rest in their new environment. While the judgenment
motif must be viewed in different terms than that which. we
are accustomed. to, it neverthelesg}}ﬁsits that a situation

i
of inequality existed in the afterlife.  Netherworld

inhabitants are not equal.

¢

¥

c. "Positive and Negative Charactéristics"
It has been common to view the "Mesopotémian concept" : ;
of the netherworld in a negative light’. Elements of such a
view are apparent within the Sumerién texts but these ‘are .
moderated by a significant number of positive elements.
Negative conceptions iﬁcludeé the list of taboos given to
ﬁnkidu which suggest a gloomy lifestyle; the idea that the
entrants had no possibility of return from the region; the w -
description of Namtar having no hands and no feet; the
notion that the food and water were bitter or clay-like:
Ninshubar's description of the decay in the netherworld;
the idea those who do not receive proper burial find no

-

rest; and finally) the weeping and lament of Ur Nammu in the

‘last lines of the text devoted to his death and afterlife.

The many positive. emphases can be seen in: the general

activity within the underworld; the thought that a large

-
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number of sons in this world would bring joy in the
netherwor1d;!7% the notion that royal life was thought to
continue whereby kings maintained a group of servdnts and
staff in accordance with their position on earth; the
function of sacrifices which was likely pérceived to provide

»

sustenance for the deities and achieve a megsure of favour
in return; the fact that Utu was thought to bring light to
the region ;t certain times; and, finally, the very
positive emphasis of the Pushkin tablets. In the Pushkin
text "A" prayers are offered for the "well-being" of the .
deceased, for his faVourable treatment, that the gods might
be pleased andlgive him rest, and that he might be
adequately provided for with food and water.

It is notable that here we find positive and negative
elements about the netherworld existing side by side. One
might question whether this displays a further inconsistermcf
among the thoughts of Sumeriag society. It may be wisg to
note, however,‘that an ambivalent view of death is~c0mm0ﬁ
among virtually all cultures. Speculation about death is .
largely based upon experience, hope, and fear of the
unknowh. Hope ané fear form the impetus for the positive
and negative elements respectively, whilevexperience
probably dictates the extent of each element and general

thrust of the view as a whole. The Sumerian lifestyle which

has been depicted in terms of a "happy ploughman” has

i

~ 170 GEN in HBS p.260.
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probably inéluenced Sumerian tﬁouﬁht on the net:l'le“rworld.:%71

The relatively pealc;aful ‘existence in a fairly difficult = .

yenvironment probably gave way to moderate speculative

tendegéies in which: the negat';"ive eleménts were not too
- ¢ ) . N o / ' .
negative and the positive elements ares somewhat gv.u:vu:ded.”*2

-

The positive elements in themselves force one to ask

s\ 4 ‘
another question, Why is it that the common ideas of the

R

,ancient Near -Eastern netherworld concepts within scholarship

are gem,afallf neg'ative?‘ Why have the positive concepts not

" been téken in'to account? Th'e ansver here may be two-fold.

™

’ ’Fix;st" it is perpaps related ‘to the already noted fact that

studles of the nethervqoorld have generally been done from a
composite Mesppotamlqn perspeqtiveﬂ It may be that the
_thrust. of .Semitic t;exts have “influenced this total
pérspective ‘in a negati‘}e way. We will attempt to

investigate thlS in t:he next section of our study. Second,
4

<

> and probably the main reason for the failure to take account
of positive elements, it is apparent that good editions of

the texts which contained the most positive emg}hases, the

L}

1N The "happy ploughman” term was uased several t:.mes
in a graduate seminar at Wilfrid Laurier University -
(Department of Religion and Culture, course number 605,
Adtumn 1987) by Dr. Robert Fisher as a description of the
relatively peaceful existence enjoyed by the Sumerians in
the Early Dymastic Period, béfore the area between ‘the
rlvers was 1nflltrated by the Semites.

>

172 One should note- that negative conceptions are not
méally gruesome in Sumerian thought. Positive conceptions
are always modified by elements which suggest that .-
netherworld existence was not up o the same standards as
life on earth.



_7’5
"Pushkin Funerary Dirgés“ anc} "The Death of Ur Nammu", were
not available until the 1960's.173 ‘Studies performed prior
to this would then have had very little evidence of ;x
pesitive vein.17% gsince interest in"the netherworld“haé
been limited and second.ary studies are generally slo;n to
follow primary textual work, the negative viewpoint has
continued to be accepted. It is obviéus. however, from this
study, that Sumerian concepts of death and ‘the netherworld
were rather complex. Different traditions were operative
within the Sumerian culture and pos:‘xtive a’nd negative
conceptfons sometimeskexisted side by side. Both of these
tende’néies ought to be elucidated in a;ly further work on the
t;pic. |

As we end t;his section of the étudy it is apparent that
some basic similarities -can be found in the Sumerian
approach to what lay beyond this life. 'Fj.rst,_ there is the
agreement that 1life did not cease at death but went on into
an&ther realm where an active "life" was tﬁought to,
cbn&ixlge. ,Second, that tk;is other realm was below the

] &s

surface of the earth is a common feature.  Once the Sumerian
. . . h )

] began to thilel{ in detail about the netherworld, however, and

!

173 ppp published for the first time in 1960.
Although editions of UN were published as early as 1917, .the
meaning of the text was obscure until additional fragments
were located and Kramer published an up-dated text in 1967.
See Kramer's words to this effect in JCS XXI (1967) p.ll2.

. 174 Perhapé only the position of Gilgamesh in DOG. ‘LH
: - RS



~the "life" it contained, coﬁsistency*disappears and the

evidence becomes imprecise. It is possible, for instance,

*

that the concept of "the land of no re;urn“ was not adhered:
-to in the case of Inanna or Enkidu, although the evidence is
somewﬁaﬁ ambiguous. The concept of the netherworld being
dark was negated somewhat as Utu was thought to descend at
times for»judgemeng and tokbring light. Even the idea that
Utu judged the dea% may be inconsistent with the‘Anunnaki
judging Inanna as éhe entered the underworld. If we add the

fact that positive-and negative elements concerning
netherworld\e;istence appear, side by side, it is obvious
that netherworld traditions in the ancient world were not
fixed; inconsistencies did exist. Whether they thought in
terms of a "multiplicity of approaches" (i.e. éhat, in
accordance with mythopoeic thodght, all attempts to definq
the netherworld were equally correct) is ﬁnclear. More
likely isia situation in which various traditions existed in
the different geoéraphical regions. The traditions of one
region, or city, were not necessarily adhered Fo or believed
by the people of another‘région. Regardless g% this,
however, the inconsistencies necessitate that wé do. not

refer to a Sumerian view of the netherworld but rather

Sumerian "concepts" of the netherworld.

Y
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III. SEMITIC TRADITIONS of Death and the Netherworld,

A, Discussion of the texts and order of examination.

The organization of this section of the study will
parallel the preceding work. Again it would be desirable to
organize the material according to geographical and temporal
origins but our knowledge df thgse details is still
rinadequate. The texts, therefo?e, are organized in the
artifical manner utilized in the ptevious section in
accordance with the ;tatus of the main characters of the
story, i.g. human and divine encounters with dedath and the
netherworld.l!

The format of the studies will also be of the same
nature. ‘Introductions to.each text will be diven, a
description of the content of the myths, and notes on the
contribution of each toef;:\zgiﬁz\of death and the
netherworld. The final sezsion will draw together the

information gained and attempt to describe Semitic concepts

of death and the netherworld.

>
ey '

1 cf. Table I, p}Qb“
: !

!
!

} - 3
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B._ Ezamination of the texts with reference to death and
. the netherworld.

1. Human Encounters with Death and the Netherworld.

i. "The Gilgamesh Epic"

It is now well over one hundred years since George
Smith layed the foundations of our knowledge of the

Gilgamesh Epic.2 Since then a great number of publications

have dealt with the text and ‘tablets. Of these, the
critical editions of Jensen (1900), Thoﬁpson (1930), Schott

(1934), B&hl (1941), and 'von Soden (1958) are the most
notable.3 "

The Epic is made up of twelve tablets, of which the

twelfth is an appendage with little relation to the

2 R. Campbell Thompson, The Epic of Gilgamish
(Oxford: Clarepdon Press, 1930) p.5. 1In spite of the fact
that our knowledge of the text and language have increased
‘tremendously since the date of publication and that more
tablets and fragments have been found, this is still the
most complete critigal edition available in the English

language. It contains the cuneiform text, a
transliteration, and notes.

en, Keilinschriftliche Bibliothek VI (1900)
6ff. i

n, Ibid. .
tt, Das Gilgamesch-Epos. (1934) The
Vstandard German translation. ’
6hl, Het Gilgamesj-Epos (1941). The Dutch
translation with notes, - ]
W. Von Soden, Das Gilgamesch Epos. (1958). An
upda®e of Schott's work. Critical notes on this:
ZA LIII (1959) 209-35.°
For a complete bibliography of the literature regarding "The
Gilgamesh Epic" up to 1958 see L. De Meyer, "Introduction
bibliographique,” in, Gilgamesh et sa legende, ed. Paul

Garelli, (Parig: C. Klincksieck, 1960), pp.1-30.

?
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.

preceding story line.? The story which makes ug‘Tablets‘I—
XI was évidénély éabopu{ar tale‘dqring’the second and first
millernnia B;é.E. since tébletg and_ fragments have been
uncovered from several archae?iggicainsites. The major

source material derives from the British MuSeum's

..

excavations at Nineveh, specifically in the library of

Ashurbanipal and the tempzjélibrary of~Nebof The Assyrian

texts uncovered there,dat rom the second half of the

seventh century B.C.E..? Portions of an Agkadian recension
together with fragments of Hittite and Hurrian renderings

have been recovered from Boghazkdy. It is thought that
%

these should be dated around the fifteenth century B.C.E.,
while still older Babylonian sources, dealing with Tablets

I, II, 111, and X, found at-  Sippar, probably derive from the
’

6

seventeenth century. That they themselves are copies of

still earlier texts isusuggested by internal evidence.’
Most scholars date the Epic in its Semitic form in the early

part of the second millennium B.C.E..8 ! For the most part

X e

4 For this reason Tablet XIT will be treated
separately subsequent to the study of the other tablets as a
whole (See below p.100).

5 E.A. Speiser in ANET p.73. More Assyrian texts were
discovered at Ashur (relating to Tablet VI) and at Uruk
(relating to Tablet IV) see A. Heidel, The Gilgamesh Epic
and 0ld Testament Parallels. (Chicago: University of
Chicago Press, 1949), p.2. -Henceforth referred to as GEP.

6 some of the extant OB tablets are of unspecified;
origin - cf.wGEP pb.l,z. B —

7 Speiser, loc.cit:

8 1bid. Also EG. p.7.° : : ‘ o

A
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‘the tablets are now kept in the British and Berlin museums,

and the university museums of Pennsylvania and® tale.?

We have already come across portions and themes of the

-

Semitic story in the Sumerian section of this study. Some
work has been done in the past attempting to account for the

:: . . c o ). A
Uberlieferungsgeschichte of the Semitic work. While it is
<«

clear that Tab}et XII is a direct translation of "Gilgamesh,
Enkidu, and the Netherworld", an analy31s of the other
tablets reveals that whlle certaln motlfs are based on
Sumerlan materials the central theme has no Sumerian
prototype. Speiser, following Kramer, suggests that the
fir%t elevén tablets “constitute an instance of creative
boréowing whicg, substantially, amouots to an ;ndépendent
creation."19 Because of this fact, tho E%ic will be of
value in assessing the concepto of death and the:netherwor;d
which were current in Semitic society.. Indeed, the

Gilgamesh Epic contains a wealth of informag;pn)im regard to

our topic. ' - J .

9 GEP pp.1,2. One of the problems’ found in
approaching the Eplc concerns the fact that we have one Epic
but texts deriving from a millennium. Since thg textual
resources are so limited, scholars have formed a composite
text using all-the available data. While this is also the
approach taken here, references will be noted as being 0l1d

L]

Babylonian (OB) or Assyrian (Assy) in origin in order that - .

differences,between the two recensions, 1f any, mlght be
more readlly noticed.

»

1Q Speiser, ANET p.73. S.N. Kramer covers the whole

subject of literary sources very well in his, "The Epic

Gilgamesh and its Sumerian Sources,“ Journal of the Amer
Oriental Socxety, 64 {1944) pp 7-23%

v

L]
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The Gilgamesh Epic is a rather lengthy composite story
featuring the hero‘Gilgamesh of Uyuk. The townspeople find
Gilgamesh overbearing and“pet;tion the gods to create a
person who woulé/be his equél. In answer to the request,
the gods create Enkidu but, for unknown reasons, place him
in Lhe animal world rather than in Uruk. ”ﬁhen a certain
uUrukan hunter comes upon Enkidu he devises a scheme to bring
Enkidu to the city and to Gilgamesh. The scheme involves
luring Enkidu with a harlot. Because of the ensuing sexual
act between the two, Enkidu is unable to return to the
""purity" of the animal kingdom and is persuaded by the
harlot to enter the realm of humanity. He_ thus c&mes to
 Uruk whére initially he and Gif@amésh struggle in some sort
of wrestling ma&ch. ‘After the match they become great
friends.
The story continues as Gilgamesh sets his heart on
defeating Huwawa (Humbaba in the Assyrian veféion), the
legendary protector of Enlil's cedar forest.l! Enkidu, who
has seen Huwawé, attémpts to dissuade Gilgamesh from the
mission for fear of\d;ath. Gilgamesh, however, without
recognlzlng the seriousness of the situation, brushes aside

the thought of death wishing only to elevate his name

through combat in order that it will be remembered in

o

LY

generations to come. : ‘ ,

11 15 the Sumerian version the forest belongs. t¢ ' Utu.

X
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The two set off with the blessing and prayers of the
elders of Uruk.l? In due course they reach the cedar forest
and slay -Huwawa. Upon victory they wash and don élean
attire. 1Ishtar, perceiving the beauty of Gilgamesh,:
propositions him to be her lover, vGilgamesh,‘ﬁbwever, is
familiar with Ishtar's deceitfulness in love. He recounts
all her foul de;ds and refuses to gratify het desire. Angry
at his remarks, Ishta{‘asks Anu fér the bull of heaven that
the two heroes might be taught & lesson. Again, the two are

victorious. The bull of heaven is slain and. they continue

to treat Ishtar with scorn. Apparently due‘to their C)

inﬁubordinatioﬁ, the great gods hold council and decide that
a penalty must be handed down, Eﬁkidu must die. This begins
a rather lengthy portion of the text dealing with the death
of Enkidu. Witnessing the dMth of hisfgriend, Gilgamesh
finally comes face to face with the reality of death. He
experiences great grief at the loss and is stficken by the
possibility that he too might fall prey to a similar fate.
He sets ouf,,therefored on a quest for eternal life.
Gilgaﬁesh quders aimlesslysin lament and anxietylg
Eventua;ly he determines éo find Utnapishtim, the only human

who had gained immortality. " His jdﬁrney is long and arduous

and he is told several times of the futility of his quest.

Undeterred, Gilgamesh pushes on to Utnapishtim. Upon

A

[

l? _This is not in the Sumerian GLL. It is evidently
an -addition of Semitic origin. . . A

.
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;gaching him he'asks how eternal life can be gained.
Utnapishtim takes the opportunity to recount the story of
gow he and his wife were granted life through su?viving the
great flood. Unfortunat®ly, for Gjlgamesh, it is made
clear that it w;s a unique event through which they had
gained the favour 'of Enlil. He could not receive the same
blessing. Before sending Gilgamesh away, however,
Utnapishtim, at the bidding of his wife, gives Gilgamesh
~directions on the whereabouts of an o¢ean plant which would
"restore youth".13 Giigamesh locates the plant but does not
eat it right away. Happily he carries it back toward Uruk.
On the way, he decides to cool off from the hot sunyin a
well., Putting the plant ;side, he returns from his swim to
find that a snake has eaten it. As the snake departs it‘
sheds its skin and Gilgamesh weeps at his misfortune. The
story ends without resolving the problem for Gilgamesh.
Possibly he reconciles himself to reality and he and
. Urshanabi, the boatman, enter Uruk.

As one approaches the Eﬁicrin search of references to
our topic, one i§ struck, in the first instance, by the
emphasis on the inherent,mortality of humanity. Speiser.

uses the term "mortals" to translate the Akkadian nidum in
nisunl

several instances to elucidate this.14 The point is made

‘ U. v i ¢
13 GE (assy) XI.270,279. |
14 cg. GE (Assy) III.iv.2 & 5b. ' This fragment is

placed befdre *fOB) III.iv.2 by Speiser \in ANET p.79. NiSum
is generally.translated "mankind", "human being" etc.. cf.

r



clear, howewver, when, after the death of his friend,
Gilgamesh sets out in search®of Utgapishtim and eternal

% .
life. The ale-wife advises him of the futility of his

-

quest;

<ilu>GI$ e-ed ta-da-a-al
ba-la-tam 3a ta-sa-ah-hu-ru la tu-ut-ta
i-nu-ma il3dni<pl> ib-nu~u a-wi-lu-tam
mu-tam i%~ku-nu a-na a-wi-lu-tim

" ba-la-tam i-na ga-ti-3u-nu is-sa-ab-tul®

Gilgamesh, whither do you rove?

The life you pursue you will not £find.
When the gods created humankind,

They set aside death for humankind,
They retained life in their own ha_nds.16

The same theme is apparent earlier in the Epic, as Gilgamesh
attempts to convince a fearful Enkidu to continue with their
journey to do battle with Huwawa.

ma-an-nu ib-ri e-lu-u Sa[-mi-i]

i-lu-ma it-ti 98amag da-ri-is u[$-3ab]
a-me-lu-tum-ma ma-nu-u Umu(mu)-3a

mi-im-ma $a i-te-ni-pu-%u 3a-ru-ma

at-ta an-na-nu-um-ma ta-dar mu-tam

ul i%-3u da-na-nu kar-ra-du-ti-ka -
lu-ul-li-ik-ma i-na pa-ni-ka Y P

CAD 11.2.283.

15 EG (OB) X.iii.1-5. It should be noted that all
transliterations in this section are from EG. The reader
will note that this work stems from an era in which
transliterations had a slightly different standard and
lacked much of the diacritical markings to distinguish signs
which are common today.

16 Ge (OB) X.iii.l-5 (I have followed Speiser's
translation but altered the older English forms). .

17 gg (OB) III.iv.5-11. 1In line 5 Thompson has ...e-

lu~u 3a m{u-ti] suggesting " (Who my friend) can rise above

death”. He notes, however, that Ebeling in Altorientalische
Bilder zum Alten Testament vol.ii, has reconstucted the text
to read ...e-lu-u Sa[(mi-i] (EG p.77 note on COL. IV.5). The
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Who my friend can scale he{aven]? .
Only the gods [live] forever under the sun’8 .
As for mankind; numbered are their days;
Whatever they achieve "is but the wind!
Even here thou art afraid of death.
What of heroic might?
Let me go before you,

¢ e s 0 LR

19

In the latter text, the context reveals that Gilgamesh is
aware of the fact that all humans must encounter death. He
tells Enkidu ‘that even if thié battle is their last it will
not be in vain since they will die heroic deaths, the names
of heroes apparently lived on in Seﬁipic (and Sumerian)
lore. While we will pick up the death in combat theme
shortly, both passages illustrate a belief that humans and
gods have different constitutions, one mortal the other

immortal.20 Death was perceived to be a part of the

latter has been followed by Speiser and I accept this
although it is noteworthy that Heidel refuses to translate
the passage (GEP p.36 line 140).

18 Heidel, noting the divine determinative,
translates; "Only the gods d(well] forever with
Shamash...." GEP p.36, line 141. This may bg significant
as we will note the emphasis on the the Sun-or Shamash later
(pp.88,89). Heidel may be entering into a logical dilemma
as his translation would elevate Shamash to a position among
the gods which he does not seem to have obtained. (Although
whether this would have been such a great problem for the
ancient person cannot be said for sure.) ‘

19 Gg (0B) III.iv.5-11.

20 This belief is inconsistent with other texts which
depict the death of certain gods. E.g. Apsu, Tiamat, and
Kingu in the \"Enuma Elish", Inanna, Gugalanna, and Ishtar in
the Sumerian and Semitic "Descent to the Netherworld".® Note -
also references to killing Nergal in the El Amarna text of
"Nergal and Ereshkigal" which implies the possibility of
such an _act. Lambert suggests that while the gods could not
die natural deaths from illness, or old age etc¢. the

o

4



d 86

N
constitution of all humans., It was the wil\l of the gods but
no reason is given why this should be so.2l A Surther point
evidént in the latter pdssage concerns the length of a
human's days. The exztent of life was believed to be

determined by the gods. Later in the Epic, another passage

is even clearer in this regard when Utnapishtim states that
the Anunnaki and Mammetum have something to do with each

human's fate.

amelu-u <am>e-til : ul-tu ik-ru-bu [ana 3imti-3Su}

<ilu>A-nun-na-ki ildni<pl> rabiiti<pl> paflh-ru(?)]

<ilu>Ma~am-me=tum ba-na-at 5im-ti it-ti-%u-nu
i-ma-tu i-5{im-mi)}

iS-tak~nu mu—-ta u ba-la-ta

ga mu-ti ul ud-du-u {(mé<pl>-%u

s

22

"...The commoner and the noble,
Once they are near to [their fate]?
The Anunnaki, @bé great gods, foregather;
Mammetum, make f fate, with them the fate
decrees: )
Death and life they determine. .
(But) of death, its days are not revealed, 23

The role of the Anunnaki is to decree the fate of

individuals with Mammetum. Mammetum not onlx}decreeé the"

possibility that they could die in combat was left opeh in
ancient thought. W.G. Lambert, "The Theology of Death,"
Death in Mesopotamia (Copenhagen: Akademisk Forlag, 1980),
p.65. l

2l the fact that it had evidently been this way since
the beginning is probably the meaning of GE (Assy)
X.vi.26£f. esp 1.32. Note the additionally preserved lines
given by Grayson in ANET Supplement p.507. - Lambert suggests
that death became part Jf the human constitution only after
the flood. Lambert, op.cit., p.57.

22 g (Assy) X.vi.35-39.
23 GE (Assy) X.vi.35-39.
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fates but is also charged with being the "maker of fate".

The fate decrees would seem to be in the divine realm only

I3

.as they are not revealed to humanity.

The final observation undgretﬁis theme concerns the
fate of those from different socio-economic levels of
society. It is suggested in the above passage that the
commoner and the noble have the same fate.2% It should be
pointed out, however, that the similarity in fates may refér
to the commonality of the encounter with death and the fact

that bodies decompose in the similar ways whether noble or v .
o
pauper. -It is uncertain in this context whether the

similatity in fate proceeds into the netherworld and the

after-"1life". '

It is well recognized within the Epic that death ﬁas a
certain finality to it. Although the departed continues an
existence of some sort in the nethagworld“(see below p.97),
life in the realm of the living and the relationships within

it come to an end. Enkidu declares on his death bed:
2 ¢
"Must I by the spirit (of the dead)
Sit down, at the spirit's door,
.Never again [to behold] my dear brother with
(mine) eyes?" . .o

25

“

24 gsee also GE (Agsy) VII.iv.41 ££: ‘ ﬂ‘hk

25 gE (Assy) VII.i.21-23. This portion is an insert - —
from a Hittite text (ANET p.85). I do not have access to
this cuneiform text but it is available. See Weidner,
Keilschrifturkunden aus Boghazk&i, VIII, no.48. As noted in
EG p.45. :

- v
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Further light is shed on the theme with the use of analogles

@~
-

to desrrlbe death. -
<11u>GIS a-na S§a-a-3um iz-za-kar a-na ku —ra= d1 -im
<1lu>Sam51(51) .
is-tu e-1i gi-ri-im a-ta- al(’) lu(?) ki da-li-im
i-na li-ib-bu ir- 51*t1m\kak -ka-di(?) um—ma-du—u (G
a6~t1 -il-lar~ma ka-lu Sa-na-tim Y
+  i-na-ia sa-am-§a~am ll—kp—tu—la-a-ma H&*Wl ir= tam
lu-u$-bi - e . R
‘ri-ki-e-it ik-li-tum ki ma-st na-wi- 1r~;um
ma- tl ml tum li-mu-ra- am\§a ru-ru <1§u>Samsx(§;)26

_Gilgamesh says to-hlm, to vallant Shamash~‘
"After marching (and) roving over the steppe,
"Must I lay my head in the heart of the earth
"That I may sleep through all the years?
-Let mine eyes behold the sun S
« That I may have my fill of light! ~ -
Darkness- withdraws when there is enough light.
May one who indeed is dead. behold yet the ,
rad1anc¢ of the sun!" . _ .o 27

4

. The analogy between death and sleeé is made several times

28 14 this passage, the finality aspect is

within the'Epic.
elucidated by the ideé that the gleép is mthrough all the
years", oﬁg never rises from such sleep. The passage also-
illustrates the role of “dagkness" and 5light" in mythoiogyi

{ . ' .
Gilgamesh wants to live and requests that he be allowed to
fo - - .

26 g (OB) X.i.9-15, p.53.

27 %E (OB) X.i,9-15. One mlght possibly translate
the term <11u>éamé1(51) as Shamash since the determinative
"ig used here and not 1in line 13. The indication would thus
be that Shamash was not perceived to have a presence in the
realm of the dead., .+« However, it should be noted that
elsewhere the determinative appears when the '"sun" may be
implied (Assy) X.vi.31. Perhaps, though, it is not possible
to separate "Shamash" and "sun" to ghls extent.
% 2B e, yIII.ii.13 (sultantepe text s.U. 51,7). ' Note
also the comparison between ‘death and those who rest (Assy)
X.vi.32 ff. As well as the association of the two in Tablet
XI.199 ffl i -

L 2 Y - . ) -

'
{
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®  see the sun that-he might have his f£ill of light. The
1 o

. . N .
y light~dark dichotomy is clear elsewhere when it is s&ggestedj

5 ‘
that one who'ié'dead is said to h;ve gZen overcome by
darkness km£4%ighteéﬁ).29 -Darkness then is equated with

' { L ~dLéth and light/4un with 1ife?30 - !

- ' The combat motif is a prominent theme in the first

portion of tﬁepric.<iThe sheer ?Eﬁetitiveneés df elements

dealinghwfbh.heroism)in‘death would seem to indicate that'
. r's

this was a-powerful force within the youth of Semitic °
h J .
===XJ culture. Gilgamesh is _Quoted as saying; R

Sum-ma am-ta-ku-ut su-mi lu-ud-zi-iz
<ilu>GI§-mi it-tiv <ilu>Hu-wa-wa da-pi-nim

. im-ku-ut is-tu .
-wa-al-dam—ma tar-bi-a 1-na b1t1-1a3l g

g

. "Should I fall, I shall have°made a name: ¥ -
: ."Gilgamesh" - they will say - against fierce
Huwawa

. Has fallen!" (Long) after
My offspring has been’born in my house, 32

Latgr he -asserts: L

«o=[nju(?)~ub(p) lib-ba-ka tu-ku-un-tu.
mu-u-tu mi-$i-ma 1la tu~ma(7)~... -, .33 K
“ J B
7 e '
29 GE vItI.ii.14, a Sultantepe text S.U. 51, 7.

. ‘ . )
~ *30 ne ligpi=life and dark = death or netherworld

existence ideas seem contrary to Sumerian ideas that Utu

brought light and judgement- to the netherworld. See above

\ pp 2 d 40. - . R -
W EG (OB) III.iv.13-16 . |

’ 32 GE (OB) III.iv.13-16. Note the similar thrust in
the poem "Gilgamesh and -the Land of the Living".

33 ¢ {(Assy) IV.vi.36.
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" 1
Let your heart {[luxluriate} in combat; °* 3
ST Forget death and do not [...]. ) ...3
. \*\;\ 4 . N *
Death is not to be worried about, thinks Gilgamesh. Since :

(» N

~everyone must die sat some point, .why not let orfe's own death

be a glorious one, met in combat,with a worthy opponent, in

@,

order that one's fame may live on.35 . In his youth, g

Gilgamesh seems unable to recoqﬁize the unpleasant as%fcts

or the finality which it can br“ing.36 As Jacobsen, says, hg

has "a knowledge of death only in abstractf"?7 "...Death

holds, no terror; it .is part of the game, and is mitigated to

...one's name will live in future J

_some extent by fame,

w38 Enkidu's words revegl a similar notion when

» v
.

generations.

he says; . ' -
That we might do one thing, a deed which 5
will not be made ignomious through death! 9

"Luxyyriate" is an adoption of

34 GE (Assy) IV.vi.36. "
Schott's suggested ;econstructidh*?f the text; [lih]-nu-ub.

" Speiser, GE, ANET, p.82, n”§3.

- 35 Jacobsen, "Mesopotamia: VII. The Good Life;"

IAAM, p.209. ,

3& 7Dhat this was a youthful understanding appears to
be the thrust of the reply of elders of Uruk as they warn
Gilgamesh.of -the consequences of a-battle with Huwawa.
“Thou art yet young Gilgamesh, thy heart has carried thee

away." GE (OB) III.v.1l0.

.37 Jacobsen, loc.cit. “ \
\ -
. 38 Jacohsen, loc.cit.

39 GE (0B) V.b.17; ANET ‘Bupplement p.504. There
Grayson notes von Soden“s,remark that Enkidu seems to be
saylng this is a cause worth dying for. I have been unable
to galn access’ to this cuneiform text but it is available:
J.J.A, van Dijk, Sumer, XIII (:¥957), pp.66,91; and, XIV )

(1958), pp.114-121.
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: Again, lying on his death bed, he states;

My ftlend, [...] has* cursed me!

[Not] like one [fallen] in battle fshall I die]

For I feared the battle [...] ¥

My friend, he who [13 lain] in battle [is ‘blessed]

But as for me, [...]

A search for answers to one's fate was common in the ancient

world, as it is even today. Enkldu is still under the
illusion that death through combat is good and noble and ln
his search for ‘answers he laments tte form of his death and
the fact that he w111 not galn the glory of hav1ng died in
battle. It lS interesting th?t blame for his fate is put on
the fear WthP he encounte:ed,at the thought of battling
HuwawS as well as on the curse placed _upon him by the great
gods. 1In his case .thery/sxckness is the result of bot‘h his.
own actions and the personal wilf‘of the gods. -

In contrast to*the heroic death concept, fear of death
is another lmportant respgrent element in the story. 1In Qhe
first part of the story the fear of Enktée just’ﬁentloned is
the most- obv10us.41 As they enter the cedar forest Enkidu
says;

* [io-ri a;a nit]-tar-da [ana 1lib <i$u$kiéﬁi]

[i-la-'-ka]-te-e-ma i-man-g[i i-di-ia ‘oo

- .

42

b

3

« 40 Gg Addition to the Assyrlan according to Schott,
ZA, XLII (1934), p.l1l13 ££f.* As given by Speiser ANET p.87.
Again I.have no acéess. to the cuneiform or a translit8ration
of this tex

41 Gg (0Bj III iv.9.

42 pg’ _(Assy) ‘IV.vi.24,25.

o
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[“Let us not go] down [into the hJErt of the

+ 4 forest],

[Iﬂ ppen]lng [the gate my hand] became limp. nd3

. . ,
Gilgamesh repllee; o - : ‘ a
...—[81i(?) tal-tap-pit-ma ul ta-ad-dar [mu-u-ti)
) , , ] ..‘I “' } R R ’
' * [1]u-si-man-gu %a i-di-ka u lu-'-tu lit-ba-a [sa4
¢ “ . ka- te—ka] . .. .44

¢
3

. Touch but my [garment}, and thou wilt not fear
i [death]. N
(lines 32,33 unlntelllglble) . :
That the limpness may depart from thy arm, -
s . Ana‘the weakness pass [from thy hand]-. 4

. The passage seems descriptive of how a person might react to
uﬁear,'becomkng immobile and not wishing to.move forward

another step. Such descriptiveness is again evident as‘the

two reach the "green mountain";
[in-na]-sih a-ma-ti-$u~nu Su>nu iz-ziz-zu :

Their words yere [silenjced; théy themselves

stoqd still ) ... .0

. - <

The style of the writer in this whole section of tablets IV

jaﬁa*v would appear to be of a tension building nature,
building up to the great battle withvguwawa, who, in spite
of their fear,.is easily defeated by“Gilgamesh and Enkidu

with the aid of Shamash. :

43 GE (assy) IV.vi.24,25.

) 4" 44 g - (Assy) IV.vi.31,34. .

45 GE (assy) IV.vi.31-34.

46 GE (Assy) IV.vi.dl. : .
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.While Enkidu portrayed the fearful elements in the
early portion of the story, hls deathubrought Gilgamesh to -

the -reality of- death.$7 Gllgamesh is depicted as-wallowing

in-the emotions of grief fer his friénd: He weeps, "moaning
, «

"
like a’wagli woman-"48 he recalls the thlngs they had

4 )
experienced thether~ he paces back and forth he pulls

'~

out hlS‘Palr, he tears off his fine q}othes, and he even

-

: - A
makes the people of Uruk weep and lament over the death of

his friend.%? Gilgamesh!s love for Enkidu perhaps went so

.

far as to deny death. Tablet X tells how he was unwilling
to give him up for burial, weeping over him for a week in
hope that he will arise, until, "a worm fell oupoof his.

nose."30 ‘At this Gilgamesh put on a lion skin and is said

s - .
to "roam over the steppe". 51 ) . -

‘ , " .
In face of the finality and reality of the death of his

friend, and possibly due to having witnessed the

v

4
decomposition of the body, Gilgamesh is haunted by the

prospect of encountering a similar fate. .He states;

~a=na-ku a-mat-ma ul ki-i <ilu>EN.KI.DU-ma-a -
» ni-is-ga-a-tum i~te-ru-ub ina kar-%i-ia
mu-ta ap-lah-ma a-rap-pu-ud séri L322

©

47 1n spite of his earlier realizafion fhat "all must
die.

48 g (Sultantepe/Assyrian) VIII.ii.2,3 and IX.i.2.

49 eE VIII.ll.S 20,21,22; iii.4,6,7.
50 g (OB) X.ii. 5 EE.
51 Gg (Sultantepe/Assyrian)4VIII.iii.6,7a
52 pg (Assy) IX.i.3-5. : .
ST, ‘ '
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' When I dle shall I not be like Enkidu?
“ Woe has entered my belly. hal

¢ Fearing death I roam over the steppes3

The same is true as he speaks to Shamash;

i- na.ll ib~bu ir- 51 tlm kak-ka-di(?) ym~ma-du-u
at ti-il-lam-ma ka~1u da-na-tig oo
Must I lay my head in the heart of the earth

That-I may sleep through all the years? L5 v,

And to Sidugi, the ale-wife; N

.

i-na-an-na sa-bi-tum’ a-ta-mar pa-ni-ki
“mu-tam 3a a-ta-na-ad-da-ru d-ia a*mu-—ur56

0 ale-w1fe, now thad I have seen thy face,
Let me not see the death which I ever dread. 57
- ) , -
In contrast to the fear and anxiety of Gilgamesh which led

to his quest for eternal life, the ale-wife advises him to
" become more realistic in hif response to death..

<ilu>GI$ e-e$ ta~da- .;-al

ba-la-tam 3a ta-sa-ah-hu-ru la tu-ut- ta ’
i-nu-ma 1lan1 ib-nu-u a-wi-lu-ta )
mu-tam iS-ku-nu a-na a-wi-lu-tim
*ba-la-fam i-na’ ga-ti-Su-nu ig-ga-ab-tu

at-ta <iIusGT§ lu ma-li ka-ra-ad-ka

ur-ri u mu-$i hi-ta-at-tu at-~ta

{imi (mi)-Sa- am u-ku-un hi-du-tam .

ur-ri u mu-5i su-ur u;me-li-il

lu ub-bu~bu-zu-ba-tu-ka

ga-ga-ad-ka lu me-si me-e lu ra-am-ka-ta

zu-ub-bi gi-ih~ra-am ga-bi-tu ga-ti-ka
mar—h1~tum li-ih- -ta-ad-da-a- -am(?) i-na su=ni-kla]

an-na-ma $i-pir [a-wi~lu-tim] ...08
53 GE (Assy) IX.i.3-5 - ’
Q L d L] L w < \
54 : - ‘
EG (OB) X.i.l1,12. — _
A

" 55 GgE (0B) X.i.11,12.

°6 EG (oB) x.ii.12,13. o -
37 GE,_ (0OB) X.ii.12713. -\See alsa the refrain evidetlt
in (Assy).X.4i and 1ii.18 Ef. :
< ' 3
58 - gG (0B) X.iii.l-14.
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1

“Glfgamesh, whither rovest 9hou9
The life which théu pursuest thou shalt not find.
When .the gods created mankind,: 5
Death for mankind they set asidey,
-Life in their own hands retaining.
“Thdu, Gilgamesh, let full be thy belly,
Make thou merry by day and by night.
., Of pach day make thou a, feast of re301q{ng,
Day and night dance thou and ‘play! ’
Let thy garments be sparkling fresh, ‘

Thy head be waghed; bathe thou in water. .

Pay heed to the'little one that holds on to thy

4 hand y -
Let -thy spouse delight in thy bosom! ¢
- For this is the task of [mankindg]!" .99

As Shamash had ihdicated ip an earlier part of the‘ftory.
the Ale-wife again affirms to Giigamesh that immortality is

beyond the reach of'humankind.§0 The impression one

receives fyom this, and in the comments made by the elder&y

_ Shamash, and Utnapistim suggests that running away from

one's™nortality was not indicative. éf mature ancient
thought.51 Realism is strong throughgut the myth and
Gilgamesh's search for "life" through,herOLSm and later
through Utnaplshtlm is glven a certain unnatural flavour
In the end, Gilgamesh's queét is not satisfied. That the
story never. answers the riddle of death anq life fo%. *

Gilgamesh is revealing. The wisdom of the age, which the
4§

59 GE' (OB) X.iii.l- 14: Note that lines 1 and 2, are,

repeated by Shamash (0OB) X.i.7,8; and that the thrust is °
similar. to the remarks of Utnaplshtlm when he is faced with

the sage question (Assy) X.vi.26ff.
60 Shamabn's advice: GE (OB) X.i.7,8.

61 “CE. GE (OB) ITI.v.10; (OB) X.i.7,8; and (Assy)
X.vi. Note the addition to the latter text in ANET
Supplement p.507.
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' ale- wlfe et al. espouse siﬁply recognizes that thé human
' . e 1 — . - - N 4 ' ‘ L
constitution is mortal and doe’s not seek to answer why this

was 80.%2 " That is the way it was_creatéd and nothing can

alter the fact. '“therefore, anxiety should be put away, fear
should be lost in the-knowledge that all\musg‘suffer the
samg~faée,hand life should be lived to its utmost.within the

bounds which one has been given,

LB

- While the Epic's main topic concerns Gilgamesh's

handling of death and search for 1ife, a small, portion in 7 -
L]

Tablet VII contalns a desérlptlon of the netherworld itself. .

*

/}h@w“l4 54 pertaln to a dream which Enkidu had- foretelllng

T// hlS death and entrance to the netherworld.53 'The |
‘ olnterestlng thlng“ﬁere is that we come:across, £or the first
] . - ) ] -

v time, what must have been a standard formula for netherworld
descriptions, akin to the "little créﬁds" whigh von Rad -
thought operative within the traditions of Israel.®% ¥on

Rad, of course, héld that such creeds were pf cultié

o s »

significance but whetherthis passage was used as such in

@

N . . s
this context 4s unclear. It is, ‘however, a description of

52 Other than the 1dea that the gods somehdw willed
death to happen.

63  The death of Enkidu seems to be inherent in the
thought that he was transformed "So that his arms were

o ,..,] like those of a bird."” 1.32. This fits the

descrlptlon given to the inhabitants of the netherworld in .
l 38. »
C 64 Gerhard voﬁ Rad, The Problem of the Hexateuch: and
other essays, transl. E. W.T. Dicken (London: S.C.M. Ptess,

~ L5§)- ’ . “
o ’# ' - R d \y i: ¥
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_ - e . A ¥ ’ .
the netherworld with a decidedly negative bent.* Lines. #3-39

read: ) T - ‘ .

sab(’) tan-ni-: 1—rld dan-nl a-na bit ik-li-ti su-
bat <ilu>Ir-hal-la . . : .

a-na biti $a e-ri-bu-3u la a-su-u

a-na narranl Sa a-lak-ta-3a la ta-a-a-rat -

a-fa biti 8a a-5i-bu-3u zu-um-mu-u nu-u-ra

a~$ar ‘ip-ru bu-bu-us-si-na-ma a- kal-§i-na ti-it-ti

* lab-3a-ma kima igfuri su-bat kap-pi

u nu~-u-ra #a 1m—ma~ra-ma 1na e-tu-ti a5- ba65

Looking at me, he leads me ta the Houyse of v
Darkness, the abode of Irkalla,

.To the house which none leave who have entered it, .

On the road from which thete is no way back,

. To the. house wherein the-dwellers are bereft of

- light, .
Where dust is their fare and cla thelr food.
They are clothed.like birds, .with wings’ for

garments,
And see no Iight residing in darkness....ss‘

The passage is a direct parallel gf a section in "The
Descent of Ishtar" and a sectlgﬂ in "Nergal and
Ereshkfsalw“87 Which version is primary is difficult to
determine.  Of tke three, Ishtar is the most likely to have
had cultic significance and-one could suggest that a cultic
formula had influenced the‘other stories. However, it is

also noteworthy that lines!38 and 39 are reversed in the

Ishtar recension while the Nergal-Ereshkigal version follows

3

-

65 gg (Assy) VII.iv.33-39.
66 GE (Assy) VII.iv.33-39.

67 DIsh 4-10; NE (Nbo-Assy) ii.62-64 = iii.1-5.
Thompson believes DIsh. line 11 should be inserted after
line 39 of the Gllgamesh text (ag a line 39a, see EG
p.46.n.9). He cites the fact that tablets 79-7-8 and 335
"evidently" contained the lines as evidence but notes that

other tablets/fragments omit the line entirely.
i

.
1 4
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the Gilgamesh line order directly. This would suggest that
- - v )

K - ‘C’ N .
~a ‘dorruption took place within-+the Ishtar text stgansmissiow

v

process, or, possibly, that if the corruption was in the!
Gilgamesh text, that élteraﬁion came into common use. By
the time of the later Nergal~Ereshkigal 'story the order

within thevGilgamesh Epié seems to have achieved pfimacy.

S

We should, however, note the negative, though not

altogether gruesome, remarks within the passage. Time
darkness within the netherworld is apparent, as issthge idea

that the netherworld is "the land of no return". The foOd

>

of the netherworld is dedcribed as clay although the mentlon.

of baked meats a%d eool water being served presents an
inconsistency which might be accounted ‘for if one assumes
the standard formqla was ﬁbrced‘}nto an already existing
myth,. or,'ﬁven more likely that the goodafood was for. the
divine inhabitants of the realm. The "house of dust"”

concept further negates the appeal of the’underworld and.in

uow

the lines which follow, it is possible that all humans of
whatever social stature were conceived to have equal status

upon death.

lab-3a-ma kima issuri su-bat kap-pi -
u nu-u-ra la 1m-ma- a-ma ina e-tu-ti as-ba
a-na b[1it ip—r]m 5a e-ru—-bu a-na-ku 6
ap-pa[l-lis] . . . -ma ku-dm-mu~-su a-gu-u 8.

They are clothed like birds, with wings for
. garments, (line 38)
And see no light, residing in darkness.

68 pc (Assy) VIt.iv.38-41.
}

L4
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In the House of Dustvwhféh I entered, . 69 ) )
1 loocked at [rulerslg,their'crowns p%; away....

And some lines later: -
N . ‘ » R
.+ a-na bit ip-ri $a e-ru-bu a-na-ku . .
a3-bu e-nu u la-ga-ru .
(al$-bu i~-Sip-pu <am>mah hu70 -

In the House of Dust, which I entergd o .
Reside High Priest and acolyte, R
Reside incantory andsecstatic.... 1 ) ,

>

The context seems to imply that death and removal to the

underworld are part of the lot of -mankind, commoner and
ki .

nohle_alﬁke»(cg. bove’pp.86,87).\ Unlike the Sumerian texts

which speak of ;0ya}ty maintaining theiy position in the
« &
. o « » *.

netherwor’ld, the former passage appears to indicate that the

office és not cantinued. The couplets evident in the latter
. # -
L) M <

one may also suggest that regardless of one's cultic office,

“all dwell together in the netherworld.72 The contrast is

again apparent in the portrayal of prlnces serving meats and
pOurlng cool water from watersklns in the netherworld

situation seems to exist in whlch it was thought thatrthose

L

9 GE (assy) VII.iv.38-41. Note that Thompson's
transilteratlgn is somewhat obstures I have followed
Speiser's translation which Heidel generally agrees with
(GEP p.60).

70 BG -(assy) VII.iv.45-47.

*":\«a“'
L1 GE (mssy) VII.iv.45-47. .

72 My understanding of this is based on the sense of
the passage and the statefient in (OB) X.vi.33-39. It'must
be said that the sense of the passage is difficult. Lines
45 £f may merely indicate that a priestly &ivision lived in
the netherworld. 1If this was true, however, it is to be
questioned why the highest and lowest offices within a
cultic system would be coupled together.

e ) ﬁ" \ .



served in this life receive roles of Servitude in the

[
S -

néxt.73 +

.
S e /
We come now to Tablet XII of the Epic which has .beer
4 L]

described as an ?in?rganic appenda‘ge"j4 Although the finst‘
ele:zeg, tablets represent an indepenéent creation on the part
of the Babylonian writers, Tablef XII, while omitting the
first part of the story regardingrrnanna and the huluppu

L)

Y
tree, is dequiBed by Kramer as "a .slavish copy of the
s Py

Sumerian original."75 The. fact that it was a direct *
tranélatién mé§ indicate that it%is of limitéd value in )
determinihg netherworld cdncepts within Semitic society.
‘However, that it was copied at all might’suggest that it_haq" .
some inflheg:é‘on Semitic théught. * ' S
Owing to the close reiationship of the Sumerian and
Semitic stbrieé we.Fo not need.to dwell on it a great{ﬁﬁ
d‘eal.76 We should note, however a few additional elements
omitted from qﬁr discussion in the Sumerian'section.77<_When

Enkidu is trapped again Kur has seized him but there is also

-

73 GE (Assy) VII.iv.43,44.
74 . ‘ y .

Speiser, ANET, p.97, follows Kramer, S5S, p.23.
75 1pid. ' ~

i 76 ‘Cf. GEN pp.1l5.

>

i77 the additions may actually be included in the- text
of GEN. As noted, however, I have been unable to locate a-
critical edition of this text and dougt that a full edition
is-available. :

Y



2z statement that the mother of Ninazu would not allow Enkidu
to ascend.’8 Upon ascension, it is noteworthy that Enkidu

may in fact beyexperiencing already the decomposition of his

, N |
body. o \ 1

[1b—ru(’)]...§a tal-pu-tu-ma lib-ba-ka ih-du-u
[pagri-3u(?) kima lu-bla-ri la-bi-ri kal-ma-tu

* tov-kal

(kal-la-tu (2)] ... [éa tlal-pu-tu-ma lib-ba-ka =~ '’

]

b ip-du-u

[pagrl-éa(’)] ces €-pi-ri ma-1i79

“[{My body}...], which thou didst touch as thy
heart rejoiced, "(line 93)

Vermin devour [as though] an old garment.

[{My.body}...], which thou didst touch as thy
heart rejoiced,

(...] is filled with dust w80

23}gpugh decomp031tlon wouIﬂ be a normal occurence for those

in the netherworld, we are not told that Enkldu has died.

It must be assdmed,'then; that even if one entered the
netherworld while alive the dangers included the normal fate
of a corpse, decompositi;n and loss of one's earthly body.

[

That this in itself may have been death is indicaﬁed]in the

e

passage which telli/gs that when Enkidu was released, his
"spirit" (u~tuk-ku)’ ascended iike a windpuff (za—ki-ki).al

\ s : I

y“
78 GE (Assy) XII.50. Cf. GEN'in HBS p.259. The

mother of Ninazu is said to be, perhaps, ¥nlil. HBS
p.259. Possibly ‘it is Ereshkigal cf. p.33. above dealing

with Ur Nammu text..

79 EG (Assy)“XII.93-96. The basis of Thompson's

reconstruction of the first parts of these lines is not
clear. The-.cuneiform text is completely obliterated in

these parts, cf. EG Plate 57. . ,

80 Speiser GE (Assy) XII.93-96. Again note the
first ' part of the lines is highly doubtful.

L.

LS ]

81 GE (assy) X11.84.

. o “v’ ‘ 'ﬂA/‘_VN
101 .
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It is interesting that/Enkidu's “"spirit" and Gilgamesh are
depiéted as embracing, a physical interaction. The
Sumerians and Semites appear to have not differentiated
Eetween "spiritual" and physical as the writer portrays the
spi¥it in a material, but somewhat decomposed, form. -

Other additions include the fact that when Enki agrees
to assist Gilgamesh .in gaining the release of his ffiend, he.
asks Nergal hot-Utu, as in the Sumerian version, to open the
hole that Ehkidd might exit. Flnaliy,%when Gilgamesh
receives ;erd from Enkldu concernlng the state of
netherworld existence the following interchange occurs:

8a e-dim-ma-$u pa-ki-da la i-3u-u ta-mur a-ta-mar

du-ku-la-at di-ka-ri ku-si-pat a-ka-11 8a ‘ina su-

ki na-da-a ik-kal

"Him whose spirit has no one to tend (it) hast
thou seen?"

"I have seen: o
Lees of*the pot, crumb of bread, offals of the 2
/ street he eats." ] ...8

Apart from the obvioue negative state beiny envisioned for
those in this situation, perhaps here we have an indication
of the necessi@y'of food-offerings for: the dead. Those who
do not have their epirits "tended" are thought to eat scraps
and filth-in order to "survive". Those who are provided for
through offerings are believed to eat quite well, This may
further explain the~d951re to set up a name for oneself as

L (4
the more persons who remember you the more the chances of

;

82 GE (Assy) XIlel53,154. Again see note 60 above.

" ) 3
: e |
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Areceiving;ﬁood offerings from the- living throughout the
ages. R

LA i

ii, "A/?rince's Via*g: of thé Netherworld"

1
-

/

i

ghe text known as "Die Unterweltsvision eines
assyr#schen Kronprinzen" or "A Prince's Vision of the
Neth%rworld“, was discovered at,Ashur and dates from the
midJéeventh century B.C.E..83 Since its discovery two
crlklcal editions of the entire tablet have been published
by/von Soden and Ebellng.84 Only translations are available
1n English, notably those of Heidel and Spelser.85 The text
1§ found on one large tablet with forty lines on the obverse
4n8 thirty five on the reverse. Unforturately the obverse
is badly damaged and its méaping'is thus obscured. Theé
reverse, however, is in a fairly good state of preservation
and it is this'alone which has been translated in the

English versionsihentioned above .86 Given\;&}s situation it

¥,
1y
¥

83 ritles follow those given by von Soden, ZA XLIII
(1936) pp.1-31; and Heidel, GEP pp.132-136. The date
follows Speiser, 'ANET pP. 109. Nb. von Soden, op. cit., p.3 -

“+..dass er nicht vor 700 geschrleben worden sein kann."

84 Von—Soden, Ibld. Erlch Ebeling, Mitteilungen der |
aétorlentallschen Gesellschaft, Leipzig, X,2 (1937) pp.l-
2 . »

p)
85 Heidel, Ibid. Speiser, Ibid.

86 The obverse is only avallable in the gritical

, .

editions. cf. note 85.
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is probably prudent to confine the study to the legible

.

severse side of the tablet.

The subject of the text is not so much concerned with

death as it is with the netherworld. 1In fact, 1t,pells us

~very little even about the netherworld Ltself, the focus is

i

on the inhabitants of the netherworld and the interactions
between thém. An Assyrian prince named Kummd desires a yie&
of the netherworld and he receives that view viava vision.
When approaching the details of Kummd's, experience we shgild'

< «
-

remember that for the ancient person a visionary experience

was perceived to be no less real than the waking state.

Dreams were considered a part of reality and ‘Ee portents of

!
!

a vision carried great 'significance.87 - ) ;

Kumm3 first oﬁ all witnesses various gods and demons oﬁ
|

.

the underworid and gescrlbes their appearance. The "
4 { “1

descriptions are hofrific and one §ggins immediately to :
sense the fear of the prlnce. Namtar, Namtartu, the death

god, the ev1l[...]. Alluhappu, the "Upholder of Evil", the

boatman of the netherworld, the evil Utukku, Shulak, Mamitu,

PO

Nedu, "All that 1é Evil", and four other gods are

87 See Henri Ftankfort, "Myth and Reality," in IAAM
pp.l0ff. Also note the emphasis on dreams within "The
Gilgamesh Epic". Frankfort's assertions are clearly in
evidence-there. ‘ .
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described.88 The descriptions are along the following

lines: v

.. 0-tuk- ku lem~nu qagqadu nesu gata<II> sepa<II>
<ilu>zi<mufen> <ilu>%u-lak nésu ka-a-a-ma-ni-u ina
muhhi Sépe<II>-$0 ar-ka-a-ti i-8u[-uz] .

<ilt[u>ma]mitu qaggada <UDU>enzu qata<II> sepa<II>
amgle<MES> _<ilu>ne-dug atd(NI-GAB) ergeti<tim>
vqaqqadu nésSu gata<II> amele<MES> sepa<II> issuru
mim-ma- lem~nu IT -qaggade<MES>-30 istén q?qqadu
néldu Sand gaqgadu [:.,.] SRR 89
...The evil Utukku (had) the head (of) aQ&ion,
hands (and) feet (of) the Zu-bird. Shulak was a
normal lion stand[ing] on his hind legs. .
[Ma]lmitu (had) tHe head (of) a goat, human hands
(and) feet. Nedu, the gatekeeper of the nether
world, (had) the head (of) a- llon, human hands,,
feet (of) a bird. '‘All that is Evil' (had) two

heads; one head was (that of) a 110@ the other
head [....] - » ...90

Following the descriptions Kummd prays to these godé._ He .
then states that he beholds a "man" and describds him as one .
having a black body, a face like Zu, -wearing a red cloak
carrying a bow and sword, and treading upon a serpent.91
This is the only "human" description within the vision and

it is interesting in that it may be another 1ndlcatlon of

88 1t is said that fifteen gods are seen and
described; PV rev.9. Hy own count indicates that sixteen
gods are descrlbtd between verses 2 and 9,

89. py rev.8V/ and 7 from von Seden op.cit. p.16, lines
46b and 47. - ’ )

90 py rev.6b-7.

91 pv rev.10. The phrase ijtén<en> - et-lum at the «
beginning of line rev.10 = von Soden line 50, 1s translated
"a man" and "Ein Mann" by Speiser and von Soden .
respectively.” According to Rlemschnelder, An_Akkadian
Grammar, "one young warrior" is a possible translation.

e



were thought to be transformed in the .
No more is said about the person at this point

of the story. We will speculate as to his identity in due

course.
Lines eleven and following introduce the figure of

Nergal into the story. The description . here is useful aJﬁ

b

il]:uminatintg. ‘J&e shall quote at length’.

[e]ne<II>—1a ki-i ad~ ku—u qarradu <1lu>
Nergal(UGUR) ina <is>kussi Sarru-0-ti-80 a-3i-ib
a-gu-u Sarru-G-ti a-[pJi-ir ina g3t@<II>-3ud ki-
lal-le-e II <is>me-i?-3i ezzlti (50R-MEZ) sa-bit
II-a-a qaqqade<MES> <11u>7[..]? DU[.]

[21 (geringa Spuren)]? SG-nu kam-ru te? i?-
di-su birqu(NIM-GIR) i-bar-ri-iq
<1lu>Anunnaku(NER) i1I<MES> ra- bﬁt1!<MES> imna(XVv)
Suméla{CL) kan-[34...]? bu?[.]

a-ra-al-lu ma-li pu-luh-tu i-na pa-an mar
rybé® na-di $i-i$?-%0G dan-nu [...1na°] a-bu-sa-ti-
ja ig- bat-an—nl—ma a-na mah-ri- 8§t G-qgar- [rl?-
baln?-ni

[a-lmur~su—ma i-tar-ru-ra is-da-a-a me- -lam- y
mu-$u ez- zu-tl is-hu-pu-u-ni- sepe<II> ilu-ti-8u
[rabl t1i as- §1q-ma ak-mis a-zi-iz? i-na-ta-al-an-
ni-ma_G-na-a-5[a? qagqlad?-s(u]

[rl—gllm-su u—dan—nln—am—ma ki-ma uz-me e[e-
gli-i ez- Zl i§ e-li-ia i-8a-as-si Sab-bi-tu 51-mat
ilu-ti-50 %4 ki-ma ba-as-me pu=-luh-tu ﬁa-lu a

[a? a? lib-bi-ia i-83-a-ta a—na;ﬁé?ki[L
. ial... o j $...92

92 py rev.ll-l6as von Soden op.cit. p.17, lines 51-
56a. ‘

)
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- 11  When I moved my eyes, valiant Nergal was
seated on the royal throne; his head gear was the
crown of royalt in his two hands he held two
wrathful {maces¥ two heads[...].

12 [...] they were cast;down, {from} [...] of
his {arms} lightning was £flashing; the Anunnaki,
the great gods, stood bowed to the right (and) to
the left [...]. ‘e
13 The nether world was filled with terro
_ before the prince lay utter {st[il]lness}. ..
took me . by the locks, of my forehead and dr[ew me]
before him. ;
14 When [(I] saw him, my legs trembled as his
wrathful brilliance overwhelmed me; I kissed the
feet of his [great] godhead as I bowed down; when
I stood up, he looked at me, shaking his [head].
15° With a fierce. [c]ry he shrieked at me
wrathfully .like a fu(riolus .storm; the scepter,
which befits his divinity, one 'which is full of
terror, like a viper,
16 _He drew [towlards me in order to kill
v T (mel;.... ces
&

Thé fear and terror instilled in the ﬁrince at the'sight of

93

Nergél are readily apparent and the tension is heightened by
the‘vivid description. Some elements of the description are
not unlike the theophany language anq motifs found within)
Hebréw literature. Among these one migh% note the
references to: "lightning flashing”, "shrieking like a
furious storm", thg circumlocution evidg*t when he speaks of
the "wrathful brilliance" of Nergal, the| humbling fear
before the god, and possibly the llnklng of death with the

action of seeing god. 94 1n spite of‘the‘fact that

theophanies are rare within Mesopotamian sources, it would

93 PV rev.ll-l6a.

f
, 94 pv 11.12, 15, 15, 14, 16a respectively. CE£.
Exodus 20, (24; Ezekiel 1; Daniel's wvisions, Psalm 18:14;
Revelation 4; etc. within the Hebrew and Christian
traditions. )
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‘appear that a commonality in thought and language regarding

the appearances of a god existed between these fellow
Semites ‘and Near Eastern neighbours.95

In line thirtee? the Sumerian term arallil is‘used_for
"netherworld" and it is said to be filled with terror.
Speiser believe;vthat the use of aralld is merely for
sty%istic e%fecé in contrast to }r§itum Mrich is used in the=
preceding lines.?® rhis, indegd, would seem to be the case.
The Anunnaki are said to stand bowed to the right and left

+

of Nergal in line 12. This is a position which is hitherto

unattested but again is not unlike the position of .

supporting staff given within Hebrew/Christian .

theophanies.97 That Kummd was not.dead as he entered the

netherworld, is also of interest. Nergal's immediate

4

reaction is to kill the prince thus cenfining him to the

netherworld for ever.98 If we might refer to the taboos

within the Tablet XII of the Gilgamesh Epic and "Gilgamesh,
] .
Enkidu and the Netherworld", it may be that it was a common

belief in Mesopotamia as a whole that any entrance into the

netherworld ;egioné risked death. It is notable, however,

95 The theophany parallels are most interesting as
this is the first description of this kind which I have come
across within Mesopotamian literature. »

96 ANET p.1l10, n.10. Term also used in line 58.

97 Note Revelation 4 etc.

98 py 1.16a.

L
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that both Kummd and Enkidu escape through the 1ntercesclon

of some benevolent divine belng - .

t

Followlng the negatlve, and ﬁearful, description of the
gods, the man, and Nergal, we now encounter an opposing
tendency within this perception of the netherworld. As

Nergal moves to extinguish the life of the prince he is ,

halted by one Ishum who is called;

«.oma-lik=-5u mu~kil ab-bu-ut-ti e-tir(KAR)<ir>
napidti<tim> ra-'-im ki-na-a-ti U ki-am. ...99

...his counselor, the intercessor who spares 60
life, who loves truth, and so forth.... et

Ishum counsels Nergal not to kill Kumm3 but instead to allow

him to return to earth that he might tell of Nergal's might

“
3

and fame. .

[..t]as(?)—rl h1 i-ka ba-hu la-ti Sa mati kalama
lil-tam-mu-i 1ib-bi kad- ka-$i dan-dan-ni_ ka- ml-i
lemniti<MES>. .. 2o 01

"Leé the subjects of all the land-ever hear [ ...]
of your fame!" The heart of the all powerful,
(that is Nergal) the almighty, who vanquishes
. the evil ones.... ...102

The role described here for Ishum and Nergal mitigate to
¢ : -
some extent the terror which the prince has faced to this
e

point. The emphasis on "truth" and “vapquishfhg the evil

ones" might even indicate a degree of justice conceived to

iy 99 PV rev.16, from von*Soden, loc.cit., 1.56. » )

-

.

100 py rev.16. -
101 PV rev.l7, von Soden loc.cit., line 57.

102 PV rev.l7.

» A - ‘Q.
' : © 109
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exist within the realm. 1In light of this, it may be that

o

the experience of the prince which is envisioned, i.e. the’

terror within the situation, is not to be generalized and

made to pertain—to all who might enter the netherworld. .
This would tend to be supported by §he,fact“that the prince
seems to have engaged in some sin agains;NEresEEEgal. In
the next line, when Nergal has regained pis comﬁosurey he

asks the prince;

...am-mI-i-ni hi-ir-ti na-ra-am-ti Sar-rat

a-ra-al-lu tu-33-as-l1i[.] v ... 103

~.."Why didst thou {slight} my beloved wife,
the queen of the Nether world?" ... 104
i

Without an answer being given, Biblu, the slaughterer o§ tﬁe
nethérworld‘is said to-give the prince to Ldgalsula, tge
gatekeéper, that the prince might be led out threagh the £
Ishtar-Aya gate. The relationship thought to exist between
Lugalsula and Negu, who also is civen the title "gatekeeper
of the“netherwérld“, is unclear.l05 rhe gate me?tioned

€therworld t -we have ndt

appears to be located within
come across this .name before. It presupposes th
story and possibly has something to do with an exit/ from the

&
netherweorld rather than an entrance.

-

103 PV rev.18, £rom von Soden, loc.cit., line 58.

, ¥
104 py rev.18. Word translated "glight” is tu-%a-as-

~——-1i. Von Soden has "verhdhnt".

[ 4

105 éf. PV, rev.?T' (
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.specifically, would seem to indicate that this etimmu(?)

e
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Before he leaves, the prince™is again warned not to

forget Nergal and is threaténed‘yith a terrible insomnia if

.

he’ fails to tell of Nergal's greatnessi+96 Again, before

-

leaving., the te§3 returns to the "man" whom Kumma saw in

verse 10 (see above p.1059. Nergal calls him the "re-'-e

§it—ra—§i", the "exalted shepherd (to whom my father, [...]
the king of gpe gods (presumably Anu) granted all that was

in his heart)."107 fThe man is also said to have sohething

to do with the well-beind oi‘f‘f& lands, was a priest who

took.part in the New Year;Fe ival id'Ashur, was one who was

protected in battle, one with broad understanding, and
- o'} \
Q3

finally was the begeiter of the princé.lq8 The last item,
{shade) waé Rummi's father, tﬁe deceased king of Assf}ia.
Evidently the father ﬁad suffered his fate due to some sin.
Line 27 states that in spite of his good treatment by the
gods the king thad partaken of "the forbidden and trampled on
the conseérated." Perhaps the indication is that the

prince's father had profaned some temple items,109

106 py rev.20,21.

107 PV rev.22.
108 py rev. 23-26.

. ) -
109 Perhaps also the emphasis on not forgetting
Nergal, line 20, suggests that they had failed to bring
funerary offerings or offerings for the dead and or the
netherwgrld deities. ’
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After these Warningé and -explanations, the prince then
awakes from his vision. The desqxiptién of his condition at
this point portrays vividly the great fear which the prince
had of his encounter.ﬂio He cries "Woe!‘Ah’mel" and
proceeds to fulfil his obligations by offering praise to
Né;ga% before the people of Ashur. -
Up to this point much of the vision has been reporfed
in the first person. In the middle of line 29 it becomes *yy///"
mostly a repott in the third person. Lines 33-35 appear to .
be a colqgphon of'same k;nd in which the sc;ibe switches his
attention to himself. Evidently the scribe had_sinned by
taking a bribe and he re;ents from his actiong. It would

v g
seem that his expiation was to put the prince's vision in

111
w - ‘ ’
1j :

writing.

110 py rev.30,31.
- r .

111 this seems to be the implication of: PV rev. 35,

L 4
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2. Divine Encounters: e .
“ i. "The Descent of Ishtar to the Netherwoflé?
The poem known as‘!gze Descent of Ishtar to the
‘NetherWOtld“ has™ come 5g§n to us in two recensions.
Recension ' the older of the two, cofnes frcﬁxm Ashur.llz’s

Recension N, recovered from the library of Ashurbanlpal at,
Nineveh, is to be dated specifically to Aghurbanipq}'s
reign; a coloﬁhon at the end of the text/aescribes him as
the king of the world and Assyria.113 These Assyrian texts
generallx rese%Plenthe Sumgriéq, "Inanna's Desceqﬁnto the
Netherworld". While the basic thrusts are the saﬁe,
however, the Semitic accounts do differ in some detail from
their predecessor.114 That they are not mere copies of a
Sumerian original 'suggests that they may be treated |

4

112 7pext available in KAR no.l, pls*1-4, p.321. S.
Gellet has a transliteration and German translation of A in
Qrientalistische’ theraturzegtung, vol.XX (1917), cols.41-
50.

‘ :

113 pr (N) rev.59,60. CE. Heidel, GEP p.128.
Recension N can be found in CT 15, Pls. 45-48.
Transliteration and translation given by P. Jensen, KB
VI.I.80-91. English translation by Heidel, GEP pp.119-128.
Speiser has made a composite translation of A and N in ANET
pp 106-109. For the most part I will'refer to the latter work.

-

114 Perhaps the wording here should read
"predecessors” as it is evident that several versions of the
story are to be found Within Sumerian literature. CEf.,
Kramer's UIR pp.67,68; nn.22,24, and note his "'Inanna’'s
Descent to the Nether World' Continued and Revised," JCS V
(1951) pp.1-17. d

¥



- 114

independently for evidence of death and the netherworld in a

o
.

later age.
The story tells éf how i§htar sets her mind on a trip
to the netherworld. Upon reacéing the gate she threateng to
smash the door and break the lock before issuing the common
threat to "...rai4e up the dead, eating the living, so that
the dead will outnumber tl';e.living."ll5 Seemingfi
unperturbed, the gatekeeper asks Ishtar to-wait while he
announces her to his mistress Ereshkigal. Several lines
then depict a worried Ereshkigal before she directs the
gatekeeper to allow the entrance of Ishtar in accordance

with the ancient rules of the netherworld. The rules in

question follow the Inanna pattern and necessitate that

‘Ishtar must remove a piece of clothing at each of the seven

gates en route to Ereshkigal's court. As Ishtar enters,

Ereshkigal again is Q}stufbed,at her presence and Ishtar

“

‘proceeds to attack her sister. ‘Wwith apparent ease, however,

Ereshkigal is able to fend off the attack and orders Namtar
to imprison Ishtar in her palace. Therein e "gixty
miseries® are unleashed upon her and these seem to effect

her death. 2°

-

115 DIsh obv.19,20. Transliterations of DIsh derive
from the cuneiform text in Riekele Borger's Babylonisch -
Assyrische Lesestiicke Rome: Pontificium Institutum
Biblicum, 1963 pp.50 £f.

19 G-S8e-el-la-a mi-tu-ti KU <meS>bal-tu-ti —
20 UGU bal-tu-ti i-ma~-'a-du mi-tu-ti

¥
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Noticing the absence of Ishtar gnd a decline in the
fertility of the earth, Papdukkal the vizier of the great

gods seeks the help of Sin and Ea to gain Tshtar's release.

»-
Ea conceives a eunuch named Asushunamir and sends him to the .

P, . ) ~ . *
netherworld with instructions .on how the release can be

effected. He is to wait until EresWake; an oath

*

k)

grantin;; him a wish. Asushunamir waits as he is told and
when the wish is g;anted under oath he asﬂks‘ for the life
water b:ag. "In anger over thewrequest, Ereshkigal curses
Asushunamir. Due to the oath, however, she is forced to
comply and orders Na;mtar and the Anunnaki to sprinkle Islﬁxt,ar

with the.water of life. *When revivified, Ishtar is escorted

L8 -
out of the netherworld, having her elothing returned at each

- &

gate. A remark is made that a ransom must be paid for her

release. Thereafter the‘meéning of the text is obscure. It
)

seems, however, that Tammuz also was in the netherworld and

¢

is released. |

A comparison with the Sumerian story reveals numerous °

-~

changes, omissions and additions. The major alterations in

.

cont':ent can be easily seen in the table on the _éollowing
page which outlines th;a content( of the stofies. Dashes
under ‘::he Semitic heéfiing imply that that element of the
Sumerian storysais, not,continue& in t;he, Semitic story.

.

.

Ty,
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TABLE IT-.

Inanna and Ishtar's Descents to the Netherworld

Sumerian
».

Inanna's abandonment of .
heaven, earth, lordship etc
Inanna dons the seven .

ordinances
Inanna's instructions to .
Ninshubar «
' S TTEE -«
s
Inanna at the gate,” reason - .
for entering netherworld
Neti seeks directions from .

Ereshkigal,’
Is instructed to let
her ente

Inanna enters, ‘seven .
ordinances sempved

- —— o

Death of Inanna .

———— i s

Ninshuggr, Inanna's servant, .
. cries to Enlil, Nanna,

and Enki )
Enki fashions' the Kulaturra -.

and Kulagurra and instructs , |

y on how to get Inanna out of
the netherworld. He equips
Swith water .and bread of life
They ask for corpse and’ .
sprinkle with the bread and

water of 1ife 60 times

Inanna revived, ascends with .

‘\gallé

The story of the gallé and .
Dumuzi's substitution

. Semitic

- — -

R

The common creedlike
description of the
netherworld
iplent threats at the
gate

Gatekeeper announces
Ishtar is at the gate,

Ereshkigal's fear, ¢
Instructed to let her
. enter

Ishtar enters, seven items
of clothing removed-

Conflict. 1Ishtar
imprisoned, the:rsixty
miseries |

Ishtar's influence on
fertility of the earth

Role taken by Papsukkal,
vizier of the gods who _
goes to Enlil and Ea

Ea creates Asushunamir
and instructs on how to
get Ishtar out of the
netherworld

He asks for water of life
and Namtar and Anynnaki
sprinkle Ishtar

Asushunamir cursed

Ishtar revived & escorted
out of the netherworld

Her clothing is returned

Requirement of the
substitution -

Tamthuz ascends ??
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The most obvious oyissions are the missing beginning and
ending.116 Dashes under the Sumerian section reveal
additions in the Semitic text which are not presené in the
extant Sumerian“boem. Major aﬁditions“include the creed-
like formula for the\ngtherworld,!ihe fear of Ereshkigal (or
at least an increased-emphasis on fear), the more violent
interchanqgéﬁ?etween Ishtar and the gatekeeper and Ishtar
and Ereshkigal, the fertility connection with ISAtar, the
curse upon Ea's messenger, and the idea that Tammuz ascends
after Ishtar. Alterations in the story afgjnot so evident.
The major changes, however, would include the imprisonment
and,inflictidé of Ishtar with the sixEy miseries rather than

« . b
just being put to death, the fact that the role of Ninshupar

is taken by‘Papstkal; Eiat gﬁe roleg of the kulaturru and
the kurgarru are taken by Asushunamir, aﬂd the fact that thé
life water bag seems to reside in the netherworld rather
fhan being brought there by Enki's messengers. To these
7 differences we might add alsa the inclusion of a ‘role for
Namtar within the Semitic story.

For the most part -"The Descent of Ishtar to the
‘Nethefworld" is valuable to us onl§)within the netherworld
category of our study; very little is said about death at

all. In regard to the netherworld, again we find the

common, creed-like description of the region in lines 4-10. .
+

-

116' This doéﬂ’not appear to be caused by a broken
tablet Since we have the colophon at the end of the text.

.
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Since we have already deal? with this in the Gilgamesh Epic
we shall pursﬁe it no furfﬁer here (cf.p.é?).l17 Line 11
informs us that over the door and bolt of the netherworld
dust is spread, an idea that is not completély detached from
{ﬁe mention of the "House of Dust" within the "The Gilgamesh
Epic".lla Added to this line in the A recension is:

[...] stillness is poured out,119 (

Heidel translates the term fd} "stillness" as "silence".l20
Both terms, however, bring & new element to our descriptions
nof the netherworld suggesting almost a quiet, perhaps
unpleasant tranquility existing. This is to be contrasted ,
with the activity envisioned in other myths and even within
the present text. From within the standard formula and
méntioned elsewhere several.simes, it appears-that the term,
irgit la tari, or, KUR.NU.GI4.A, (the land of no return) has

‘become a standard appellation for the netherworld. It is

used numerous. times within the myth.lzl The netherworld is

117 The transliterations of the text have no serioud\
differences.

118 pr obv.1l; cf. GE (Assy) VII.iv.40.%

119 According to Spé&ser, ANET p.107, n.4.

120 Gep p.121, n.63.

121 pescribed as such DI obv.1,12,41,63;
rev.6,13,14.

rd .



. t%~ 119

‘the dwelllng place of %1rkalla, and'as
- —

Kutukl 122

thtle is added in this text concerning our knowledge
of the 1nhab1tants of the netherworld. The gatekeeper is.
unnamed heri whereas the Sumerlan version tells us it was
Neti. Ereshkigal is one of the main characters in the story

»
and in the usual role of queen.- The Anunnaki are presenﬁ in

a role similar tc that in the Sumerian story, and Namtar is

i

written in as ﬁreshkigal's vizier f\ £illing the commands of
Ereshkigal and performiné duties whgzh she herself seems to
perform in the earlier version. Thé}incoming Ishtar is

described as the sister of Ereshkigal. As with the "Nergal-
Ereshkigal" text (see below p.126), it is unclear if this is

deemed to be a real relationship or merely one of \

collegiality. | ’ :

The relationshig'and interaction between Ishtar and
Ereshkigal is of interest. As Ishtar demands to enter the
underworld Ereshkigal's response reflects a degree of fear
not evidenced in the Sumerian material, When~Eréshkigal

hears of Ishtar's plans she is described éhus;

-3 . » )4 » . .
ki-ma ni-kis <GIS>bi-i-ni e-re-qu pa-nu-sa -

ki-ma Sa-pat ku-ni-ni "~ is-li-ma $a-pa-tu-3al?3

122 p1 obv.4,40. Speiser links‘&rkalla with -
Ereshkigal (ANET p,107 n.2). Kutu<k1>. Kuta<ki> is thought
to be a name for the netherworld and .is identical to that
of the Akkadian city "Cutha" (ANET p.107, n.13).

123 From Borger p.50.
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Her lips turned dark (black) like a bruised
kuninu-reed. ) 124

Her face turned pale (green) qfke a cut down tamarisk /

3

Evidently Ereshkigal fears Ishtar's presence and she asks;

mi-na-a lib-ba-%a ub-la-an-ni mi-na-a kab-ta-sa-ma

uS-par-da an-ni-ma . 125

-

.What drove hershmeart to me? What impelled

her spirit hither? ... 126
b

That this fear may have been é,fear of death might be
impiied in the n?xt line;

an-ni-tu me-e  a-na-ku it-ti dA—nun-r;a-ki

A<MES> a-sat-ti e 127

Behold, should.I'drink water with the A;;;;;;?3$28
The concé¢pt of drinking water with the Anunhaki occurs in
the Neréél-Ereshkigal story (see below p.136); In %hat
context tﬁere are some inaications that the pr%&tice was
thought to bring about death.l29 The gear is also in the
fact tzhat Ishtar Qas‘t:hreatene'd Ereskigal with the standard
threat to raise the‘dead to devour the living.l30 If this

were to happen and the dead returned .to earth thereiwould be

. : D, <
124 pish  obv.29,30.

125 prom Borger p.50.
g 126; DIsii obv.31l. | )
127 prom Borger p.50.
128 prsh obv.32. : -

129 np, NE (NAssy) iii.38,39.

130 prsh obv.19,20. cf. NE NAssy.v.25-27; GE
Assy.VI.92 fE£.
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.

.a disbontixuation of offerings for the netherworld.

Ereshkigal and her court would thus be forced to eat clay

and drink muddied water. This is the nature of her
rd

complaint in line 33. - .
P * v

4 l ’
ki-ma NINDA<MESS la-kal IM ki-ma KAS a-Zat-ta-a L3t
A<MES> dal-hu-te ...131°

.

Instead of food should I eat clay, instead of 132
beer should I drink turbid waters .o &

-
Y

When Ereshkigal instructs the gatekeeper to let Ishtar
in, she is to enter only. in dccordance with the "ancient
rules".133 1n another reference, these rules are called

<) L J .
"ghe rules. of the mistress of the Nether World:"134 _.As with

the Sumérian myth, Ishtar is forced to give up one piece of

her clothing at each of the seven gates. The significance
of the removal of these is unclear within the myth itself.
Unlike thebéumerian version the adornments are nog given a
great deal of emphasis and are not specifically linked yith
the power of the Sumérian ordinances (the Sumerian term ME).

. -
- ~
P

131 Borger p.51l.

132 prsh obv.33. I am here following the,
interpretation of Heidel, GEP p.123, n.70.

133 pish obv.38. ‘

134 pish obv. 44,47, etc. Whereas in the Sumerian
"Inanna" story, it is possible that the rules were
specifically deSLgned for Inanna (see above p.48), the

situation here is less likely so. That such rules were also
enforced for the incoming Nergal in the "Nergal-Ereshﬁlgal"
myth suggests that by the Semitic era the nece551ty of the
rules had been generalized to affect all incoming persons,
at least those of divine origins.
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When Ishtar enters the presence of Ereshkigal a violent
interchange ensues. .

gEREé.kI.GAL i-mur-$i-ma ina pa-ni-%a ir-a'-ub
IStar ul im-ma-lik e-le-nu-u%-%a ui-bi .2, 135
dE@eshkigal saw hfg and in her presence t
4 she trembled!36

Ishtar did not think, she rushed at {above)

™ her. o. 137 /

In the Sumerian version this act is not attested. There it

appears that Inanna, having .lost her ordinances, was in a

‘much weakened state and was easily judged and killed. 1In

1

spite of Ishtar's -apparent strength in the later version,

l

_ Ereshkigal, again, éasily gets the upper hand and asks

¢

Namtar to imprison her foe and release the "sixty miseries®

- upon her.138 fThat Ishtar died from this experience is

nowhere stated but might be implied from the néed ol the
"1ife-water" bag to revive her.139 - .

As noted, the role of ‘the kulaturra and kurgarru is
takeh by Asushunamir, a eunuch, in the Semitic sto%&. '

Unlike the Sumerian story, in wnich“the beings were given

e

135 p1sh obv.64,65 from Bbrger p.51.

-

136 prom verb ribu. Marcus suggests "tremble" p:154.
Speiser translates ~"burst out", ANET p.108; Heidel
translates "enraged".

. 137 pish obv.64,65. \A

138 prsh obv. 68 £f. Note that in the Sumeria
version when the kulaturra and kurgarru performed the ritual
to revive Inanna they sprinkled her with the water and bread
of life sixty times. InD line 271.

139 DIsh rewv.38.

¢ L
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»

the water and brgad of life by Enki, it appears that in the
Semitic tex£ the "life-water" bag is already located in the
netherworld. When Asus;unamir is granted a wish upon the
;;th of Ereshkigal he asks for.the "life-water" bag.l40 The
faet’fﬁgiﬂhe asked for this waf;aQ§§§ a curse on

+

Asushunamif. Ereshkigal, however, is bound by her oath and
she has Namtar and”the Anunnaki sprinkle Ishtar with the
magical subgtanc; and lead her out of the netherworld.l4l

As Ishtar §§cends she regains her adornments. The endiﬁg of
the poem is difficult but it appears that a ransom is
required from Ishtar- for her freedom. Just what this ransom
is is-nop specified. It also aﬁpears that Tammuz was
;lready in the netherworld and ascended with Ishtar. Again,

however, the implications of the text are obscure., 142

ii. "Nergal and Ereshkigal" y

, )
Until 1951 this mythical story was known to us only

3

" from two middle-Babylonion fragments ungovered at El Amarna.
e "

Apparégntly used as tools for training Egyptian scribes in

the lingua franca, Semitic cuneiform, the texts seem

140 DIsh rev.19.'

141 prsh  rev.30 ff. ’ B

142 pe presence of Tammuz in the netherworld and the
fact that he appe€ars to ascend with Ishtar's entourage makes
one wonder if, in this version of the myth, Ishtar descended
to the netherworld to bring back her lover Tammuz? \
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diffigult and somewhat unrel@able.l43 In 1951, however,. a

L 4

- lengthy late Assyrian version was unearthed at Sultantepe.
The cuneiform text of tﬁis‘recension Qas p;blished by O.R.
Gurney in 1957. A transliteration, translation, and notes
followed one year later from tﬁé same hand.l44 geveral-
discrepancies between the two recensions exist, althSﬁgh the
éany similarities assure us that both are tellihg the same

story. Since the discrepancies are substantial in sowme
4

inétancesg it hay be useful to consider the texts
independentlyf

§

The El Amarna fragments amount to approximately seventy
lines of somewhat legible text. A basic transliteration and

German translation_has been given by Knudtzon.l45 Spef%er

and Heidel have provided English translations.l46

Fragment A begins by assertind that the gods were

preparing a banquet. Eréshkigal is invited to attend but it
\ ‘

|
is recognized that.she is unable to ascend from the

W

underworld. One of the gods suggests that she send someone

up to bring her food portion to her. Ereshkigal thus sends
13 [

Y

143 ANET pp.103-104.

@
2

144 O.R.Gurney, "The Sultantepe Tablets: VII. The Myth

of Nergal and Ereshkigal," Anatolian Studies X (1960), .
pp.1053§3t?-flso see A.K. Grayson, ANET pp.507-512.

145 J.A. Knudtzon, Die E1 Amarna Tafeln. (West -
Germany: Otto Zeller Verlagsbuchhandiung, 1964, orig. 1915),
I.968-973. B

146 gpeiser, ANET, ppl03-104. Heidel, op.cit., 129-132

b

-
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Nghtar, her ?izigr. When Némtar arrives for the food he is |
welcomed by all but one of the gods. Nergal, for unknown
reasons, dogs not show proper respect by rising before him.
| After a break, fragment B tells of Namtai's report to
Ereshkigal of his visit. Ereshkigal, feeling that Nergal's
slighf wés a persohal affront, reveals her wish to’kill him
and Namtar is sent back to heaven to escort Nergal to her
presence. When Namtar returns, Nergal is disquised and goes .
unrecognized. After a break in the text, it is obvious that
Nergai ﬁgs been found out and he is askéd to go to
Ereshkigal. Fearing that she will kill him, NergalVasks Ea,
his father, foé help. Ea giyes him the "seven and seven",
evidently demons of some sort, to assist him on his journey
to the underworld. . A
'Revertihéxto the reverse of fragment A, Nergal passes
through some fourteen gates to the-netherworld and stations
one of the demons at each gate. The stationing of the
demons seems to give Nergal the upper hand when he enters
pthe palace and he takes hold of Ereshkigal. As he is about
tovcut her head off, Nergal pauses to hear Ereshkigal's
plea. She Sffers him her hand in marriage and éqyinion over
her kingdom. He aécebts, and the extant portion ends with

Nergal's odd statement "Whatever you have) wished for me

since months past, So be it nowi 147

147 ng u(MB) lines 87,88. It is odd since Ereshkigal
wished for his death.
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In the first instance, we might note the relationship
between the gods of the upper world and Ereshkigal. She is
regarded as their sister.14® This ;ay reflect the idea that
Ereshkigal ;gé originally thought to have existed in the
upper world before being taken to iziygspherworld by Kur as
is ind#cated in the prologue to the Sugerian story,
“Gilgamesh, Enkidu, and the Netherworld”. We have no
evidence, however, that this portion of the Sumerian story
was extant in the foﬁrteenth century B.C.E. and one ca;not
ryle out the possibility that the siét?rhood was thought
merely to lie in the their collegiality as gods and
goddeﬁges.

The next few lines are interesting &hen considered next
to the parallel passage in the néb—Aé§§§ian text.
Middle Babyloni;n Version:

ni-i-nu 4-1lu nu-[u]r-ra:da—ak-ki

U at-ti ul ti-li-in-na-a-si ...149

Knudtzon's translatiog: « y
Selbst wenn wir 2u dir hinabsteigen

kommst du-doch nicht zu uns herauf.150 |
Even if we can go down touyouJ 151
You cannot come up to us. oo

148 N (MB)[ 1.2
149 7., Knudtzon, op.cit., p.968, lines 4,5.
150  7.a, Knudtzon, op.cit., p. 969, lines 4,5.

151 ¢jlli-in-na-a-si is a form of the irreqular verb
eld. It could be G-stem preterite, But probably the verb is
present and parallYels the form of waradu in the preceding
line (G present 2nd person singular with wventive and 1lst
common plural suffix). The present indicates incomplete
action. Ereshkigal continues to be unable to ascend to the
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The Meo-Assyrian version:
um-ma at-t{i-mja ul $a e-1i-[1i] -
ina satti (MU.AN.NA?)-[k]i ul }:e—li—,i ana mah-ri-
ni - .
u ni-nu-m# ul $a a-ra-di
ina arhi-[i]-ni ul nu-ur-rad ana mag—ri-ki 152
You are one not able to come up;
'during your year you do not come up to wvisit us;
and we are unable to go down; ) .
during our month we do not go down to wisit
you. , .. 1583,

An inconsiétency is readily apparent betWeen rece'ns/i//ons. In
the Neo-Assyrian version, Eresr;gé’gal cannot leave the
neéherworld, nor a@an the gods of heaven go down to the
netherworld. The curious phrases, "during your year," and
"during our month," appear to suggest that at certain times
Ereshkigal might be able to ascend, and in certain months
the gods could descend to the underworld. The emphasis,
however, 4is on the inability of the gods\j:o go to-each
others realm. 1In the Amarna version again Ereshkigal is
unable- to ascend but the gods can descend. ‘i‘he abili::y of
the gods to descendh should probably be interpreted in light
of the concept of the "the land of no return". They cou_ld
enter the netherworld if they wished, whether or not they

got out again is another matter. In opposition to the

4 . LY
concept of the "land of no return", we do £ind that the

upper regions.

152 . . .
O.R. Gurney, op.cit., p.108, lines 4'-7'. Cf.
lines 31'-34' on p.110. ’ ' ) ‘

153 . . \
O.R. Gurney, op.cit., p.109, lines 4'-7'., Cf.
lines 31'-34' on p.lli. ‘ '

.4
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. this capability as they sought a substitute for Inanna.

J? - .
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viziers of the gods could/come and go from the netherworld’

) /'\
at will, or at least at the will of their master;‘mistresis.

This is certa¥nly an inconsistency but it is interesting

- that this incqﬁsistency is not without precedent. In the

Sumerian "Inanna's Descent", the gallé appear to have had
| 154

The inconsistency probably should not be pushed too far
however. Travelling to and from the netherworld v}gs_, in
these cases, on“ly a temporary Pphenomenon and was connected

with a specific task given by‘“the divine powers. The

. general rule of "no return" holds as there is no indication,

that one could transfer residence from the lower realm to
the upper realm. 135

That Ereshkigal wished to kill Nergal is of interest as
it assu?es us that he entered the netherworld alive.

Together with the idea that Nergal wished to kill

154 The fact that we have the KUR.NU.GI.A clause and
individuals ascending and descending in the game myth and
within a few lines of each other in certain cases, should
tell us that the inconsistency did not bother the ancient
writer in the least.

155 ,Dr. L.E. Toombs has suggested an interpretation
which might prove to be a fruitful line of inquiry. He
feels that the phrase "land of no return" is to be taken as
a general rule especially from the human perspective. In
certain instances, mostly involving divine characters,
comings and goings from the netherworld are required by the
story. This, rather than being a logical inconsistency,
might better be termed a dramatic inconsistency as it is an
exception necessary for dramatic effect. The same thing is
apparent in Shakespeare's "Hamlet” when Hamlet, in his.
soliloquy speaks of the country from where no traveller.:
returns._ Yet he had spoken to the ghost of his father only
a short time beforehand. i

-

~—

e



Ereshkigal, it indicates that, as was the ¢ase with Isnhtar,

death was thought to occur in the nethegwor_ld’fas it

in the upper realm.

been discussed (above pp 50,51). ’,/_3‘\.~
/K?Néggal prepared to enter the unflerworld, Ea's gif.\t :

- ["
of the "seven and sewven" demons is of great significance

. . o
since for the first time wg have mention of not seven but

- ¢ : N 129
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&

-

fourteen gates to the netherworld. This is the only

instance of this assertion in all the Sumerian and Semitic
- N

myths,

to station one of the "seven and seven".

each of tMe faourteen demons are ex“pl“icit-ly’ given twice,

b

The stationing at the gates seems to give b{érgal the upper

suggests that there is no possibility of a scribal error.

hand and he violently dethfones her. Ereshkig'al's plea
: ’

seems to point to an aetiological function of the story.

explains how Nergal became lord of the netherworld.

la-a; ta-du-ka-an—nl a-hu-—a-a a-ma-ta lu-—uk ba—-a-ku

id-mi-4i-i-ma nérigal ir-ma=a ga-ta-a-sSu i-ba-ak-
ki ut-[t ]a~—ha-az

at-ta lu mu-ti-ma a-na—ku lu asfa—at-—ka lu-Se—-ig-

bi-it-ka
sar-ru-ta i-na ir-gi-e-ti ra-pa-as-ti lu-ud-ku-un
" tu-up-pa
8a ni-mi-e-ki a-na ga-ti-ka at ta lu bi-e-lu
a-na-ku lu bi-il-tu.... ...156

"Kill me not my brothert Let me speak a word to

thee!"
When Nergal heard this his hands relaxed.. She

_weeps, humbled:

i

156 NE (MB) lines 80-85a, from J.A. Knudtzbn,»

op.cit., p.974.

. /_.._;/w\

OCCUI’S

At each of the fourteen gates Ea instructed Nergal

‘:Che p0581b111t1es of this have already

That the names-.of

It
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"Be thou my husband and I w1ll be thy wife. I
will let thee hold

Dominion over the wide netherworld. I will place

the tablet -
Of wisdom in thy hand. That shalt be master,
I will be mistress!".... ..,157
L Y
- - \

The later Assyrian recension of the stofy is extant on
what originally was a six column tablet.- Three columns are
found 2P)each side of the tablet which éomprise a total of
about 440 lines.l58 Of these 440 lines ;;ly some sixteen
-are p;eservgd intact.®? some restbratiop has been possible
due to the repetitibus nature of Akkadian writing style and
‘now a fair outline of the story is available.

The mﬁth Begins with a2 hymn of praise to Ereshkigal.160
A break of some thirteen lines may be filled by the ELl
Amarna fraéments concerning the proposed banquet of the
gods. When the extant material becomes intelligible, Namtar

is sent to the upper world of the gods to collect

Ereshkigal's food portion. Nergal fails to show proper

157 NE (MB) 11.80ff. One wonders if the tablets
referred to in line 83 are some sort of parallel to ‘the
tablets of destiny which existed in the upper world divine
realm. Cf. the emphasis on these within the "Enuma Elish".

%58 sGurney p.105.

59 1bid.

160 Gurney questions whéther of not the fragment which
this comes from was actually part the larger tablet at
ali.
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respect by bowing to Ereshkigal's envoy.lQ}/VWhen Ereshkigal
162

L]

hears of this she demands that he come ané~gpologize.
,Nerggl descends to the netherworld withw% staff and
instructions from Ea to refrain from cértain activities
while in the netherworld. These are somewhat refiniscent of

- . . . S ¥
the instructions given to Enkidu by Gilgamesh and even those -

» 4 >

given to Adapa by Ea when he ascends to heaven. Nergal
adheres to all the advice at first but then, at Ereshkigal's

second attempt to lure him, he succumbs to her nakedness.

- 2

The two engage in sexual ihtercourse over a period of seven

days.

For unknown reasons Nergal asks to bg\allOWed to ascende

L]

again to the upper world and promises to return. In his
absence, Ereshkigal pines for her lover. It appears that
Nergal's attempt is to'!:ansfer back to the upper‘}ealm

indefinitely and when Ereshkigal discovers this she sends

Namtar to ask Anu, Enlil, and Ea to send him back .163

»

Nergal's action is inconsistent with the idea of “the land

16; The social structures of the nethe[iofld seem to i
reflect common earthly practice.* Both Kaka and Namtar kiss -
the ground when they enter the palace of Ereshkigal (i.28,

iii.49). Nergal in this instance failed to bow before 5
Ereshkigal's vizier. It is interesting that-in the Amarna
ve?iion Nergal fails to stamd before the vizier. Probably
reflecting a different social custom in the land of each
recension's origin. -

162 The text here is fragmentary and a lacuna covers a
large section.  The sense is given by Grayson ANET, p.508.

163 Note that he disguises himself in order that ﬁqt
not be recognized and taken back to the netherworld.
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of no return" and as with the other casé\"We have come
across his attempt tovleave’the netherworld is frought with
problems. To get him back, Ereshkigal builds a legal case
against him, not on the basis of the fact that he has broken

the cosmological &rder by leaving the ™land q% no return",

4

but on the basis of his sexual liason with her.

...u[l] td si- -ih- ra-ku-ma marta-ku

ul i-di mi-lu-lu 33 ardati<MES> -

ul i-[di] dla-k]a-ka 83 si-hi-ra- a-ti \\\\

[ilu $a-a-3u 83) tas- [pu] ra- na-*&u-ma ur-ta- -ha-

. n1-ma li-ta-til itti- 1a

i[la 83a-a-3u u]p pu-ra-na-$u-ma lu ha-me-ri li-
bit itti-ia

mu-[suk-ka-ku]-ma ul e-= -{bek}-ma ul a-da-ni di-ni
- 5a 1lan1<MES> rabiit i<MES>

ilani<MES> rabti<MES> a-i-bu-ut qi-rib_<d>Ir-
kal- 1la

dum-ma ‘ila 5[a-4~50 la ta)l-tap-ra-Su *

ki-{i par-si <d>Ir-kal-l}a u ersetim<TIM> ra-
bi-ta ,

u-{8el]<EL>-ma mItUti<MES> ikkalu<MES> bal-
tu-ti

el bal- -tu-ti u- Sam-ad mltut1<MES>164

..."Since I, thy daughter, was young,

I have not known the pl;y of maidens,

I have not kn[own] the frolic of young girls.

[That god whom] thou didst send and had
intercourse with me,

Let him lie with me,

Send [that god] to me that Qg)mlght be my husband,
that he might lodge with me,

I am sexually defiled, {I am} not (pure},

I cannot determine the verdicts of the great gods

The great gods who dwell in Irkalla.

If [thou dost not] send t[hat] god,

According {to the ordinances of Irkall}a and the
great underworld,

I shall send up the dead that they might devour

the living,
I shall make the dead more numer®u an the 165
- living." ses

164 yp  (Nhssy) 'V.2'-12' from Gurney, op.cit., p.l22.

165 yg (NAssy) v.2'-12' from Gurney op.cit., p.123.
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The\sense, here, se;%s to be that Anu, Enlil, and Ea send
Nergal back for the dual purpose of satisfying Ereshkigalfs
sexual appetite and redtoring he‘ lost purity-by becoming
her legitimate spouse. Failure to judge the case favourabl§;
will warrant airk cqgs#qgences. Evidently the case is
approved and Namtar is told to ffﬁd Nergal and escort him t§
the netherworld. Nergal, ﬂowevex,‘gong a dfsgurse and is
n?t recognized, Namtar returns empty handed. When
EreshRigal hears the report about a "bald" and "lame" god,
she recognizes immediately that Ea had disguised Nergal.
Namtar is sent Back again for Nergal and this time is
successfuitﬂ | y
When Nergal travels to the netherworld he brings with
/pdﬁ'extra objects and pieces of clothing. At agzL of the
seven gateg of the netherworld one of tgese is deposited in
order thangg will not lose his own cloéhing and power as
Inanna had. He wig able to enter Efeshkigal'ﬁ presence,
therefore, with all his power and he seizes her in an
authoritarian fashion. Again they engage in what would seem

to be a ratﬁer‘violept sexual act. After seven more days

ks

together, Anu decrees that Nergal ig\to remain with

Ereshkigal forever.

Descriptions of the netherworld are plenteous in this
mythic tale. Early in the story we are confronted with the
cdﬁcept of a staircase which reached from heaven to the

J

l
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netherworld. It was this that Kaka, Namtar and Nergal used
to ascend and descend from one realm to the dthe:.lss

_Blocking the way to the netherworld, even along this
stairway, are the seven gates as ié common with other
Semitic literature.l87 Por the most part these are referreé
to\@erely as gates;168 Ho&ever, in a couple of instances
they are réferred to by the specific title "the gate of
Ereshkigal".169 The significance of this is unclear but is
probably minimal as elsewhere Namtar stands before "the gate
of Anu, Enlil, and Ea".l70 Being even more specific, the
author of this tale speaks of the gates according to their
individual gatekeepers. Nedu, Kishar, Endashurimma,
Enrulla, Endukuga, Endushuba, ana Ennugigi are the
gatekeepers named.l7¥(

“When kaka_arrives in the netherworld he enters the wide
courtyard of Ereshkigal. Evidently this is a -reflection of
the idea that Ereshkigal had a palace in the netherworld.
Nergal enters the same wide courtyard when he descends.172

There he is brought a throne from which he is asked to

D

166 N (NAssy) i.16,53; iv.26;yete. :
167 NE (Nassy) i.20ff.

168 o g, iii.18.
169 NE  (NAssy) i.17; M.B. B.S1f.
170 yg {NAssy) v.43; )

171 (nassy) 1ii.41FF.

172 Ng  (NAssy) ii.51.

)
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* execute the jddgements of the great gods.173 In all
probabil%ty this was not Ereshkigal's throne and this is in
the mind of the trans tors who all suggest an indeterminate
rendering of kusii. |

The term dirkalla is used in two distinct ways in the
myth., In line ii.7 it is used in the sense of the
netherworld itself when "[the god]s who dwell in Irkalla"

are referred to. 1In line ii.63 it is used with reﬁerd‘ce\ti

a god of the underworld, the netherworld is "the abode of

b4

Irkalla". In each case it is given the divine

determinative, suggesting that the latter case may have been

by
#

Life in the netherworld\is depicted in tweo distinct

the original form.
L}

ways. The standayd formula a%ain is used in a descriptive
sensezgnd”teveals a negétive,ﬁdesolate concept of the
nethefworld itself.174 Indications of negative'ﬁctivity
include the plea of Ereshkigalito Anu that he might send
Nergal back to her (quoted abo;;). Evidently she could not
enjoy some of the benefits ana deliéhts of the g?per world.
Secondly, we might note the rather.wiolent interdctions :
between the gods.l75 when Nergal retug€s to the underworlﬁ?r&\—*_‘ﬁp

at the bidding of Anu, the sexual act which took place is
}

173 np (NAgsy) iii.s2. - .
174 Ng  (NASsy) ii.50 £f.-

175 g (NAssy) v.i ££; vi.29 ff.
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preceded by some very rough treatment of Nergal's new v
consort.

Ea's advice to Nergal concerning whatrhe shoyld and
should'not do in the underworld offers the interesti;;
suggestion that bakers, butchers, andAbrewers all fulfilled
their offices in the netherworld, and this in spite of the
fact that in another instance the food of the dead is said
to be "clay".l76 While'at first glance this ;ppears a
pos%tive thing, a couple of‘things suggest otherwise. 1In
the first place, Nergal fears death as he thinks about his

. journey to the netherworld.l”7 Secondly, Ea's advicé to him
expressly warns that he not partake of the food and drink of
the baker, butcher, and brewer. It would seem that to
partake of such sustenance would carry some ill effects,
perhaps death. If we remember that Ereshkigal wants Nergal
déad, it is interesting that she states that she will give
Nergal the br8ad and water of th% Anunnaki. Following this
statement, Ereshkigal proceeds to offer him the wares of the
three tradesmen. The context suggests that the two forms of

ﬂg ‘iustenance are one and the same. Perhaps we should compare
the food and drink of the Anunnakl to the food and drink
which Adapa was offered in ghe myth concerning his trip to

the heavens. In the upper realm the food and drink offered

V= —~ - ﬂ <
176 Ng (Nassy) ii.41ff and iii.46. NE (NAssy) iii.3.
Note this is within the standard formula evidenced in the
Ishtar and Gilgamesh stories.

.
177 N (MB) B.27,45,60; (NAssy) vi.3.
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to Adapa brought eternaY life while in the lower realm the

food and water of the Anunnaki brought eternal death or

Vi

"Tife" in the underworld. If this is so and the two forms

of sustenance are one and the same, the wares of the baker,

-

butcher, and brewer carry’a very negative significance.

In spite of these negative p?ssibilitieé, we again

find, to the contrary, more positive expressions of "life".

Ereshkigal's plea to Ariu would suggest. that up until her’
meeting with Nergal, romance énd sexual activity were noé a
Rgrt 6f netherworld "life". The fact that the two did
engage in sexual intercourse priof to the plea, however,
suggests thatygfing'in the netherworiﬁ did not necessarily
preclude such a liason. This is m@de'abundantly clear in
the two seven day escapades of Ereshkigal and Nergal.

_Perhaps, again, we are being given a depiction of

netherworld actiwity which can best be described as a shadow
of upper world experience, i.e,, similar activities took
place in the lower regions but they were not quite up to the
standards of‘earthly existence,

When Kaka faces Ereshkigal, she inguires as to the
well-being of the great gods.l78 The concern seems reél but
we note that unlike Ur Nammu wh; was aware of what was'w
happening’in the upper world, Eresh&%gal seems unaware of

the goings on ifi heaven. Good wishes are then brought to

Ereshkigal revealing that it was thought that good things

a

178 NE* (NAssy) i.40ff.
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might go on in the nethefworld, at least in the realm of the
]

gods. ”
s
%

Before moving on to the Semitic conclusions, two other
* . B
things should .be noted about thié‘particular text. Firstly,

the threat of Ereshkigal to Anu. She states that if he does

" not- send Nergal down to her:

I shall send up the dead that they might devour
the living,

I shall make the dead more’ numerous than the
living. L. 179

. 9

: . . e
The recurrence 6f this phrase in several myths as a threat

or possxble actlon indicates anothet standard formula. It
occurs elsewhere in "The Descent of Ishtar"” as Ishtar
threatens the gatekeeper, and in "The Gilgamesh Epic" as
Ishtar threatens Anu in order to attain the lel of
heaven.180, Iﬁﬂhas already Peen suggested that this might
cause a breakdown in offerings for the dead. The
explanation may be problematic here as one would assume that
Ereshkigal would not want such’a tﬁinq to occur. However, _
perhaps it is not totaily out of the Questiod since |
Ereshkigal seems to be in great distress. The threat“would

in all likelyhood carry equal dread to the upper world gods

“Jﬂ

as the devouring of the living would cut off food offerings
to the gods in that realm also. The curse is, therefore,

nothing less than a threat of a total abrogation of the

¥

179 yg (NAssy) v,fl 12, Transllteratlon above p.132.
180 prsh obv.19,20. GE (Assy) VI. 98—%0&

A%
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iestéblished coémological order, and, perhaps, a return to
chans. It is small w;nder that the one whé utters the curse-
is éllb&ed to get her wish in each of "the cases mentioned.

- Seconély, it should be noted that the namepof Nergal
changes within the myth. There is an irnterchange of the
names Nergal and_Erra.181 Similar interchangghof names is
common in anci;nt literature with no explanatién.n One
wonders, however, whether this was part of the original
story, the result of differing traditions Leiné placed
togetﬂer, or the result of different names being used in

different localities for gods who performed the same

functions. More information is needed before this problem

can be fully solved. .
”, | <
. . P
L4 Py
) “~
18} cf. NE (NAssy) iii.9,20,41; iv.4',1l. #
I, u

)
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c. Summary and Conclusions

!
)

As we end this section of the study, qéain the lead is
taken fgbm the preceding Sumerian section, In the summary
of Sumefia% texti, it was noted that there are dangers in
synthesizing the material in a systepatic'form. No one text
contains a eomplete or systematic view of death or the
netherworld. Hence we‘gight be inldanger of forming a view
of the netherworld which simplx’did not exist as such in any
segment of ancient ébciety. To help get around this hurdle,
it waé suggested that we think of the outcome of the
synthesis in terms of "Sumerian Concepts" of death and the
netherworld, using the term Sumeriéh loosely, referring to
views held by numerous individuals and sectorg of society
while recognizing a plurality of traditions. This would V
seem -appropriate in th Semitic §e;tion also but we must be
aware of the fact. that the situation is not completely

identical.

Iﬂ the Semitic section we have dealt with only £déu

2 -
®

texts. Each has its own story and each has its own °
contributions to our étudy. When we come to synthesize the
material, it is apparent that most of our information
regézding human death is contained in "The Gilgamesh Epic".
Much of our informafion on netheﬁworld inhabitants derives
from "The Prince's Vision"; andfmuch of our information

regarding divine activity in the netherworld comes from “The

N\ | g

~

*Q&
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Descent of Ishtar" and "Nergal and Eresqkigal". " Of course

the texts sugblement one another here aﬁd there, but the

|
|

fact that our knowledge of death, for i&stance, comes
principally from one source suggests th?t we are dealing

!

with at least one tradition which was surely%held in the
s ) ‘

ancient world.

We also have come across standard formulas in this
seEtion; one dealing.with a description of the netherworld,
the other with a curse which \as used.b§ the gods in certain
situations. For this study, the former formula is the more
important and it is found in all but one of our texts.
Although it is conceivable that the standard formula was not
an original part of(:Zch text, the fact that it is in the
Neo-Assyrian renditions does suggest that at least by Neo-
Assyrian times this formula was in widespread use. It is
anochr indication that we can be certain that this
tradition was a part of“Semitic lore. This is not to say
phat inconsistencies did not exist in Semitic thought. . They
certainly did, among and within individual @yths. Perhaps,

“however, these are not to the same extent as was evident in
the Sumerian texts. uThe fact that they did exist
necessitates that we continue to think of the synthesis as

“ N .

forming "Semitic Concepts" rather than a "Semitic Concept"

of death and the netherworld.



1. Death and the Reéponse to Death
"fﬁe Gilgamesh Epic" reveals most of our informwation

regarding human death. We are informed that humans were
created mortal with a constitution differ?nt from that of
the immortal gods. Death, theréfore, was a fact of human
life. All humans of whatever background, common or noble,
encountered it, -

"@ﬂgiﬁength of life and the time of death were thought
to be determined by the god Mammetum. It was believed that
he declared the fates of 1nd1v1duals to the gods and at the
time of an individual's death the Anunnaki would gather
aro‘ﬂd. It was also believed that the point of death could
be delayed or ﬁut off entirely through the eating of the
correct substance. Three substances of this nature are
discussed in the literary texts. The first magical
subst‘ was obtained by Gilgamesh after a difficult
journey to-Utnapistim. Apparently only Utnapisﬁtim and his

L] . ) R
wife knew of the whereabouts of this plant which renewed

one's ;zuth.laz wahfortunately, Gilgamesh did not eat the
plant immediately and on his way back to Uruk it was stolen
and consumed by a snake. fne second substance was
encountered by Adapa in the Adaﬁé m?th. There Adapa ascegds
to heaven and is warned by Ea not to eat the "bread of.

death". Unfbrtunately Adapa had been misinformed for that

which he refused was, in fact, the "bread 5f 1ife" and he

182 g x1.282. )
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lost his chance for eternal life. _fn both of thése cases it

e

is probably of note‘ that the humans failed to eat the
: substance and gain eternal youth or life.
© )

Interestingly,
the oply humans to achieve immortality, Utrfapishtim and his

spouse, were grantegd that “lifq’?h} En}il, th? eating of a
life giving substance is not mentioned.l83 The final
substance is mentiponed in connection with the
tev;vification of Ishtar in the netherwoi:ld.

In this case
the dead Ishtar did not eat the substance but rather the,

. s
"water of life" was sprinkled upon her to restore her life.
Although this, being én incident wét;h;n the divine realm, is

»

to be set épétft from the human gncounters with 1life giving
*

*substances, it clearly displays the belief” that the proper
- N e ol N h]
application of some substance could brirg life.184 )

Analogies and mythological language a:e often used in

the literature to des;ribe death. A dead person is, forg‘

instance, likened to -"one who slegps" and "one who rests".

L)

« ) %
The mythological light/dark antithﬁis is used to el\!éjdate
the difference between \life and death. The living are

spoken of as those dv;zellz;ng in light# the dead are said to

have been "benighted". Living under Shamash, or the light

~ .
of the sun, and living without Shamash,_or the sun, are also
indicative of a similar tendency.

183 gee GE XI.189 f%.

* 184

:«:f "J?
‘ngl N
al

It should be noted that the proper application of a
substance could also bring death.

As has been suggested the
food and water of the Anunnaki carried this function. :

*
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Ihtellectual responses to death are varied. 1In ﬁature’

ancient thought we find a note of #Ralism and acceptance.

The ale-wifé suggests to Gilgamesh that he should not worry

about death. Death is - a fact of life which cannot be

avoided. The best one can do is enjoy the life one has with

- family and friends. A less mature view is evident in.the

activitieswof Gilgamesh and Enkidu. In what might be called

the approach of youth, Gilgamesh recognizes*that death must

occur and suggests that if one must die, let that death be a

heroic one, a death in _combat with a worthy opponent.185 1n
L ]

so doing, it was thought that one's name might be

A
established and remembered in the traditions of the people

‘throughout the ages. As Gilgamesh and Enkidu drew near the

abode of Huwawa, however, the joys of heroism leave Enkidu.
Confronted with the very ;eal possibility of death, he
succymbs to fear. Later, after seeing Enkiéu die, Gilgamesh
also displayy a.fear that he will encounter a sim@lar fate..
This fgar leads him yet further in an unrealisﬁaq and '
unsuccessfua)gearch for eternal life.

When death arrives, the respd;se of friends and loved
ones again is not unlike that of today. Gilgamesh's
reaction to the death of Enkidu involves‘c;ying, weeping,

grieving. His subsequent consideration of his own well

©
1

185 pNote the comment of the elders of Uruk made to
Gilgamesh concerning his plans to fight Huwawa; "Thou are
yet young, Gilgamesh, thy heart has carried thee away." GE
(OB) III.v.10. :

|
i
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being and fate are, p%rhaps, normal consequences of the
grieving procegs. Thij'death of Enkiﬁu, however, not only
affected Giigamesh.“/ e are told that G%lgamesh had ‘the ‘
whole city lament AF his passing. It woald seem, from this
and other ancient literature, that sometimes rulers would
dictate periods of moutrning upon the deaths of‘cegtain noble

"'
Y . ")

individuals.

As in the human realm, the gods could also die and fear
the possibility of death. The descent of Ishtar to thg
netherworld brought about her death at the hand of
Ereshkigal. Elsewhere, in the Enuma Elish, the death of
several gods at the hand of Ea and Marduk isxattested. The
potentiality of death is also entertained in the Nergél- “
Ereshkigal story. There Ereshkigal and Nergal are both said
to want to kill the other and Nergal's reaction to being
sent to the netherworld portrays a fear of this very
hazard.'8® The fact that the gods were considered to have
been immoréél in the Gilgamesh Eﬁic, presents an

—t

inconsistency which is not easily e¢xplained. Lambert
suggests ﬁh;l the Sumerians and Semites distinguished
betwéen two types Sﬁ‘déath, the natural and the unnatural,
or violent, death. While it was thought that the gods would
not die from natural causes such as old age or sickness, it

is Lambert's belief that the ancient people thought that the

gods were nat necessarily exempt from violent deaths, i.e.

’

186 Ne (MB) B.45. ¢
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they could die in combat.187 Finally in this segment, it®*

should be noted that the death of Ishtar in the netherworld

brought about infertility in the upper world.

2. The Netherworld: a description
As with Sumerian mythology, the Babylonians and
Assyrians believed that "life" did not end with death but

continued in some other form in the netherworld. 1In the
yd

- rd
Semitic literatgre we are fortunate to find A common formula

which provides a brief description of the/netherworld. The

formula is seven lineqdlong (see above .96 ££f.) and occurs
in three of the texts; "“The Gilgameshi@pic“, "The Descent
of Ishtar", and "Nergal and Ereshkigal". The occurence in

"The Desent of Ishtar" differs from the othersfin‘thaﬁ it

A ]

switche£\the order of the last two lines of the formula.

-

Differences in the Assyrian text itself are neglible. The

recurrence of the formula iﬂ the different stories perhaps
tells us that it became standardized and that the tﬁoughts
within it were widespread in Assyrian society at the time.
The fo}mula describlsithe netherworld as a place of darkness’
with no light, a place of dust where dlay is eaten for “
food, and the plaee where 91rkalla lives., Tho;éwkho enter

the netherworld are said to have no way back to the upper

regions and are clothed, in the netherworld, like birds with
S

187 y.a. Lambert, "The Theology ,of Death," Death in §
Mesopotamia ed. B.Alster, (Copenhagen: Akademisk Forlag,

M
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wings. The thrust of the fovmula is, thus, quite negative
and reveals a dull drab existence for the fesidents:

That the entrants into the netherworld are barred fr&m
ascending again to earth is further implied in the use of
the descriptive phrase, "land of no retu:;". While this
phrase occurs only once in éuﬁérian materials, the
repetition of the phrase in Semitic texts indicateg, again,
that a standardi;ation has occurred. The import of theﬂ
clause is clear but the comings and goings of Enkidu,
Ishtar, Nergal, Kummd, and the viziers of the gods of the
lower and upper worlds would seem to present an
inconsistency. In these inc;nsistencies there is not treally
a solid transfer of residence from one realm to the other by
any individual and it would seem that the general rule is
upheld. The vlziers were only outsiéé the realm in
accordance with the wishes of Ereshkigal. In the four cases
where an attempt is made to leave the netherworld
permanently special ;ituations seem to apply. Enkidu, it is
claimed, Had not died and his return is said to be as a

N

“shade"; Ishtar requires-a substitute; Wergal is forced to
(return; and Kummi is sent back to tell of Nergal's >
greatness. The latter case may al2o differ in that his
visit to the underworld was in visionary f£érm.

vThe Semitic texts present a néw element to what we know

of the netherworld when Nefgal and the viziers of the gods

are depicted as ascending and descending to the netherworld:
»
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by,means'qf a staircase. It would‘appear that the staircase
connected the divine realﬁ of the upper world to the divine
realm of the lower world. No mention is made of an iicess
to the staircase in the realm of humanity. Within the
netherworld, the staircase led directly into the courtyard
of the Palace of Ereshkigal. 1In one case a thr;ne is spoken
of in this courtroom upon which Nergal was directed to sit
and make judgements.

The netherworld i;, for the most part, théught to bg
blocked off frpﬁ the upper world by the familiar seven
gates. The sevenvgates arf not named with the exception of
one, the Ishtar-Aya gate tﬁ%ough which Prince Kummi exited
fréﬂ the netherworld. 1In éhe Amarna version of the "Nergal
and Ereshkigal" story fourteen gates are mentioned. These
fourteen gatés are also unnamed but the fqurtee& demons'whom
Nergal stationed at each of the fourteen gates are named

twice.

Little else is said of a descriptive nature within the

" texts. There is no mention of an altar for sacrif{ge as was

in the Sumerian texts.y However, the mention OS priests and

temple attendants within Tablet VII of the d‘il amesh text

-

might éﬁggest that this rlemént was not entirely absent.

2

i
k v
. .
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3. The Netherworld: igs inhabitants

The netherworld is said to contain the de%?,
netherworld deities, and the assistants of the deities. The
Semitic literature tends to emphasize the activity of the
divine realm much more than the activities and fate of the
human dead. Unfortunately more divine-figures are named
than could possibly be mentioned in the éontext of this
thesis. Again we shall dwell only on the main inhabitants.

Ereshkigal - Ereshkigal is" again given thé title "queen
of the netherworld" and, in the Ishtdr text whicﬁ derives
from a fairly early peri9d, embodies absolute authority in
the realm. There 1s, however, a noticeable development in

her character overjiime. In the "Nergal-Ereshkigal" story, |
which is extant in middle-Babylonian and neo-Assyrian forms,
we learn how Nergal was envisioned to enter the netherworld
and take over dominion of that realm. Some have argued tha;
this was necessitated by the patriarchal nature of Semitic
society which digallowed matriarchal rule.l88 The character
development seems finalized" in the neo-As;yrian text named
"The Prince's Vision of the Netherworld" when Ereshkigél is

given only a very minor role as Nergal's spouse, Nergal is

¥
188 1t g noteworthy thagﬁshé writers did not simply i

delete Ereshkigal's role. It was acknowledged that 1

Ereshkigal's rule existed prior to the events surrounding \\v

Nergal's entrance.
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the driving force with yhich the prince must contend.189 1t
would thus seem that dgér a period of some thirteen hunbred s
years a development took place which saw Ereshkigal's role
change from an active and absolute ruler to a much lesser
role as wife of a dominant Nergal. .

V Nergal - Apart from what has already been indicated in
the preceding paragraph, the character of Nergal is
interestiné because of the theophanic description given in
"The Prigce's Vision". The initgal ;mpression within that
description is one of a terrifying god. Later references,
however, refer to him as an all powerful god and the
vanquisher of the evil ones. In all probability this should
be interpreted not as an inconsistency-but as two elements

seen within e context of the sin of the prince. It would

within the sigj character. The terrifying element must be
seem that Ws treatment in the netherworld was predicated by
this sin and that not all entrants to the‘nethérworld
necessarily encountered the wrath of Nergal. In the
"Nergal-Ereshkigal" story, Nergal seems to take another vwame

in some instances, that of Erra. The significance of this
. 5

189 within PV'one gets the distinct impression that.
although Nergal is the centre of netherworld activity,
Ereskigal st+1T maintained some authority and power.
Perhaps her relationship to Nergal was conceived to be not
‘unlike the’relationship of Anu to Enlil, or El to Ba'al.
In rega;%?io this, notefhat Nergal seems concerned with the
fact thaf the prince hag/slighted his wife by entering her

]

.realm. &
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is unclear but we cannot rule out the possibility of variant

traditions being brought tggether in the myth.

The Anunnaki - The rol® of the Anunnaki is not clear in
Semitic literatpre. "The Gilgamesh Epic" has them invblveg
in the death prbcess, assisting Mammetum when the ;fate" of
each human is near. In "The Prince's Vision" the Anunnaki
stand around Nergal probably in some'sort of supportive
role.% Fimally, the Ishtar text depicts them‘fglfilliﬁg the
commands of Ereshkigal iﬁ regard torthe death and
revivification of Ishtar. VThe roleéyenvisioned here are
perhaps diminighed from th; role of judging in which they

4
functioned within Sumerian literature.

) .

Namtar - Namtar is called the vizier of Ereshkigal in
two of the texts and vizier of the netherworld in genei:l in
a third., His most active role is in "Nergal and
Ereshkigdl" as he ascends qnd descends the stairway between
the heavens and the underworld at Ereshkigal's bidding.

Ishum - Ishum is éiven the role of counselling Nergal
and interceding for humans in order to spare life. He is
credited with saving Kummd from the hand of Nergal and it

®

seems that he éﬂsured a degree of justice within the
judgements of the netherworld. ~ 7

Nedu and Lugalsula - These individuals are described as
gatekeepers in the netherworld. Nedu is the more promi;Lnt
and is mentioned in two texts. ~Lugalsula is mentioned once,

in "The Prince's Vision". Since Nedu is also named in that
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text one wonders what the relationship between the two
actually was. It may be that sipce seven gates were
conceived to exist they were both gatekeepers of Aifferent
gates. In "The Nergal and Ereshkigal" myth it is apparent
that the gatekeepers played a fairly important role,

ensuring that the netherworld really was' the "land of no
return". Even Nergal was forced to explain to the o
gatekeeper that Efeshkigal had given him leave to return to
the uppeigworld for a time,

Biblu - slaughter.

Belit Seri - tﬁe recorder of the netherworld.

Th: dead in the néth;?QOkld are given comparativelf
little attention. The man in the Prince's Vision, probably
Kummi's father, is described as one with a black body, a
face like 2u, and "is clad in a red coat. The odiy other
mention of humans is within "The Gilgamesh Epic". 1In the
seventh tablet the residents a;e described as being clothed
like birds. Priests and princes "without their crowns" are
mentioned, as well as Etana, the legéndary king of Kish.
The twelfth tablet because of its literal transmission f£rom
the Sumerién may be of less value for establishing Sémitic
concepts of the netherworld. Nevertheless, the fates of
various classes of dead #M%e discussed.l90

]

L,z—/'

190 Gp x11.147 £EF.
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4. The Netherworld: existence ¢

a. Activity within the Realm

Unlike the Sumerian material references to the
aétivities of the humag dead are limited in Semitic literary‘
texts. It -is, therefore, difficult to say muc% abolit this *
aspect of the netherworld existence. From scaﬁtered°
referenqesrof a general nature, it &ould seem éo be a very
drab and dreary existence. The only specific ﬁeference to a
phuman in the region involves the prince who was terrorized
in the netherworld before being saved by Ishum. The wrath
of Nergal which he faced may, however, have had more to do
with the alleged sin of the prince than it has with normal
netherworld practices.

Much more can be 'said from the perspective of divine
activity in the’netherworld. Most of the texts indicate
that a divine court was thought to exist in the netherworld.
Two of the texts place’ Ereshkigal at the head of the court
with various attendadts around her. When Nergal enters the
scene he takes over the leadership and many of Ereshkigai's
duties.191 The text dealing with Kummi's vision feveals
that Nergal has his own court with his own attendants to
assist him,

Moving beyond the structures of the divine in the

netherworld, one is struck by the violent nature of the

characters who interact. While more will be added to this
- :

191 gee pp. 106 and 130 above. 4
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later, Ishtar's dealings with the gatekeeper and Ereshkig?4//

L »

are much more violent in nature than her Sumerian

]

* " - »
predecessor, Inanna. Nergal's treatment of the prince 1s

also violent as he terrifies the poor man, while hé and j

‘Ereshkigal wish to kill each other at various points in the

story devoted to them. That the two also engage in what
might be described as "roggh" sexual activity is another
b d N N

fhdication\of this tendency, as well as informing us about

another aspect of netherworld activity. However, one must
be cautious about extrapoléting from th? activities of, the
two deities to the n;therworld in gen;ral.

That sexual activity took place between Nergal and
Ereshkigal %s interestiﬁg in itself as it sets'up an element
of dctivity gimilar to activities of the upper world. When
Ereshkigal asks Anu for Nergal's return, it is revealed that
up to that point she had nai been able to)engage}iﬁ the

t

pleasures of maidens in search for lovers. Perhaps this is
“

evidence that netherworld life, at least in its divine f%r&,

c?uld encounter new elements. It was not a stagnant &

existence but one which was in process. However, the

process certainly was not perceived to be up to the standard
of life in the upper world.

In only one‘instance does activity seem to cease in the
netherworld. Following the Sumerian lead, it involves  °
Ishtar and the death she encounters in the netherworld?

Little is said about this condition, in fact one must infer

that Ishtar has died from her revivification by the water of

®
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life. Ome woutd assume, howewver, that death was viewed in
terms quite similar tp deaths which occur in this realm.

ﬁife would leave the body and inactivity would result.

b. Hierarchy and Inequality:

The Semltlc texts seem to present us with a view of the
netherworld in which a general equality of status ex1s§bd

among the human residents. . Unlike Sumerian sources, no

*

information is given which would suggest that the kings of

this realm took on similar roles in the underworld. In fact

[
the idea of princes serving meat and water tends to give an

v <
opposing point of view, a role of servitude. 192

Additionally,. "The Gilamesh Epic" twice appears to suggest

that commoner and noble suffer the same fate.193

These elements, which seem to deny the existence of any
form of human hierarchy, must be qualified by the

recognition that the dééd did not all have the same fate and

-

Eype of existance. First, Nergal's role as "vanquisher of

the evil ones" together with Isﬂhm's role of interceding

indicates a judgement motif. It is obvious that the

judgement dictated different fates for different individuals
I .

. . . |
in accordance with how they had lived and served the #ods.

Second, if we can again'utiiize the problematic TableU XII
I

.

192 1 may be that this act of servitude was a Jerv1ce
to the gods of the netherworld themselves which they would
have been obllged to perform. |

193 g has been intimated this similarity in fate may

~only be in reference to their expeglences of death.



156
of Q%he Gilgamesh Epic", variods classes of dead are there
dep{cted aé»receiving varying treatments in accordancé with
the number of sons they had, how they died, and whether or .
ffot they were given proper funerary arrangements. In
essence, however, the piéture we receive from the texfé
involves a situation in which the human dead were thought to
have no human hierafchy, perhaps being ruled directly by the %
gods, and a Situation in which human fates were aependent

upon the various factors associated with juddement.

1 4

A

c. Positive and Negative Characteristicé:

We now turn to the Semitic material for evidence of the
negative conception of the negherworld which has existed in
scholarship? It is probably fair to say that Semitic texts

we have studied have a decidedly negative bent. The

description of the netherworld tends to be rather drab and

dreary, while strong tendencies toward fear’ and violence are *

'

present within the writings. The most obvious example-of

fgér is found as the prince enterg tge netherworld and
encounters the resident demons and a térrifying Nergal. His
fear is well described as he awakes from the vision. v

69 a-gal ti-m{a] ki-ma et “li ta- pi-ik da-me $a

ina su-se-e i-di-8i-3G it- tan al-la-ku bel bir-ki
ik-tdm-mu~3(-ma i-tar-[rJ]a?-ku lIb-bu-u-3(u]
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7.0 U ki-ma 1il- 11-d1 sah1 (SUL') se- eh-ru Sa ina
) muhi'u sin-ni%-ti-84 e-1lu- u llb—-bu su lt tan-

am-pa hu tltta a-[n]a pt-30 4 arkati-30 it-te- 4
ni-is-si . O

I'awoke." And like.a man who has shed blood, who
wanders alone in the marshes, (and) whom a
catchpole has gvercome, while his heart pounded,

4

Or like a young boar just matured, who has
mounted his mate - his insides constantly
tumescing - he ejected dirt from his mouth -

and behind. X ... 195
Fear is also not limited to the human emtrants into the.
netherv&orld. )fetgal fears death in the netherworld at ‘the
hand of Ereshicigal and Ereshkigal, herself, is fearful of
the incoming Ishtar.’ :

\«Violence in the neth‘erworld is apparent in severai
incidents. At theeentrance to the netherworld, Ishtar
%xea?ens. to Smast'; down the gates and relea}s‘e the dead to “»
the upperworld ify the gatekeeper does hot ~unlcaclz them. When
she enters the pélace of Ereshkigal, she "flies" at a
trembling Ereshkigal while, upon defeat, Ishtar is
1mprlsoned, suffers the- si’cty mlserles, and is apparently
"killed. 195‘, The violént tendencies are, perhaps, most
noticeable in "The Prince's Vision" and "Nergal and ;

Ereshkigal®. Nergal, in Kummi's vision, terrifies the young

194 py rev.29,30, from von Soden op.cit., p.18, lines
69,70. . .

195 PV teV.29'30. 0 =-

196 The sixty miseries are omitted from the Sumerian
texg and appear to suggest a horrid experience which leads«
to death.
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prince, shrieks at him wrathfully, and attemp(§ to kill him
before Ishum intercedes. Ereshkigal and Nergal, in the myth
devoted to them, both desire to kill "each other at various
points in the story, Nergal a£tempts to cut off
Ereshkigal's head, and the pdir engage in a what seems to be
a "rough" sexbal liason.

i'-[i- 1r]-sx-ma i-si-ih

is-bat-si-ma j-na up-ri-i-§i

ul-tf mu(h-hi <giés>{kussi)} i]-UD-%X{ X X X -[3i]
-ba~-si-ma [{1 -na ab+bu-ut-ti- sa}]

[?ma la}]-ra-'-i[{-murt}]i-3u 33 [lib!-bi]-3u

[iln-na-[an]-ad~[ru-ma] ahh1<MES> ki-

lal-1l[a-aln"
[ana ma-a-a-li élt]-mu—rls i-ter-b[u]id7

He (Nergal) went up to her (Ereshkigal) and
laughed. \

He seized her by her coiffure,

He [dragged] her from [{the throne}].

He seized her [{by her locks}] .
) [{for the love}] that was [{in}] his [{heart}].

The brother and sister embraced oni gnother,

Passionately they got [into bed].

In spite of these-negative elements, some morelbositive
things are apparent. In the "Nergal_and Ereshkigal" text,
the gods of the upper world ask about the "well-being" df
Ereshklgal and w1sh her well. 1In matters of judgement, "The

u&'
Prince's Vision" descrlbes Ishum as the intercessor while

Nergal is said to vanquish evil. Finally, the idea that

ind >

197 N (NAssy) vi.30-36.

198 e (NAssy) vi.30-36. Note that Gurney believes

- that line 32, which is damaged, relates somehow to lines

78,79 of the Amarna text in which Nergal's act of dragging
Ereshkigal from the throne is followed by the attempt to cut
off her head. O0.R. Gurney, Anatolian Studies X (1960)

p. 131, n. vi.32.

y : o
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> sexual intercourse took place in the netherworld between

/
Nergal and Ereshkigal carries a positive message of what can

take place in the realm, at least among its divine

residents. Even here, however, the thrust of the positive
elements is not entirely clear. We must remember that
Nergal terrified the young prince; and that the sexual act
contained violent elements. If we take into accéunt the
fact that the well wishes were in the divine realm, ip would
appear thaf, on the whole, conceptions of the netherworid in
semitic texth are decidedly negative.’

-

As this section of the studi comes to a ciose, it is
obvious fpat there is a consistenc; at a basic level in the
Ssemitic approach to the netherworld. Like the Sumerian
te;ts, these texts display a belief in an afterlife which
exists in a realm deemed to,bé below the earth's surface.

Probably due to phé influence of the standard netherworld'

description, however, we can go a little beyond the Sumerian

>

levels of consistency. It is safe to say that gegerally the
Semites believed that the netherworld was a dark and dusty
place in which the human ihhabitants were clothed with wing§
like birds: Moving befsnd this, things are a ‘little less

clear. The phrase "Land of no Return", for instance is

~ standardized and used numerous times in reference to the

netherworld. The concept refers to Fhe inability of v
)

individuals who ‘enter the realm to l%ave the region at will.

|

|
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As a general rule it seems to hold but is confused at times

as some myths contain references to certain individuals

coming and going from the netherworld’,199 The cases of

Enkidu, Nergal, Kummd; and the various viziers all seem to

involve special cirgumstances. It is interesting that the

first three cases mentioned involved siﬁﬁations in which the
individual was alive dpon entrance to the realm,zoo and thaf
N .
there is no case of anyone 3ctually being successful in
N :

changing their ?iéidency to the upper world once dead. 20!
It would seem, then, that the concept of the "land of no
return” has achieved a fair level of consistency within our
texts. However, some unhanswered questions coﬁiinue to

. \.»?'
exist.202

199 It should also be noted:that even divine status
does not ensure ability to come and go from the netherworld
at will. It is clear that Ereshkigal could not.- go to the
banquet of the upperworld gods. .

200 The viziers were only outside their respective
realms temporarily fulfilling the wishes and commands of
their master or-mistress.

201 Except fog Ishtar who was forced to ptov1de a
substitute for\Qw*/xelease. Even when enterlng the
netherworld alive, return to the upper realm is performed
only with difficulty. Nergal required permission for a
"temporary" absence, Kummid needed Ishum's intercession, and
Enkidu required the intercession of Enki/Ea to gain a. release.

202 por instance, why is it that Ereshkigal caﬁ\hot
leave the netherworld temporarily to attend thé feast while
Nergal seems capable of leaving the netherworld on a

temporary basis. Additionally, I am still not content with

the ascension of Enkidu to the earth. Was he actually a
"shade" and dead or did he effectlvely leave the realm? The
arguments of Gllgamesh to gain his release suggest that
there was an 1n3ust1ce to the situation and Enkidu should be
allowed to leave in the form he entered.
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Two other ﬁinor inconsistencies present themselves in
the texts. The idea of seven gates blocking off the M
netherworld appears to be a standard descriptive element in
Semitic texts but, unfortunately, we have a referenge to
fourteen gates in the Amarna vei§ion of the "Nergal and
}reshkiéal" myth.203 The makeup of the sustenance found in
the ne¥perworld is also unclear. Twice cool water is
referred@to together with baéed meats on one occasion.
This deviate;*from the conception within the standard
netherworld description which states that the inhabitants
ate clay. In one case, the :eferean gb the cool water and
baked meats may refer to offerings devoted to the gods of
the netherworld. The other reference derives from ghe |
twelfth tablet of the Gilgamesh Epic and may be a holdover
from Sumerian thought. If both these suggestions are found

td be true then the food - clay equation may be looked upon

as a consistent element within Semitic texts.

§

- [

N 203 one wonders if this difference was due go some
element w1th1n Egyptian thought.

‘ .

)

-,



<

IV. Comparison of Sumerian and Semitic Traditions:

) Having looked at Sumerian and Semitic texts
individﬁally we can now beégin to compare the two. The
purpose here is to note the similarities and differences
whlch exist between Sumerian and Semltlc tradltlons of death

)
and tha netherworld.

At the outset two pfoblems appear to confront us. -
First, we must realize that while we have set up Sumerian
aﬁd Seﬁitic categories based on language, the language
element in itself does not completely ensure us of Sumerian
and Semitic ideas. The Gilgamesh and Ishtar c¢ycles, for
instance, while reaching their final forms in Semitic
society, had their roots in Sumerian thought. Thus what we
know as Semitic is heavily influenced,by Sumerian éulture:
Furthermgre, it is apparent that most of the Sumerian €Z;:;
derive fr;m a rather late period in that civilization. By
the late third and early second millennium, the Semites had

A
already taken over the Mesopotamian world and had lived in

Sumer for hundreds of years. LSémitic fhought then evidently ’
had some iAfluence on what we know asrsumerién texts. All
.we can hope for in'this reéard is that. the Sumerian texts
reveal mostly Sumerian thought, and that later second and

flrst mlllennrdh Semitic texts reveal independent creations

and alterations specific to the Semitic mind.

¢

L
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y
Second, limitations in'the materiai may present a

situation in which_an idea may be found in one text and not
in another. It is conceivable that the themes and concerns
within a story may not lead an autﬁor to cover every;hing
he knows agbut the netherworld. The problem sﬁrféées, for
instance, in the .example of the staircase which the Semites
believed to exist between the upper and lower divine realms.
That this element*;s completely lacking in Sumerian thought,
or in several of the Semitic texts for that matter, does not
necesgsarily mean tha& we should treat the staircgse eleﬁent

as an inconsistency or even a new .Semitic tradition. As it

happens the text which contains this feature is the only

‘text which depicts messengers of the gods performing errands

in each others' realm. it dhy be tMat since no oth$r°text
speaks of such co;munication between divine realms,ait was
unnecessary for the writers of these myths to refer to the
staircase. This factor tends to limit our ability to
differentiate or note similarities between the two areas of
;tudg‘~ The observation that certain concepts occur in one
text, or group of texts, and not in another ?oes not

necessarily point to an inconsistency. Comparing the sets

of texts, then, must be approached with great care. Only

- differences in broad themes and blatant textual differences

really qualify as ;ncbnsistencieg} With this in mind let us

@
proceed to the comparison utilizing a similar format to

/

those found within the conclusions of the two sections.

a
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1. ®Death and the Reponse to Death:
ko begin this comparison of Sumerian and Semitic
thought we right\iway encounter an inconsistency. In regard
® to death, both sets of texts charge the gods with d
determining the fate, aﬂd hence the life and death, of each
human being. It is asserted in the‘Semitic, "Gilgamesh
Epic" that Mammetum was the "Maker of fates", and that the
Anunnaki decreed those fates. The Sumerian Ur Nammu story, .
however, sugges}s.that when Ur Nammu died at an ear%’ age,
—  Wepp altered his holy word," and "Enlil deceitfully changed * *
his fate deéree."l It would seem that this partiéular role
taken by Enlil in Sumerian literature was assigned to

A
Mammetum in Assyrian times.

e e el e et < i,

The responses to death are, for the most part, similar

- in the two societies. The response of family and friedds.to
e . the death &£ an indiv%dgai, }n both cases, is not unkike the

response of people tédéy to the death of a loved one. ‘

Intellectual fesponses, such as the reconciliation~to the

fact of one's mortality on the part of the Ale-wife in "The

Gilgamesh Epic", aré not attésted in Suherian literature.

It may be that this is purely a Sémitic development since

some have maintained that the attempt to deal with

injustice, like that of death, was a second millennium.

B.C.E. phenofnenon.2 The intellectual response maylhavejbeen

1 uN 1lines 8,9. GE (&ssy) X.vi.35 £f.

2 gee ToD chapteriz. k;%
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an attempt to come to grips with the ‘reality of death,
eépeciall§ the deaths of upright individuals. Other
responses involved the atteﬁpt to set up a name Ehrough
combat and the quest for eternal life. These receive the-
attention of both sets of texts and while the former attempt
igs almost an identical story in both societies, the latter
appears to be more dgveloped and given Epic form in the

Semitic era.3

2. The Netherworld: descriptions

Descriptions of the netherworld in both societies are
similar gkt achieve a greater depth in level of consistency
in the Semitic texts. : Both think of the netherworld as

being the.plage of the dead which exists below the surface

- of the earth. Also, both ’ntain traditions indicating
bTo

that the netherworld was cked off by seven gates.51 The

Sumerian Inanna story seems to have given impetus to this

~ idea but other Sumerian stories depicting travel to the

netherworld notably neglect to mention the gates. As the
entrants arrived in the netherworld they were generally
thought to enter the lapis lazuli palace. Here Ereshkigal,

and later Nergal, were thought to reside and in the court of

- s

3 “Bearch for life in Sumerian thought is implied in
the DoG myth. ’

4 The fact that a couple of Sumerian texts do not
mention any gates and one Semitic text speaks of fourteen
gates should not detract from this general belief in seven v
gates within the traditions. .

8
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this palace, the judgements and decisions were handed down

in regard t; the fate of the deceased. Although it is never
explicitly stated, it-appears that the dead usually resided
outside this palace. That the dead could not leave the
netherworld is implied by the phrase "land of no return".
Both Sumerians and Semites employed the phrase but it “
receives much more frequent use in Semitic literature.

At

. Finally, the standard description of the netherworld

utilized in Semitic texts is not in evidence in Sumerian
literature. It would appear that this was a latér
development within the Semitic world. - The descriptive
elements contained in the standard creed appear to be a
little more negative in‘hought than the general view one |
gaing from the Sumerian texts. To be sure elements, such as
the darkness of the realm, do occur in Sumerian literature.

$
These, ghowever, tend to be mitigated elsewhere by more

positive assertions. The idea, for ;ns£ance, that Utu ¢
br#ngs light to the netherworld from time to time, as he
comes to judge the incoming dead, negates the element of
darkness and certainly makes the conception of the region
more appealing.?
3. The Netherworld: inhabitants

The inhabitants of the netherworld are similar in each

.
group of texts. The netherworld is made up of the dead, the

5 rhis is an inconsistency since the Sem&?ic texts
specify in several places that no light exists in the
netherworld . ..

’
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netherworld deities, and the assxstants of these deities. A
ma jor dlfference resides, however, in the fact that the

-
emphasis within Semitic literature is on the divine
inhabitants rather £han on humars. Whereas in Sumerian
texts“there is a concern for the dead, their faﬁe, and

lifestyle, this concern is almost totally lacking in the

Semitic literature. The only references to the human dead

—within Semitic texts are from®the standard formula, that

they are clothed like birds, and from the brief description

of wha@bappears to be the princé's father from "The Prince's

Visionﬁ. This contrasts sharply with #&he viv%d descriptions
§ °

of whaé Ur Nammu and Gilgamesh did and experienced in the

afterlife, as well as the material which can be deduced from

the prayers and pgtitions of Ludingirra regarding his

father. L]

It would appear from the Semitic emphasis on the.
[ 2

equality of the commoner and noble that it was thought that

" no hierarchy existed within the human realm of the

netherworld. This, again, would tend to be inconsistent
with the “ideas within the "Ur Nammu" and "Death of
Gilgamesh" texts which portray the inhabitant; taking on\
roles similar to those wh'ich they had on earth. Thus kings
were set up with varxg&s orders of attendants etc. There is
evidence in Semitic texts, however, of an element of justice
associated wifh the role of Nergal in the netherworld. Utu

is given the role of judging the dead in the Sumerian
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materials so that it appears that while different gods were
associated with netherworld justice both Sumeri;ns and
Semites believed that an inequality existed among the
inhabitants, each human had a different fate.

When we consider the divine realm in the u:éerworld, a
devg&oped pantheon exists in both groups of texts. It is
% obvious, however, that a development in Semitic thought
relating to the roles of Ereshkigal and Nergal took place.
In Sumerian sgciety Ereshkigal's role is fairly secure. She
was the queen and matriarchal ruler of the underworld. Only
in the "Ur Nammu" text is there the Bossibi}ity that Nergal,
and Gilgamesh for‘that matter, were competing with her for
fbwer. As has been indicated in the Semitic section, her
role is secure in the Ishtar text, which OF;course, ﬁay be
affected by its origins in Sumerian tradition. In the
"Nergal-Ereshkigal" myth which has no Sumerian pfé&btype,
Nergal is deplcted as entering the underwog}d and taking
over but Ereshklgal is still active within the myth. The
"Prince's Vision", however, the latest text which we have
examined, relegates Ereshkigal to a relatively minor, or at
leasgbiess active role. It would seem then, a"ﬁaps based
on the predilection for patriarchal ascendency, that over a
considerable period of t%Pg, Nergal's status in the
netherworld increased at the expense of Ereshkigal.

Finally, we should note that in the Semitic texts some

?
vivid descriptions of the netherworld deities and demons are

»
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given. Mostly this is apparent in "The Prince's Vision"
which seems partially designed to reveal the horrors of the

netherworld. That the description is rather gruesome

*

perhaps indicates another place where Semitic conceptions of
the netherworld are rather negative. The Sumerians, for the

most part, seem content to speak of the occupants without
6

)

providing details about their physgéal appearance.
Y R
¢ ;

b

4. The Netﬁerworld: existence

The literafy texts of the Sumerians, Babylonians, and
Assyrians portray the netherwo;ld as an active place, it
really was an after-"life". In discussing these activities

we now come to what may be perceivgd to be the greatest

difference between Sumerian and Semitic thought. It will be

remembered from the summary of Sumerian traditions that life
in the netherworld contained not just negative elements but
also many positive elements. The same cannot be said,

however, for Semitic conceptions of the netherworld. The
; % -

Semitic emphasis on the gruesome inhabitants, the drab,

#

dreary existence and violent interactions between the gods
is decidedly negative. Only a few positive factors exist in
Semitic descriptions of the netherworld (see above pp.l56

°

££.).

6 Except for the case of Namtar who is said to have no
hands and no feet. See above p.25. : [

¥
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Perhaps it is the violence evident in Semitic texts
which is the most noticeable difference. Apart from the
.remarks made concerhing this in the precedinqusection, it
may be possible to maintain that the further one gets from
Sumerian society the greater the.violent and negative
emphasis becomes. There is no Old Babylonian evidence from
"the Gilgamesh Epic" that would differ huch from the
”reiatively non-violent Sumerian thought.  The Middle-
Babylonian evidence from'}he El Amarna "Nergal ;nd
Ereshkiga{L‘story begins, however, to elucidate a more
violent tendency, in the th&ught of the authors. But it is
in the later Aésyrian texts that the negative and violent
~material comes completely to the fore. The vision of the
prince, for instanhce, contains elements which are
completely unattested in Sumerian literature., The demons
which he describes lock him ;n fear, the sight of Nergal
brings the prince tremblikhg to the grotind, and
Nergal at first wishes to kill the prince.7 We have. no
mention of a Gilgamesh or Ur Nammu fearing anything in the
netherworld. The Neo-Assyrian version of "Nergal aqd
Ereshkigal"” portrays similar violent tendencies as the two
deities confront each -other. Again in the divine realm,

Ishtar and Ereshkigal battle one another in "Ishtar's

Descent". While this text derives from Sumerian sources, a

7 Although here the sin of the prince may have
something to do with the wrath of Nergal.
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by
]

. ) ] )
of more negative and violent tendencies within the Semitic

text. The o{)ening lines wHich speak of Inanna entering’ the
¥ “Great Below" become the "Land of no \return", the dark
.. house, 'vsgvhere c}us‘t is theirn fare and gilay their food i'n. the
Semitic ‘myth. The actions of ];nannauat the gate of the

)

_-w, Retherworld amount to "speaking evilly" to the gate kgeper.

Ishtar threatens to smash down the door and raise up the
dead to devour the living. When Inanna confronts

Ereshklgal, Inanna is bowed low and put to death, while

- . Ishitar 1s said to “fly“ at Ereshkigal in.a. rage and recelves
4L

the "sixty mizeries" for punlshment as well as death. Such
- '. . ’ ) B

extenslons of the story in the Semitic texts would seem to
J . - -

9 ‘ . T A « . .
suggest a more violent and negative society was in existence
) & . - « * ‘

. at the- time of the Semitic “reconstructions. ' X

“

» Befoxe moving on to our conclus:.ons, we need to address
, the questlon wh:u::h was put forth in the previous section
(above Pp. 69,70) . It was there noted that the Sumerlan
‘ materials contaxned not just. negatlve speculatlons about the
B netherworld but also soxpe more positive ideas. Since most.
:gtudi“e“s pf the netherworld have prex;iously been done from a
aesopotamiah perspective and have‘ been generaliy r'legative,v
we asked why the pas:.tlve elements were not “taken into
. account. ‘One answér was said to lie in the fact/that the

two more" posnzlve Sumerian texts were not available, at

‘f least in a reliable form, until the early 1960's. It would

” . o . Vo

cursory reading ©f the two versions provides ample evidence
. 1 . -

,
F
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seem. that in their absence positive remarks of a milder -

4

* B

nature were overlooked. The other answer must lie in the
preponderance of negative conceptions of the netherworld

within. Semitic traditions. These-conceptions appear to

‘have overpowered, and were allowed to modify, the milder

Sumerian traditions. Future discussion, it seems, will have
to take into account all the elements within Sumerian and

Semitic literature and distinguish between the two.
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v. Summary and Conclusions:

- It has been said that once the Semites entered the
fertile land between the Euphrates and Tigrisxrivers, they
absorbed much of Sumerian culture, religious beliefs;~ideas,
and language. That they did so has been a common assumption
within Near Eastern scholarship and is also apparent within
the bounds of this comparison of Sumerian and Semitic
condepts of deétp and the netherworld. Similafities are
clear between S%merian and Semitic views of death and
responses to;de;th, in their basic tradiEions which describe
the ntheronld, and in their basic views on the divine
inhabiﬁantsfof the region. ;he Semitic writers, however,

did not incorporate Sumerian ideas in their entirety.

Differencesg are apparent between the two bodies of
r
I

b

literature@ The basic difference is not found in the make

.

up and lan@uage associated with the netherworld but in the
activitie% and "life"-style which one might be e#pected to
experié;xc¢ in the ‘region. Given the hardiness of the
 Semites i? gen;ral and the seemingly mofe\bafbaric character
of éhe later Assyriansg, it i; not‘surprising to £ind certain
gruesoﬁe,_fearful, and violent cendencies Sﬁthin’their
mytps, especially those of Assyrian origin. ”The Sumgrians

have little of this and even present some very positive

elements in their conception§ of netherworld existence. The
Semitic birrowing, therefore, must be seen to have a
k

creative é?ement as they refined, developed, and even
T ‘(

|

!

$

1

.

f
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altered various aspects of the Sumerian traditions, thus
placing their own cultural "stamp" upon them.

A further distinction between Sumerian and Semitic
traditions involves the observation that the Semites made
little reference to the Lum;n element within the
netherworld. This may indicgate a lack of concern for the
basic human element in society. The Sumerians, on the other
hand, were acutely interested in human %eings and reveal
this in their interest in the fate of the deceased in their
new environment. The cases invélving Gilgamesh, Ur Nammu,
and Ludingirra's father convey this concern admirably.
Perhaps this distinction derives from the basic form of the
two societies. The Sumerians tended<£owatds a socialisgtic
approach in which all individuals fulfilled important roles
in the service of their god and fellow humans. The'
Semites, however, had absqluté monarchies. In Semitic
society, and especially in Assyrian society, the king and

his nobles were of prime importancd. Ordinary citizens were

€

of very little interest except as instruments of the rulding

clqss.

Having noted differences in broad emphases within the
texts, not to mention Ehe small differénces in detail which
we have come across in our study, oné wonders whether the
common pra;tice of examining various issues from an i
undifferentiated Mesopotamian perspective, without
distinguishingﬁFetwe n cultural/ss&ietal groups} remains
“’a\, | N

CL,oep
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viable.® As has been said, Pettinato has already noted

important differences between Sumerian and Semitic concepts

of creation in his work entitled Das altorientalische

i

Menschenbild und die sumerischen und akkadischen

Scthfungsmxghen.g' Given éhis, and. the distinctions we have
found, it would seem that studies from a general

Mesopotamian perspective would not tell the whole story.

[}

Future Near Eastern scholérship needs to engage in studies

at a more specific societal leveln‘ Perhaps this might be

It

best accomplished in accordance with the structures &hich

have already been set'up in the linguistic area. - Sumerian,
0ld, Middle, and Neo-Babylonian, and 0ld, Middle, and Neo-

Assyrian would appear to form appropriate societal levels

which could function as independent areas of study.

Within this study it was also found that ‘
(

inconsistencies existed not only between the Sumerlan and

|
~Semitic'writings but "‘among texts within each div#siqn.

Having worked through the texts and examined thea

1nCOn5Lstencles, it is the opinion of this authot that these
might best be explained as individual speculativ&'traditions
deriving from the various ihdependent city stateF throughout

the agcient Near East.19 In some cases, therefkre, it may
% | . ,

e

8 CE. p.4 and nn. 6-8 in the Introduction above.
9 See n.8 in the Introduction above.

10 1t is 1nterest1ng here that lncon51ste cies were
more apparent ih Sumerlan material. By the time of the
later Semitic wrltlngs a‘certain amount of stan ardlzatlon

fl

® ®
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be necesséry to breag dowé.ihe“proppsed'sociegal levels
even further, taking into ac&ount the traditions of a
certain city-state withig a fairly nérrow timeséén. While‘f/
this wdul& be the optimuh; in many énstances the amounts of

Y

specific material related to & topic .may be so small as to
render the task impossible. Perhaps tﬁe best that can be
} - |

done in‘most secoﬁdary studies of this nature woﬁld involve
an examination offmiterialsatgthé Iargeﬁjsocietal level, as
suggested, while noting whgre appropriate, and resources -
allow, specific distinctions of smaller societal group-

traditions.

i

w &
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