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The Significance of Female Imagery
in the Book of Proverbs:
Wisd_om and Wife Compared

-

by Anna Doris Piskorowski

Abstract

o

This thesis is an examination of parallel female imagery found in the Book
of Proverbs, specifically that of Wisdom personified (Chapters 1-9) and the
ideal wife (31:10-31). A discussion of their common traits is based on criteria
taken directly from the literary text. A brief discourse introduces the reader
to the problematic dating of the poetic forms in Proverbs. The main body of
the thesis details the various categories of comparison: direct literal parallels,
literal and thematic pagalilels, thematic parallels and differences. The pri-
mary aim of this study is to determine the i‘mportance of these many points
of comparison, to analyze these comparisons, and-to discover their signifi-

—cance. The last section of this thesis shows how the Wisdom/wife parallels
provided an insight into the relationship m:n\ﬁad ‘with Wisdom and with
God. This was done by relating that relationship with the one a husband
had with his wife.
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The nascent stages of this thesis e‘wrged during the researching process

of a term paper. This term paper outlined the positive and negative images
of women, as found in the books of i’roverbs and Ben Sirach. The book of
Proverbs showed two positive female images, one of the ideal wife, and the
other of Wisdom personified or Dame Wisdom. On closer examination these
two images had more parallels than just their positive attitude to women. In.,
the biblical cemmentaries on Proverbs, siinple parallels were noted, e.%. both
. wornen were compared to jewels. Also, some scholars h'g‘lted that the signifi-
cance of Wisdom personified could best be understood by further exploration
“of fernale im(gwery After };};e completion of that term paper, and upon the
observation of the gap that scholars had neglected to fill, I found two scholars
that have made a considerable contribution to this area of endeavour.
Thomas McCreesh in his ariicle *Wisdom as Wife: Proverbs 31:10-31"
concludes that the description of the worthy wife is the key to understanding
the book of Proverbs._ In fact, the poem of the ideal wife is the summary of
the whole book. It acts as a _coda and draws togeiher all the major themes,

motifs and ideas which make a statement about Wisdom under the image of

the ideal wife.! McCreesh makes comparisons between the two female figures.

]

h ]

o C. .
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It js by this method that he justifies his statements about feminine imagery.
f >

Claudia Camp in her published doctoral dissertation W:’sdom and the

Femirne in the Book of Proverbs focused on the meaning and function of
Wisdom in a literary context. F ernale attnbut,ccordmg to Camp showed

how female imagery bound the book together by provldmg a fra.mework of

R <
poemmns about women.? The examination of these fermnme qualxtlea and their

€
point of contact with Wisdom's image gave the reader a better understanding

of*Wisdom’s function. By assgciat?ng her with other females such as thé:

ideal wife. Camp claims that this pairing of images provided a legitimate |

concept of female roles'in a kingless society in the post-exilic era.® In fact,

the building of a strong the by the woman “symbolically defined an elemént
of society that was governed by wi§d0m instead of the king."* In this kingless
socieiy the female image of Wisdom replaced the role of the king, since she
was capable of mediating in thé divine and hEman realms.® In conclusion
Camp takes the many female images-of which the wife is one-and correlates
them with Wisdom personified. Her results in@icate that Wisdom is to be
perceived as a re]igious‘syrxll‘:‘ml,

.The two scholars cited have contdributed much to the discovery of_ the
role of feinale imagery and its effect on the significance of Wisdom person-
ified. This particular study will take advantage of the results obtained by
these previous scholars. However. one important dimension missing from
these studies is a discussion of the relationships in which Wisdom and the

ideul wife are involved. This is a significant omissiap since Old i’l‘estament

thought in general tends to be rational. The God-man, God-lIsrael, man-
}

f

-

society relatlonwhlps arew'xtal in the legal, historical, prophetic and psalmic -

literature. As Von Rad points out in Wisdom in Israel, one world of ex-



. | 3 3
perience existed for Israel, one in which rational and religious perceyptions
were not differentiated.‘-‘ The wisdoxﬁ wrjters also deéalt in rational thinking,
they weretonceried with san'’s relat,ioénships within society. It s, therefore,
possible that the significance of the. comparison lies in the relationships of
t;he two wome‘l} with God and with human beingei. It is this possibility which
the present thesis explores - . . 5

L)

- b

»* The comparisons of. female images in this study utllues. and at times
extends, the previous two scholarjs works. At other times, it delves into new
perspectives and new parallels. If éorne parallels seem tenuous or trite it ‘only
reflects the method at ‘hand. All correlations have been prebeute«j in order
to .ﬁvoxd choosmg only the parallels which woukl reinforce the CX)"(‘]llblOIl\

-t

Therefore. femmme quahtles or functlons such as w1fe, mother, lover. and
homemaker are exammed but not to the GXCIUbI;ﬂ of other uon-femmme
parallels such as Je\»ve']b1 treabux’e, praise, and brust n eifect the use of
female imagery in thlS pdper supplies the reader with a modei or mode of
understandmg the umque relatlonshipb man expenenced in the realms of the
human- and divine. ‘ . .

Before proc@ediy Lo" the expos’ition of the parallels z;nd their signifi-

cance, 1t is 1mporta.nt to describe the role of the sages or Wibemell who wrote

Prov erbb‘ and to discuss the’nature of Proverbs and its 1mphcd;onb The

funct:on of wisdom literature as post-exilic wisdom writers saw it was Lo

. . . - B '
impart information about the contept of God and His relation to.man. They
V) Y - “

were to inform the mg.nnon-the-street how he was to use-the knowledge of the _

Lord in his everyda} sphere, in terms of daily life and conduct The wnsdom

* -

writers had a deep concern for man's society and understood-that to dewlop

-

#
an ethlca] and moral sense in man they .would havex;to give “counsel” and

tc
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varioys meaninggs. Basically the terns imuplies “likeness™ or “to be comparable
to” or “tu compare.”® This suggested meaning invites the reader to question
what needs comparing. Are there tezg?hings, syimbols. figures and ideas that
“ are alike” Normally proverbs are to bdgonsidered as “short pithy sayings™

used by wisdonffgchera or men to comumunicate moral or spiritual truthd.*”

& . - + = - v 3 -
As wel} as being a didactic tool, the word maddl is uséd to describe a literary

' -

Y
genret employed by those who “claimed to know something of the mystery
& ~ - >
of tiving und the secret of the happy life.!*

Proverbs 1:6 states that the reader is “to understand a proverb and a
e

tigure. the words of the wise and their riddles.” It was the purpose of the wise-
man to provoke the thought processes of the reader by using wit, paradox.

. L
colrmon sense and teasing sympolisni.** One method of teaching would be

to provide the reader with metaphors or allegories (figures), another to pro- .

vide comparisons or analogies which are entended to enforce a concept once
" thé reader discerns its nieaning (ridd]e};” The word m&'g(ﬂlimplies that one
should perhaps seek comparisons. This\ié’éx‘éﬁcﬂy what ihis study endsav-
ours to do. Other external clues signal the reader to note the importance of
literary style {e.g. personification and acrostic poetry) and the positioning
of pieces withiu,l—lu\ﬁjl}xwork of the whole poem. Camp refers to stylis-
tic shaping, * inclusio”, as the repetition of material from the beginning

-

o of a unit at the end of the unit.'® This type of shaping functions in twodi

“Nayvs: first, it establishes the literary boundary and, secondly, it enlightens

the reader to a possible theological statement in the making.'” Thus. it pro-

. vides u guide to interpretation. to meaning.'” This form of repetition focuses



v

3
con central thoughts or contents important to the writers or editors. Em-
phasizing these thoughts in the beginning and reinforcing them at the end
ot a literary work gives the reader a sense of unity as to the purpose and
compoéition, as a whole. §uc}1 s E}xe case for Proverbs. where the similarni-
ties "drawn between the two female inages single out u theological purpose:
ferale irnager;w provides the conteat in W hich to understand mankind’s re-
lationship with God. Another device. thematic styling. views wisdom as a
hermeneutical cv)llbtrUCt,lt\"}le;éb}" wisdor would be the device used for the
interpretation of another motif.*> Gerald Sheppard’s work in this hield of the-
matic stvling claims ;}131 wisdom in the exegesis of deutrdg=canonical bouks,
serves to interpret the Torah.!”

A« previously inentioned. the nature of Proverbs, the stylistic and the-
matic shaping of this literature. fucus on significant-factors which can aid in
the lnterpretation of the poetic works. The nature of Proverbe implies that
the use of comparisons is a viable method of study. The use of “inclusio”,
the repetitjén of material, sharpens one’s awareness of a pussible theolog-
ical statement. In the case of Proverbs. the two female figures, Wisdom

- )
personified (chapters 1-9) and the ideal wife (31:10-31), have many parallel
des;riptioxns which only invite comparisons to be made. These rutuparisons
of Wisdomgynder the guise of the wife raise two guestions. Why is persuni-
fied Wisdom depicted or expressed in the motifs of a wife? Why is the wie
depicted and expressed in wisdon motifs? In ausw?%f:g these (%0 guestions
the reader is required to draw certain colusions. If Wisdom is portrayed
as a wifdk t?’rq: to whom does the wife relate. but, to her hu-baud. Who
is Wisdom’s husband? If the wife has wisdoni-like qualities. then to whom

does Wisdom relate, but. to God. How does the wife relate to God? There-



o~
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fure the thrast of this thesis is to find all parallel comparisons of Wisdom
personitied and the ideal \\ifgq in such @ way as to clarifv the natufe and

. o 0 .
significance of their inter-relationships.

7
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Chap‘{()\nf: \A

The Chronological Problem of the Relationship
between Proverbs 1-9 and Proverbs 31:10-31

The dating of Proverbs 1-9 and 31:10-31 is important. It can provide
commom historical backgrounds for both poetic pieces and also give insig]
into the ideological and theological backgroﬁnds of the writers and editors.
However the dating of Proverbs seems problematic since the exact dates
are not known, only rough estimates are given. The following information
will reflect the wide range of aating given to the poetic pieces of Proverbs.
Proverbs was written in four basic parts 1:1-9; 10-22:16; 22:17-24:22; and
25:1-29:27 including five appendiées one of which is 31:10-31, the poem about
the ideal wife. 3

A. Weiser in The Old Testament: Its Formation and Development dates
the first collecton of Proverbs 1-9 as post-exilic, probably earlier' than the
fourth century: chapters 10-22:16 are much older and come into being in
the pre-exilic thnes: in the renainipg collections he considers the dating
sorsewhat obscure while the song in praise of the housewife was added to
the rest of Proverbs at a later da&s‘ In Old Testament Survey the editors
claim that the lz’;st two chapters, 30 and 31, were added during or shortly
after the Exile [ca. 500 B.C.). Most likely chapters 20-29 were edited during

Hezekiah's time and the introductory and concluding chapters were added



- during the following two centuries. Therefore the fifth céntury is a reasonable
“date for the final editing although the contents are much earlier.-
Comparisons-are more viable in literal material which is contemperane-
ous because {)he assumption is made that the editors or writers of a similar
era had a commom world perspective and were molded by the same historical
circunstances. Therefore it would also be possible, because of the similar
bachgrounds of the editors or writers, to successfully compare and analyze
contemperaneous material. This study concludes that the proverbial mate-
rial was probably edited about the fourth century and‘therefore is similar
enough in scope. to make ;t;rxlparisons valid.
M:)st scholars. for example Toy, Cox, and Skehan believe that Proverbs
1-9 is a post-exilic piece. Toy in his examination of the dating of Proverbs has
a chronological sequence that he has devised ;ccording to certain criteria. He
clanus that the collection of aphorisms in chapters 10-22 and 25-29 received
their present form Petween 350-300 B.C.; later sections, chapters 22-24, were
inserted between the earlier two sections. The opening chapters 1-9 were
probably composed in the middle of the third century. The appendices such
as 31 were completed in the second century B.C.% He claims that the first
tuain section has to be later than the central chapters 10-29 because of its
pedagogic form and philosophical conception alluding to Wisdom personified
and the prominence given to certain types of sin:S According to Toy the
conception of wisdum is more developed in Proverbs than in the book of Job
which was written earlier than Proverbs.”
Dermot Cox in his commentary on Proverbs suggests that two ideas must

be remembered: the actual material and the editing process. The actual

material can be from the pre-exilic age or any age. Nevertheless Proverbs



u

1-9:18 may date from the fifth to the fourth denturies B.C. Even though the

material or some of the collections may be old, the book of Proverbs as we
have it put together reflects a post-exilic editorial intention to sotme degree
for it shows the usual influence of academic universalism.”

Skehan in his article “A Single Editor for the Whole Book! Proverbs,”
provides the necessary evidence that Proverbs 31:10-31 and chapters 1-Y are
post-exilic and nearly Ycontempmary in date. If this is so, the interdepen-
dence of the two poems becomes possible, or even probable. Skehan pro-

po’ses the hypothesis that the author of chapters 1-9 was the sole editor of

the book.® He establishes this fact by examining the structure of the compo- _

sition.by efcamining the proverbial sayings numerically. Skehan also suggests
that the alphabetic poem about the woman might easily be the work of the
editor.” Skehar; makes a literary analysis and constructs a framework for the
first section of the book, then he states how this particular framework can
be detected in the rest of the book, thus he concludes the case for single
editorship.!" In Proverbs 2-7 he discovered a 7 columned structure with 22
lines in each section. In Proverbs 10-22:16 he noted that there are 375 single
lined proverbs which equates with the numerical value given to the title of
this segtion in 10:1 “Proverbs of-Solomon™. These numerical values were
derived by calculating the numerical equivalents given to the Hebrew letters
of the alphabet. Proverbs 25-29 is also described by a title in 25:1 which

has the numerical equivalent of 130. There are nearly 130 proverbs in this
section. N

The strongest evidence against a post-exilic date is presented by Christa
Bauer-Kayatz and summarized by Leo Perdue in Wisdom and Cult. Per-

due postulates another approach to the dating of Proverbs 1-9. He would
]

-
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assert that Proverbs 1-9 i¢ pre-exilic since it does not emphasize the sal-
vation history motif or Torah as a source of Wisdom, as other post-exilic
pleces do. He would agree with the arguments presented by Christa Bauer-
Kayatz in Studien zu Proverien 1-9 that the wisdom motif is invariably z;
reflection of speeches by Egyptian goddesses. especially Maat.!* He"also con-
curs with Bauer-Kayatz' claim that the personification or h}rfl)orst;a»tizyafcioianif
Wisdom is not a post-exilic development since there are other examples of

personification and hypostatizations in the Israelite literature, one being the

personification of Israel as the bride of Yahweh (Ps. 49:15). He thinks that

arguiuents based on theological ideas such as the personification of Wisdom,_

the role of \\Eisdom as mediator between man and deity, and the stress on
the use of the “fear of YHWH" are not grounds for post-exilic dating, since
the use of personifications and the phrase the “fear of YHWH" .(Proverbs
10:27; 14:26,27) are found in collections from the earlier time periods.
Although Perdue is correct. in asserting that the salvation history and
‘Torah motifs are absent in Proverbs, the first clear indication of the amal-
garnation of the Wisdom and Torah motifs is found in the Wisdom of Jesus
Ben Sirach. a book the original of which was produced about 180 B.C. There
is plenty of time between 586 B.C. and 180 B.C. to allow for the creation
of the Wisdom poem. Moreover, Proverb's Wisdom personified does not
hiave the same simplistic connotation as the personification of Israel being
God’s bride. G. B. Caird states that the personification of Wisdom is such
a complex image because images of her are frequent and varied.** Her rep-
rvsemations‘ as various people such as mother, bride, taskmaster, hostess or
wise teacher form a rhetorical language which the compilers used for didactic
purposes.** In certain instances (1:20. 8:1, 9:1) she is a wise teacher but in

€«

o
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another instance (8:22) she reflects what G‘oa does in his wisdom."

A clearer indication of the literary style used in Proverbs can illumi-
nate the special features given Wisdom personified. Scholars_have debated
whether use of the female image in Proverlﬁj\‘vas personification (attributes

- of personal qualities given to a thing or abstraction)'® or hypostasis (the
(';uasi-personificatiqn of certain attributes proper to God, occupying an in-
termediate position }ngveen personalities and aiastract beings);“' Both Clau-
dia Camp!'” and Bernhard Lang!® agree that t,l‘ae.v fermale image presented in
P;roverbs is not a hypostasis. Both concur that this female itmage is a person-
‘ification, and that this personification was used as a stylistic device to unite
the human and the divine by reminding evervone about the true source of
kuowledge. o

In criticism of the Bauver-Kayatz ' Perdue hypothesis, it should be pointed
Ol;t that their arguments lead only to the possibility that the poewn personi-
fying Wisdom could be a pre-exilic phenomenon, not to the conclusion that
it is in fact -of pre-exilic date. In spite of their evidence Williamn McKane,
for example, sees convincing evidence in the contents of Proverbs for placing
the poem to Wisdom in a post-exilic context. Perhaps a late date (5th cen-
tury B.C.) should be assigned for a variety of reasons: the ‘issa zura theie,
Wisdom’s mythological background, and the union of wisdons with the fear /
of YHWH motif.!¥ According to Weiser, such themes as the alien wmu)a;n
( %85@ zard) and the fear of God have marks of later origins.”* Burton l\é}ku

expresses another vi%wpoint. He points out that the wisdons tradition of
chapters—1-9 emerges. in post-exilic times because it reflects a certain theo-
logical concern. This concern closely parallels the concerns of the post-exilic

prophets; they were attentive to the problems of the exile. Proverbs 1:24
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“Because | have called and you refused to listen..." illustrates that Israel’s
refusal to listen to God has become the reason for her exile.~!

There exists a high probability that the Israelite wisdom thinkers bor-
rowed Wiséc)m personified from the ancient Egyptian. Babylonian or Persian
religions. It is quite possible that some form of assimilation did occur. There
are some striking parallels between the Egyptian goddess Maat, deity of truth
and justice, the Babylonian god Mummu, and Wisdom personified. However,
the origins of Wisdorm personified is not the concern of this study.

The dating of Proverbs 1-9 is problematic and only a rough estimate of
the date can be drawn. The most probable conclusion is that while parts of
Proverbs may have existed before the Exile the poemn achieved its present
form after the Exile. It is generally agreed that 31:10-31 is a post-exilic
piece. Its format is quite different from the rest of Proverbs in that it is an
acrostic poewn in which each verse begins#with the successive letters of the
Hebrew alphabet. If we accept Skehan’s proposal, it is quite probable that
the editor used this acrostic poem as a form of summation incorporating all
the essentials of didactic wisdom found in chapters 1-9. Acrostic poems were
useful memory aids; the)v* summarized the subject matter in a compgehensive
form, _

1n this thesis the following modification of Skehan's proposal has been
adopted. There is evidence to support the pre-exilic origin of much of the
material involved in the compilation of Proverbs. However, evidence from
the content of the book of Proverbs shows that the final edition of Proverbs
sas produced in the post-exilic period. Both the poem personifying Wisdom
and the poem in praise of the good wife were created during the editorial

process or the editorial process so transformed the originals as in effect to

¥

A

»
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produce new literary works. %

If Proverbs 31:10-31 and Proverbs 1-9 were essentially, as argued above,
the creation of the post-exilic editors, then a comparison of the similarities
and differences between the ideal wife and Wisdon personified (Dame Wis-

\dom) would fall within a common chronological and ideological framework.
Comparisons made about the two ‘female images in regards to their indus-
tri({‘sness, their strength, their functions and their relationships {see below

pp. 72-74) with male figures could be drawn and valid correlations made,

because of the post-exilic editors’ comumon conception and understanding of

_  their task as wi%dom writers.

=



» Chapter Two: .

Categories for the Comparison of Felnale Imagery

in Proverbs 1-9 and Proverbs 31:10-31

T

+ “The conclusion of the previous chapter was that the last pericope in the

Book of Proverbs (31:10-31), like the editorial introduction of chapters 1-
Y, iv a iat&creation, certainly post-exilic. Old Testamnent writers liked to
give a sense of unity to collected works.* Blgnkinsopp noted that the good
wife corresponded to Dame Wisdom because it was “common in antiquity
time to end a piece of work in a way calculated to recall its opening.” The
recurrence of female imagery at th; beginning and the end of Proverbs is sgch
a unifying device. The book ends with an engaging portrait of the ideal wife.
This portrait is strongly reminiscent of the female imagery to be found in
. Proverbs 1-9. The ideal wife is “conceived in t,errxﬁs\ggetgogliﬁed Wisdom,"
and perforins many of the functions of personified Dame Wisdom.?
McCreesh in his article *Wisdom as Wife” is one of the scholars who
has compared the two female images’.!: This study uses what McCreesh has
presented and goes beyond his work in providing the reader with critpria by,
and categories in, which the similarities can be seen. In order to clarify the
similarities and differences between the two images provided in Proverbs, it
is helpful to employ four categories by means of which the dominant charac-
teristics and fu}nctions of the figures may be exarnined.

vy i —
w?
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The criteria used for these categories emanate from the text itself. Stan-
dards set for these categories were arrived at by observation of similar words,
thoughts or ideas that the text provided. The four categories are entitled:
(1) literal parallels-nouns, (2) literal and thematic parallels, (3) thematic
parallels, and (4) differences. - *
The first category, literal parallels-nouns, includes two words; “jewels”
and “handmaidens™ which ware found in both poems. These nouns describe
the wife/Wisdom figures. The word “jewels” depicts the valuable aspect of
both wife Wisdom in‘Proverbs 31:10: 3:15 and 3:10. The word “handinaid-
ens” reflects upon the wife's and Wisdom's domestic nature.
The second category, literal and thematic parallels, entails usages of
words such as “house,” “sons.” “laughter{’ " and “gates:“ in which these words
“p
depict a certain function of the wife. Wisdomu imagés. Although the words
used are the same in Hebrew for both figures, the settings and sometimes
the contexts of the stories vary. Nevertheless, a prevailing 1hollght is found
in the desériptions of both females. The word “house" focuses on the or-

A1

ganizatiozlal talents of the female images; the word “sons” focuses on their
parentin’ roles. The word “gates” reveals the judicious roles of the female
images and “laughter” reflects their judicious outlook as well.

The third and much larger category uses the thematic ap;)mach. Here,
comparisons cannot be made simply by noting identical words, but by ex-
aming congruent ideas and thoughts. For exaiuple, the theme of hands dis-
cusses the giving n:{t'uré of the females. The remaining themes all reflect
either characteristics or functions.of the wife 'Wisdom inmiuges. The themes
and their representations are as follows: the theme of spouses depicts Tov-

ing relationships, the theme of light reflects upon the females’ goodness, the

F



16
.
treasure and philanthrophy theme® denote- thé~female‘?"_éener6us natures,
The thethes of strength. trust, skills. praise. authority, and royafty profile a
‘({ominant charactéristic (;r ability as indicated by the title of the theme. The
“fear of YHWH™ theme expresses the women's relationship with God.

The fourth category deals with differences between the two images and
to what extent these differences weaken,or strengthen the proposed analysis.
The two basic differences are found in the themes of sexuality and creation.
Sexuality as examined within the contexts of the poems 31:10-3)'and chap-

ters 1-9 do differ. Wisdom personified is described in sensual {€rms, the wife

is not. however a complimentary view of the wife’s sexuality’ as described in
5:15-19 is examined. Th¥creation motif reflects upon thgspecial relationship
Wisdom has with God and man.

An examination of all the above categories is the basis on which a conclu-
L]

o

sion may be drawn as to whether the ideal wife of Proverbs 31 is conceived-
exactly, casually, or even accidently-in the terms of Wisdom personified, or

VICE Versd.
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7 Chapter Three:

Detailed Discussion of Categorles

u A
.

o L

_Before'the substance of the comparisons under the categories given in Chap- .

ter Two are presented, it will be beneficial to discuss the form‘gt.‘ Undermach L .
heading there will be several subsections. Within each subsectjon t};e veryss ‘,‘

or pericopés needed for that particular subsection will be taken from the

Revised Standard Version of the Bible. Hebrew transliterations will only be

provided if they brin}; more enlightenment to the subsection at hand. Each

verse ot verses will be entitled either wife or Wisdom. These ‘Ititules indicate

which verses are being correlated. * "_,../ .
e (SO

v

.0 " B

Category One: Literal Parallels-Nouns . Qﬂ/

Jewels

[

Wife: J -

A good wife who can find?
She is fawbre precious than jewels. 3 /1/0;

- /
-



Wisdori:

she is more precious than jewele.
K .
and nothing yvou can desire
can cotupare to her 5.15,
Ve

NN .

For wisdom is better than jewels,

and all that you may desire cannot
& chinpare to her. K11 .

Brown, Diriver and Briggs” Hebrew and English Lenicon of the Old Tes-
o~
o AA L .
tarment states that peranm-is. a feminine plural noun referring to corals.

4 > ’ e - . .. be gy i
pearls of a tigure of value.! The ideal wife and Wisdom personified are the
only femmale mages which are described by this particular word. One other

. . - ‘ 3 . . . N 3 .
description is found in Proverbs 20:15: in this case. the word peranm i
- hd &

associated with wise lips. Indeed. this implies that both feinale figures are
& . C g . aa .
val®ble. but is there am significance in that the word pentnim is used in

conjunction with these two images?

- Since early Egyptian, Sumerian and Babylonian times precious or semi-

precious stones made a statement about people’s cultural and religious af-

tairs. The Sumerians were-noted for their use of lapis lazuli in connection

‘with their death and love goddesses.- The Egyptians chose different hues of

i R . A -
stosnes to signify various gods: - red carnelian was associated with the Sun

god Ri lapis lazuli with the Sky god Horus, jasper with the \'eéqt,atiorx god

Osins * Although there 1s no direct reference made in the Bible as to the

significance of corall infefences can be made from the Greek application and

use of iral in the Mediteranean region. The Greeks ‘used coral to ward off

disaster. i was bound to a mast head to prevén‘f gales and {empests. or

as ’persmnal ornatent to?presegye the wearer from poison, lig’tuing and de-
g ’ §

feat in war.’ To what extent the Israelites adopted tiese types of ideas can

~only be speculated. Yet it is fact that semi-precious stones have pl:ajv;dAan

-

*

~
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important part in Israelite religious atfairs. Medieval Jewish commentators
reterred to semi-precious stones and their medicinal. p:«_\'chokr?rul and mag-

ical qualitiey. They noted that Abraham wore a precious stone that could

heal all those who looked at it {Bava Batra 16b).” Joseuphus also mentions

. that the Essenes used precious stones for healing {The Jewish Wars 2:136)
If coral was used as a measure of prevention gLgource of protection, then

. . Py
-4 the ideal wife and Wisdom personified can hé cor::}qred as protective and

5,

g

preventive agents. The ideal wife protects her family and husband by making

w “ ! ‘

. sure that a]l of life’s necessities are present. She allows her family members
to live a constructive and productive life. Wisdoni personitied also leads the

t‘ wesnbers of her family from evil. useless wavs and allows-for a constructive

forin of hife.
o i S #

Handinaidens

Wife:
She rises while it is vet night
-and-provides food for her household .
and tasks for her maidens. 31:15

Wisdom: . ot

She haf slaughtered her beasts,
she has mixed her wine,
she has also set her table.

, She has sent out her maids to call - é

from the highest places in the town.f O 2.3

PR

The word na ‘'arotheha or maidens is a direct literal parallel. Both Danse
Wisdom and the ideal wife dispatch the maidens to carry out tashs. I
case of the ideal wife the tasks aré unspecified. rn that of Datne Wisdom

the task is specifically to issue invitations to the feast Dame Wisdom is

-~ \
!



A
”hul-iing.q Although the tashs of the wife's maidens are unspecified. verse
l."; 1= placed closely to the verse dealing with food. Why has this verse
heent placed there”  According to Wlh}',bray. “*The third line r’;f this verse

haw been telegated to a footnote by the New Eugl“ish Bible translators as a
later addition on the grounds that a three*lineﬂ verse is very improbable in a
poern which otherwise consists entirely of two-line verses.”” If this line has
beer. added. the question is. why has it been attached” The literal parallel
hetween the wife and Dame Wisdom may provide an interesting point ol
view. The literary connection between the twoupuerr(xs gives no compelling
grounds to decide in which direction inﬂuenées ran. However. the specified
tash of inviting the guests to Wisdom's feast fits iri naturally in the context of v
y:1-4, whereas the general reference to the maid-servants has the appearance
of a4 tag added to 31:15. This situation suggests, although not conclusively.

that the portrait of Dame Wisdon influenced the language used of the ideal

[

McRane offers other interpretations for verse 15. He claims thrt the
d” but

wife.

ot———
— e

Hebrew word ferep (literally translated “prey”) gets translated “
must be a corruption of the Hebrew word torah meaning “work duties.”® The
wife then arisesearly in order to set the work of the household in motion,
to ke sure everyone has something to do which fits into her co-ordinated
plans.” Proverbs 9:1-6 is considered an antithesis t%"t’he model of the %8s
carit or Dame Folly. Therefore, as McKane suggests, the young women sent
out tu iﬁvite the public should be tiewed in a different light. McKaue states
that Bostrom considered the women in 9:3 as devotees of the love goddess,

and their invitations are related to acts of sexual intercourse.'” But the

wornen who serve Wisdom cannot be thought of as.cult devotees because
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3

Wisdons is never revealed as cultic. thus this lack of coherence ma,\’imhrzuv
that these ferale representations may belong in another setting.!* Lang. who
thinks Wisdom is a goddess. derived from the time when the Helrews were
still polytheistic. sees the maidens as helpers. The women are inviting male
N

guests to what Lang thinks is an inauguration of a newly erected house.'
So, as in a Hittite inyth the goddess Ashertu sent out maids to invite a storm
god? Wisdom, like any other woman of rank who would have maid servants.,
did not find it inappropriate to send them out with invitations.'"

[ \

Category Two: Literal‘and Thematic Parallels
House, Household

Wife: ¥

She rises while it is still night
and provides food for her household
and tasks for her maidens. 31:15

She is not afraid of snow for her household. 4
for all her hdusehold are clothed in scarlet. 31:21

She looks well to the ways of her household,
and does not eat the bread of idleness. 31:27

Wisdom:

Wisdom has built her house,
she has set up her seven pillars. 9:1

The word bayit or “house™ occurs four times in 31:10-31, always i the
context of the ideal wifeYg diligent care for her “house.” The context of 9:1
is that of a feast being held for the simple-minded: these are juvited not

only for meat and drink but for the acquisition of knowledge in righteous
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waye and happiness. Both women run households, their functions in fhese
households are similar in that they are both providers not only of tangible
products {food, tasks) but also intangible items such as wisdom and moralit}é

McCreesh points out the stylistic repetition of the word “house” carried
out in the three verses concerning the wife. The first time the word occurs is
in verse 15 where the wife is providing food for her household. The Hebrew
word used here is leb2tah as is the word in verse 21. The second word in
verse 21 mealuxin‘};!, household is bétah which occurs again in verse 27. This
;orm of repetition points out the two distinct natures of the ideal wife. The

“first word is used in connection with tangible materials: the wife provides
her household with food and ¢lothing. The second form refers to the wisdom
yf the wife. It is said that she does not eat the “bread of idleness™: refraining
from this is an activity of the wise. Since verse 21 starts the mnidsection of
the puen. the repetition of lebétdh and bétdh in verses 15, 21, and 27 draws
the two halves of the puen together. Thus. the repetition of “house™ marks
the thetatic pl‘Ug;TE'SS of the woman from industrious provider to solicitous
sage.'!

Wisdom’s house built upon seven pillars has been enigmatic to some
comitentators. Some considered the seven pillars symbolic of the world and
the planets, and of the seven wisdom books in the Torah. According to Cox
the house is a symbol of knowledge and learning. the secular and moral dis-
cipline tfhat nmakes one gaster of the created universe.'* Lang adds another
diuwns(a\m to this fascination with the house by considering the architec-
ture of ancient lsraelite urban dwellings. Archaeologists have found that
the design of a four room house alinost always had stone pillars supporting
the roof. The number of pillars varied from three to eigh)t depending upon

s
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the social status and financial resources of the owner.’ On the other hand.
Bostrum. Albright and Ringgren®™ think that verse one describes a temple.
They regard ideas such as location, pillars and cultic interpretation of the
passage as evidence to support the concept of temple. G;mser disagrees with
their outlook. Wisdom is envisaged as occupying a p‘atriciarl residence and
dispensing such hospitality as beﬁ':irer station.”!®

Skehan has a unique proposal of What Wisdom’s house signifies: he clainis
that it is the book of Proverbs. He states that the composition is laid out in
columns which visibly show the design of a house. Each section of the book
of Proverbs is assigned certain numbers of colutns whereby they in turn
represent certain sections of a house. It is perceived in the following manner:
the first section, 1-9, the second section, 10-22:16, and the t}xﬁrd section,
22:17-31:31, are respectively the porch, nave and cella of the house.'”

Regardless of the tany various views of the symbolist directed at the
significance of Wisdom’s house, Wisdomn basically runs and organizes the
house so that it is eflicient. She provides food and drink to nourish the
stomach; a roof overhead acts as protection from inclement weather. She
instructs men how to avoid Dame Folly (the evil ways) and gain insight,
knowledge. and a lengthy life. The ideal wife through her u;vn productiveness
and wisdom can also give nourishment, protection and guidance to those that

dwell in her home.

Sons

Wife:

Her children (sons) rise up and call her blessed;
her husband also and he praises her. 31:2%

I3
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Wisdons:

And now 1y sons. listen to me:
happy are those who keep my ways. 8:32

“The children of these femiale figures are beneficiaries of what the wife and
Damie Wisdom have to offer them. When their mothers’ knowledge and all of
life’s benetits are accepted by them then they are t*}u;"nkful, appreciative and
happy. Both these women offer physical and emotional security, the children
respond to®™his in a positive manner.

The style of Proverbs usually takes the form of advice, warnings or in-_
structions given by a father to his son. In Proverbs 1-9 there are many
occurences of the word “sons™ (1:8,10,15; 2:1; 3:1,11,21; 4:1,10.20; 5:1.7;
6:1,3.20; 7:1.24). Mchane thinks that the form of address, *my son,” is a

~  regular feature of instruction as indi/(j,ated— in 1:8 where the child is instructed
to obey his father's discipline and his mother’s teaching.”" On the other hand,
31 ilndi‘{ya‘t‘é{s how the son is to obey God's discipline and reproof. All of the
above r\'gferences are connected with some sort of direction given as though
by a \\'igi\(f)m teacher or parents. It is noted ihat both female figures are
adept in giving instructions. Proverbs 31:26 states how the voice of wisdom
is emitted from the wife’s mouth, while in 8:6-9 the utterances of Wisdom

are straight, full of truth and righteousness.
Laughter
Wife:

Strength and dignity are her clothing,
and she laughs at the time to come. 31:25



Wisdotn:

1 also will laugh at your calamity:
| Wl mock when panic strikes you. 1:26

te
o

Another striking parallel exists between the two female images. The

same word for laughing is used in both verses, and with the same overtones.

/. - -« - v e
The word sahag means to laugh in a particular way with contenmpt, derision.

&

ridicule or scorn.”* McCreesh notes that both women laugh at the future.

Wisdom laughs scornfully at those who have not prepared themselves for

their destruction or bad fate. They were given instructions but refused to

listen: later they must pay the consequences. The wife laughs at the time to

come. But the wife has prepared herself econonically, merally, and spiritu-

ally for the days ahead, she needs to have no fear.

Gates

Wife:

-

Her husband is known in the gates,

- . when he sits among the elders of the land. 31:23

Give her of the fruit of lier hands,
and let her works praise her in the gates. 31:31

Wisdom:

On the top of the walls she cries out;
at the entrance of the city gates she speaks. 1:21
Beside the gates in front of the town,
at the entrance of the portéls she cries aloud. X:3

And now my sens listen to me;
happy are those who keep my ways,
Hear instruction and be wise,

and do not neglect it

Happy is the man who listens to e,

=
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watching daily at my gates.
waiting beside my doors. -
For he who finds me finds life
and obtas favour frotn the Lord:
but he who misses me injures himself;
all who hate me love death. %:32-36
y o o

lu the Middle East gates were an element in the form of fortification
systent of a city used t(; provide safety and defense for the people within
the city walls. Since the courtyard within the gateway provided the only
extensive opea space in the city, gates were also used as meeting places,

centers of public life, judicial centers, and a place for town derelicts (see

Ps GQ:iE; 15721:13).‘;'4 The gates of a city were usually wooden double doors
built to protect and defend the city. City gates had other purposes since
they served as the main thoroughfare for all who entered the city. They
provideﬁ a place to meet and assernble, an open space where public life was
at its-functional peak, where most transactions, business, religious, kingly.
political, judicial and educational took place.

Symbolically, gate imagery illustrates diametrically opposité places: the

gates of death and the gates of righteousness. Other Wisdom literature wakes

ample reference to these images. Job 38:17 asks “Have the gates of death .

been revealed to you, or have vou seen the gates of the deep darkness?” In
Psalim 115:19 the contrasting images are expressed, “Open to n;e the gates of
righteousness, that 1 may enter through them and give thanks to the Lord.”
1u the comparisons of Wisdom personified and the ideal wife the gate theme
is prominent. It makes vivid their role and function in society.

Claudia Camp in her study of Wisdom imagery perceives the gates as

gates of judgment. She states that people who pass through the gates “go



to the gate to be¢ judged and to bring judgment upon those who judge.”-*
She argues that the gate is the property of the representatives of justice and.
social order.”t Canip comes to this conclusion by examining the feminine
figures of Tamar and Ruth and what their activities by the gates implied.
Both Tamar and Ruth were foreign women who set exarples of aggressive
femnale se’xugality in order to maintain the approved social justice and order
within society.> Both women were disadvantaged members who wanted to
guarantee their rightful authority as wives and childbearers.-* The validity of
Camp’s examples of Ruth/Tamar to illustrate her point can be questioned;
however this should not invalidate the concept of judgement at the gates. To
{\'hs;t extent Wisdon personified and the ideal wife play a signiticant judicial
role can only be exaniined by evaluating the thematic content of gates. It is
at the gates that the works of both woimen becowd evident. All their work
R
is subject to scrutiny. The community work of the wife, the teaching work of
Wisdom personitied gets noticed or becomes acclaitned at the gates. Their
work allows the women to be plac’efl on pedestals. Though different criteria

are used to exarnine the success of each female, the results of their work at

the gates are paramount.

There is a correlation between Proverbs 1:21 and 31:23T Both Wisdom
and the ideal wife act as teachers or instigators, thus permitting men to
become decision-1nakers for thewselves or others.

Wisdom personified engfges herself in the acts of wisdom teaching at
the city gates. McKane translates 1:21b as “at the entrance of the city gates
she utters her sayings.”-’ This is what most wisdom teachers did; perhaps
the practise of prophets was similar. However, Mchane thin& Wisdoiu per-

sonified in this instance is a teacher. She is selective of her pupils for she
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wpeaks to the petr. the untutored iumature youth who can be shaped by an

educatioual process.”* She also elects 1o talk to the lestm and the kesil. The

lesarn are WisHomn's worst enemies, they are arrogant, cvnical and defiant.

The kestl is the fool a'xat is insensible to moral truth and acts without regard
1o it *he wisdom teacher promises the fool three things. one of which is
rebuke. Rebuke or reprimand, reproof, advice or counsel would not be the
vasiest thing forthe fool to accept.” Here Wisdom personified is being judg-
mental. for she chooses to speak to fools who are aware of their problenss

‘e

but hay not chosen to amend their ways. ’/’/
)

McRane points out that sunnmoning nien in public places was not easy.
Wisdom operated where the competition was fiercest, not the competition
i'm;n other orators but from other men making bargains, getting wealth, set-
thing disputes and seeking gregarious enjoyients.” Alden states that per-
sonified Wisdou has placed herself in sight of all as would a harlot, vet their
objectives were totally different.* Nonetheless Wisdom personified has to
compete in the open space. She has to raise her voice to acquire an audi-
enice. She has to deliver a speech that will captivate her audience in a place
where @ksorted activities are competing for attention. Her audience will
have to decide whether listening to Wisdom personified will be a profitable
transaction for them. ‘

In 31:23 the husband (ba'ul) was a wellkknown ﬁguré at the gates. The
man -or the-wife's hﬁsb;11d~sat withsthe elders to make judicial decisions.
DeVaux states that town disputes and trials were se{tledA by elders. Tri-
alsuvere discussed, judgments made and penalties imposed; even the death
sentence was carried out.”® The husband had this place of authority, re-

spect and respousibility because of the wifely contribution to a prosperous

2
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household: one free from domestic worries.* "By virtue of her character and
sound management the husband could exert his influence on the life.: of the
community.”~" Alden clearly reaffirms that the husband does not loiter his
day away, but meets daily to determine questions of the law.™ .

Wisdom personiﬁéd bw ker callings and teachings entices men to a path
of righteousness, to a life style that is compatible with God and community.
The wife, on the othar;;r hand, because of her physical and mental activities
within her }xéusehold, all r her husband to provide and deal out justice.
Both females al}o‘}v the male to make a choice or decision.

Proverbs £32-'36 and 31:31 show the alternate theme of wickedness or
wrongdoingtand the result of taking the path to righteousness. References
to the gates in these passages will, illustrate the concept of the gates of
righteousness and gates of death. In the Old Testament entering the L;“__r,ates
of death did not necessarily mean a physical éeath. but a lack of fullness of
huinan existence.’” Therefore one arrives at Sheol by being subjected to ;’my
form of misery.*® nga/‘llly the idea of depth is involved in order to illustrate the
distance one is removed or alienated fromn God and the human comunity. ™

Once again in 8:32-36 Wisdom personified acts as a wisdom teacher. Her
words take on a more significant dimension. It now becomes a watter of life
or death, of gaining or losing God’s approval.®' To find her is to ﬁud life; to
hate ler is to love death. Sine is the gateway to life, ueglect of her leads tu the
gateway of death.*! This outlook about seeking the path of rightevusness, a
gateway to Ii’fe is reinforced in 8:32-36. This reinforcement is significant und
is expressed by the change of Hebrew wetds. In this passage the word which

signifies the city gates in Hebrew is no longer used: rather two other Hebrew

words are used indicating doors or,entranceways-of a house; the door or

E L,\\/’\

[

Y

?



30
entranceway of Wisdom’s house. Man’s qﬁest for the path of righteousness
starts at the city gates, but it is at the door and entrance of Wisdom’s house
that he can achieve his quest. Wisdom personified allows people to dealfwith
their aftirmation of faith and trust in God. They cl:oose the path to ‘t{e gate
of righteousness. Once this path is established « union with God exists and

“a specific life style is maintained.

The wife in 31:31 deserves credit for all her gchiex’ements and these deeds
ought to become pu‘blic]y known at the gates‘."2 How does this relate to Wis-
dom's activities at the gates in 8:32-36” The wife's activities are the culmi-
nation of obedience to wisdom’s counsel, obedience to the will of God, and
adherence to the social order. The ideal wife has thus also acquired the path
to righteousness. She is a woman wﬁo fears the Lord, who has wisdom and
insight. She has become the human reflection of Wisdom personified. Now
humankind. the fruit of Wisdom’s labour, can praise wisdom at the gates.
Now judgment has been passed upon‘ those that have judged. Beth femz;le
ilages act in a judgmental way to tasks or people, each in turn are judged by
others. The wife makes decisions about dailf matters, only to be praised by
her family and otherts. Likewise, Wisdom perébniﬁed judges simple-minded

prople, only to be praised by those who judged her worthwhile.

v 7

Category Three: Thematic Parallels

The following section will deal with a number of concrete and abstract items
that correlate the two female figures. Thus hands, husbands, treasures, and
light or lamnp will be discussed first, followed by strength, trust, skills, praise,

philanthrophy, authority? royalty, and finally, the fear of YHWH.

<
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Wife: - ’ ! . .

She seeks wool and flax, ‘ -
and works with willing hands. 31:13

She considers a field and buys it:
"~ with the fruit of her hands she
plants a vinevard. 31:16

She put her hands to t,bt? distaff,
and her hands hold the spindle. 31:19,

She opens her hand to the poor,
and reaches out her hands to the needy. 31:20

.

Give her of the fruit of her hands,
and let her works praise her
in the gates. 31:31

%. .

Wisdon: ~

-y

Long life is in her right hand
in her left hand are riches
and honour. 3:16

Proverbs 6:17 1maintains thdat *God hates hands that shed innocent

blood.™ This is in direct contrast to what is given in 3:16: Wisdom’s pro-

- -

.« . s . 4 A
visions are lavish. Different words express her hands: yawin refers to her

- right haud; semo 1 to her left hand. The fontents of the right hand are more

worthwhile than the contents of the left hand. This is verified by statetnents

made by the Talmud which considers the left hand a sign of weakness; the
right hand distributes length of days, a gift far superior to that of riches
“and honour.** This is not to say that Wisdom will ot bring wealth; but an

7

order of priorities is established here, for Wisdom offers life in total fullndés:

A

material wealth is secondary.



A

' %
S g

Another interpretation of this passage i~ that Wisdom is @ representation

o '!“‘,g”‘]d“"“ Maat {see below, p. 60}, for Maat holds a sceptre in one hand
vy ) !
wvnbalizing wealth. while in the other hand she holds an ankh sy rmbolizing

lite.?* Hence, Wisdon mirrors some of Maat's qualities. Nevertheles:, all
v+ * b . . -
things cOnidered. the gitts bestowed upon those who follow the righteous

M " & . ;
path direrted by Wisdom are bevond measure. Longevity and a good quality

of life are offered to those that partake in Wisdor's calling.
. "

The wile likewise provides abundantly for those that rel.upon her for

. »
their exisfence. In the verses to be examined. she shows her business acu-

-

men. her l»jlilaillhl‘(ﬂ)i( nature, and the diligence which allows her econonsic
prosperity and a prolongation of life not only for her immediate farnily but
for dic advantaged mewbers of the community. The expressions kagp “paln.
hand™ and yad “hand”-in the poemnr dealing with the ideal wife depict some
of these earlier observations. In verse 13 kay vccurs in the description of the
work of the woman with wool and Hax. Aup occurs again in verse 16 but this
tine it nuplies her business venture in property in the buying and planting cif
a vineyard. She accomplishes lhis by the “fruits of her hands.” Perhaps this
i~ done by thye sale of items that were produced from the wool or flax, which
were made by willing hands, iuspired hands, or }{anda which turn things into
a work of beauty. The previcus hand descriptions are all accepiable alter-
natives given by McRane. for he claiins that the precise significance of the

phrase “with the pleasure of her hands™ " is difficult to determine. In verse

W the woman is indualri?ma, working well with tools that aid her in the

manufacture of clothing for her household or for profit. lndeed, the woman
is indispensable to her family, but the down-trodden recognize her worth as

well, for she has a generous nature.

-

S
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McCreesh points out the chiasmus which occurs in verses 19-20. A chi-
amus is an inverted relationship between phe svutactic elements of parallel
phrases.®® The chiasmus in verse 19 and 20 involves the inversion of ydd and
kap. No longer does the woman's work ethic or knowlege (v.19) uf: busitiess
take perinence in this verse; instead her heed of people in need of econotnic
help and, perhaps, moral support(v.20), dominates the activity of her hands.
and the chiasmus reinforces this shift of emphasis. “

“The illustration of the chiasmus is as follows:

verse 19
yadeyha sallehah bakkisor (A)
wekapptha tameku palek (B)

verse 20 3

kappah puresih lednt (B)
weyddehd Sillshdh lasbyon (A)

The stress is.p]ar(ed on the word yad which has been associated with
the woman's industriousness and business know-how: now it is associated
wit}‘; her .concern for others.*” Verse 31 asserts the fact that the woman
should be given credit, or recognition, for all her achieveru(imsﬁ‘” She deserves
acknowledgemént \frum her family and community for her hne t‘ﬁurls,ﬁ\rr‘he
thematic use of hands in connéction with the two women is clear. Both };aw

in their hands “gifts” of a full and satisfying lite for thuse who stand in close

relationship to them.

Spouses or Husbands
g
(’ ’»
* : «
Wife:
The heart of her husband trusts in her,
and he will have no lack of gain. 31:11
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Her children rise up and call her blessed:
her husband also. and he praises her. 51:28

Wisdon:

Do not forsake her. and she will keep you:
love her. and she will guard you.
The beginning of wisdom is this:
Get wisdon, and whatever you get,get insight.
Praise her highly. and shé will exalt vou:
~he will honor vou if you embrace her.
<he will place on your head a fair garland:
¢ she will bestow on vou a beautiful crown. 4:6-9

Strong fenmuine images are used in connection with Wisdon: in Proverbs
1. Sthe will love, embrace, guard, and honour those who seek wisdom. The
instractions given in this passage are in parent teacher. pupil style. The
most important advice given here is to “get wisdom.” “get msight” (verse
31. The principal question raised by these verses is whether the ilﬁages are
drawn from a spiritual rélationship {Cox|. from a patron protege relati\onship
IMchane), or from a husband }\"ife relationship {Canip).

Cox th;inks that Wisdomn is the first priority in life and tht she is pre-
sented as a férminine vehicle of spirituality through which God presents him-
self to men. Perhaps this concept stands for a quasi-in stical union. analo-
gous to sexual attraction and even marriage.

MeRane in his uf_iderstanding of this pasvage ashs whether Wisdom is
to be portraved as a lover or a bride. He proceeds to wake an analysis
of Bostrum's and Ringgren's mmieption of Wisdom. Bostrom thinks the
prassage is laden with love images so as to counter the threat of the Yssu zard
who is a prostitute engaging men in iruproper involvenents. Ringgren, on

the other hand. allndes to the wedding custom of placing a garland or crown

.
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upon the head of a bridegroom. * McKane sees the association of crowning
in terms of festive oceasions rather than in terms of wedding customs. Oy
the whole McKane thinks that the lover imagery 15 not consistent enough to
imply a warriage relationship. He thinks the word suls@eha. “exalt™. “raise

e

high™ (which is sometimes interpreted as caress™} . should be understood
to mean “to hold high. in high esteem.” Iu t‘ﬂ:ect. this is not the embrace
of lovers but a protege’s regatd for a patron. McKane translates verse 8 as
“Hold her in high esteemn and she will get preferment for vou: she will get
ypu honour, if you ermbrace her.""' Wisdom i a patron who ;ﬂ)rovides for her
protege, expecting in return fidelity and ‘adorathiuu:“

Camp interprets 4:5-9 as marriage irnagery. She counters E\}‘l\'a‘nu"s ar-
gument for the patron x’pmtegé relationship by stating that the word hbg, in
the piel form, when applied to a man and woman always refers 1o an erotic
cinbrace.”” Camp views the wife’s roie as a counselor, the result of any ad-
vice given by the wife could result in honour for the husband. So when the
wife is referred to as his crown this imagery belongs to a marriage relation-
ship {12:4).. Therefore the idea of crowns in 4:9 cannot be given the cultic
interpretations of the Ishtar rituals involving crowns as Bostrom claims, 4
Tﬁhese crowns are metaphors characterizing the love relationships between 83
man and 4 woman. The loving :nd er(:tic nature of the wife is not evident
in the poem; however, certain sexual behaviours are described about the
wife in 5:15-19, which will be discussed later when comparing the sexuality
uftffe two images. Nevertheless it can be inferred that since offspring are
menitioned in 31:10-31 consutmation of the wife's marriage did occur.

The word used in 31:11.23.2% to describe the husband of the wife is

significant. Bu'al is used instead of s, It is interpreted as husband in 31:10-
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I“:l but can mean owner lord as well. The rule of ba ‘al is characterized in this
roanner: “He is not an isolated despot. but the center from which strength
and will elnanate tfnruugh the whole of the sphere which belongs to hini and
to which he belongs.”
Ity s own right the man is inﬂuéﬁ»tiﬁl and strong. Perhaps this is needed

tere. berause the husband is depicted only in termus of the talents. energies

and capabilities cmerging frots the wife.  Impressions are given that his

iMluence at the gates stemsdrom his wife's doings. The choice of the word
ba'ul may indicate the fdeal realized; in 4:7 the man is instructed to get

wisddm. as of yet*he does not possess-her, the husband on the other hand

+
I

does possess a wife. therefore, wisdon.

He appreciates all her work for he rises with his children to praise her
evunomic productivity, and strong moral and intellectual capacities. In many
wiys there are clear parallels here as to the roles the wife and Wisdom play
in the lives of their husbands or prospectivgthusbands. Both female images
are caring individuals who provide the essentials towards a prosperous, pro-

tective and productive environment. In return they expect love and devotion

and recognition. \

Light or Lawp -

Wife:
She perceives that her merchandise 1s profitable.
Her lamp does not go out at night. 31:18

Wisdorm:

But the path of the righteous i~ like the light of dawn,
which shines brighter and brighter until the full day.

ﬁ"
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The way of the wicked is like deep darkness:
they do not know over what they stumble. 4:18.19

There are no direct connections wade to Wisdomn with the noun light
or latp, but all is inferred b\ understanding the contrasts made between
. Wisdom {Dame Folly) or the foreign wornan. the ‘tisa sard.

It is the wife who works day and night by the light of the lamp. She is
diligent and dedicated to the tasks at hand. She. unfailing, totally devotes
her attention to the needs of her family. What ;ymbolic significance attaches
itself to the image of the lamp? The extravagance of leaving a larp burning
all night could only be customary for a prosperous hou‘sehold». The burning
lamip was a sign of 4 house which was inhabited and where there was ongoing
~family life: the extinguished lamp was to be found in the deserted house: in
other words. ) mboli“cally. the lamp indicates that the righteous will enjoy
vitality and fulfillinent but the wicked will be cut. off.™

Proverbs 13:9 and 20:20 state that “the latp of the wicked will go out™.
Since this did not imply a belief in life after death it signified the opposite
of the mature and fulfilled life. a life which was was cut short, and without
fulfillment. .

In 14:18,19 the path of righteousness is compared to light while the wicked
path is compared to darkness. Although there is no direct use of the word
light er lamp in reference to Wisdom personified there are Llear indicators
that \V}sdom worked in the light and illumimnated the path of those that were
devoted to her, There are two significant indicators of this supposition. Wis-
dom’s female adversary in Proverbs is kuown as Dame Folly. In Proverbs 729
a man visits Dame Folly “in the twilight in the evening, at the time of night

and darkness” and if he continues in this manner his final gcomplishien
tx
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lands hitn in Sheol * going down to the chambers of death™ (7:27). Since
these two images are in direct contrast to each other it has to be assumed
that Wisdom personitied works in the dawn. in the daylight. at the time of
day and light. Earlier works have illustrated the teaching and hostessing
tasks Wisdom has done at the gau;s, and. undoubtedly, in her stately house.
It would be difficult to conceive these jobs as adventures of darkness.

The second factor revolves around the end objectives of both females.
Poignantly put in ¥:36 Wisdorn states* all who hate me love death.” Death
is an eternal darkness. Wisdomn provides the opposite of death, long life,
riches and*wealth. Those who do not chose to listen to her reproofs, her
teachings, her understandings are not attracted to light but seek darkness.
The woman of folly, on the other hand, represents this darkness (2:18,19).

Examples of the negative images of women are usually juxapositioned:
early contrasting with the portrait of Dame Wisdom. Wisdom is different
froms the ( 1856 2drd). the “foreign” or “strange” woman depicted in Proverbs
2:16-19: 5:3-23: 6:24-35; 7:5-27; and 9:13-18. The woman ( 158 zara) in 2:16-
1Y possess seductive speech. Perdue describes her as an Israelite-adulteress

who has abandoned her husband and has turned to prostitution or has be-

come a devotee of a fertility cult or a priestess ;:%rdpr 1o support herself.”*
McKane agrees that his woman is an Israelite adulteress. He claimms that
the %%d sara can mean foreign (ethnic) woman but it can also allude to a
woman that (through ostracism or estrangement) is foreign to acceptable re-
ligivus and social behaviour.®® Those involved with this wownan forsake their
lives. The ¥ zard referred to in 5:3-23 is a prostitute or temple priest-
ess. Once again the man is being seduced by “lips that drip honey™ and by

a voice which is “smoother than oil”. Perdue makes refegéence to the fact
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- that "oil” and “hones™ are metapliors representing the payvments made to

prostitutes or temple prie::tesses."' " This type of wonian cannot provide com-

passion or understanding for any man she encounters. for her own survival

is at stake.”' This encounter leads man on the path to death or Sheol. The

voung reader is advised to stay away from her (5:%) lest he be caught up in

5\ her deceptive charm and waste his wealth on the woman’s mainienance “or
T~

. for compensation to her injured husband™ !

Proverbs 6:20-35 is definitely identitied with an Israelite adulteress. The
light versus darkness motif is cleavr]y evident here. The passage is a forus
of instruction against adultery. Acceptance of this instruction leads the
youth on the path to righteousness, “For the commandment is a lamp and
the teaching a light”™ (verse 23). The aduflerous adventure could end with
disasterous consequences. The husband might seek the man’s life rather than

/*#W’ financial reparation.”® If physical death does not claim the fool, shame and
disgrace will. ,

Perdue views Proverbs 7:5-27 as the image of a devotee of a fertility

goddess. The woman is involved in a religious fertility rite when she invites

s . - . e i
the man to join her in a type of communion sacrifice [verses 14, 15); then the

woman fulfills her vows by the act of sexual intercourse. McRane would argue
g B =

that this scene is indicati\; of an adulterous affair: an illicit affair between a
man and a married woman who is a prbz,titute (zona). The zona satisties her
sexual pleasures, and the man’s, gratuitously. She is a dangerous prostitute
using religious practises/ as means to to justifv her sexual promiscuity.” The
end result of this union is lethal, death and a road to Sheol.

¢ In Proverbs 9:13-1% Dame folly {the foolish wotnan| is iutroducede She

is represented as a fertility goddess sitting at her temple, the gateway to the
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realin of the dead.? She calls out to the men that pass to pqrticipate i a
meal involving fertility rites. She lures thens with her speech and the-thought
of illicit sexual pleasures.”- The foolish woman acts as a hostess offering the
“situple” « feast of stolen water and sweet bread. The “simple” in t;xrn forgo
their lives to become merbers of the deepest recess of Sheol.

Thus it can be seen that Wisdom personified is associated with the con- &
cept of light and contrasted with the woman of darkness, as is the ideal wife
who concerns herself with the weil being of her family. The wife works in
the day, or by the light of the lamp, to accqmplish her tasks so that her
family may have a full life. Likewise. Wisdom works in the daylight, but she
also represeuts symbolically ideals asscociated with light such as the path to

righteousness and a long and full life.

%
Treasure or Gain
Wife: -
The heart of her husband trusts in her,
and he WY have no lack of gain. 31.11
Wisdotn:
Riches and honor are with me, .,

enduring wealth and prosperity.

My fruit is better than gold, even fine gold,
andvfny vield is better than choice silver.

I walk in the way of righteousness,

in the paths of justice.

cudowing with wealth those who love me,
and filling their treasuries. 8:18-21

Both female images provide abundantly. The husband of the ideal wife
has nothing to fear for he lacks nething. The wife in this instance provides

hits with gain. The Hebrew word is £alal which has the meaning of booty,
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gain made in the aftermath of war. McRane recognizes the fuct that the
use of this word in this verse is ditticult to understand. Why is war imagery
prevelant here” McRane proceeds to detail other alternatives, such as read-
ing the word to mean offspring or wool from-Arabic. The idea of offspring
does not reflect the ambience of the verse where the woman’s skills as hone-
maker are more apparent then her fertility. The idea of the woman working
with wool, since wool is not lacking to her is more probable. Perhaps on the
other hand booty indicated the varied and abundant riches that would be
taken in war."® These are provisions acquired ouly after strength, ingenuity
and extra ordinary abilities were used agains’? the foes, or pervasive forces.
Another indication.of war imagery used in this poetn is found in verse 15
where ferep. normally used to represent prey. is used to signify food the
woman supplies for the household. Usually the word prev has been used as
a metaphor for ilitary conquest.*” Military nuances in the poem can only
indicate the strength, wisdom and waried experiences of the wife ‘who wins
her battles on all fronts, economic, moral, intellectugl, social and bpirituaL
In this regard the husband is not laching for nearly all of his needs;re et
directly or indirectly by the actions of his wife.

Wisdom makes accessible wealth and prosperity-to those t[mi’iuve her.
This wealth which is bequeathed to the initiate is only a by ‘p;mduct of the
wisdom that constitutes a good life. For it s said that the fruit of wisdom is
better t‘han gold or silver. McKhane concludes that Wisdotn does give wealth
and property, but ouly in association with honour and righteousness, *What
Wisdoin gives essentiallyeis a way of life which possesses ethical fitness and
equity.”® What is found in the gifts bestowed upon wen by Wisdons or un

the husband by the wise wife is a quality of wholesomeness. In neither case.
-

-



R

i3}
-

Phiat od the wide v Wisder. do the redipients of their works lack in any thing.

Wealth without the appropriate knowledge would not benetit all of society.
i thoses cases the husband because of this wealth can lunction well at the

ey pates. the lover of wisdont can function well in his moral and spiritual

life.
i
Strength
Wile:
A good wife who can find? 31:10 ‘ -
Many women have done excellentft -
but yvou surpass them all. 31:29
She girds her loins with strength -
and mahes her arms strong. 31:17
Strength and dignity are her clothing. 31:25a
Wisdon:

1 have counsel and sound wisdouu,
I have insight. | have strength. &:14
W

A first glance at verses 10a and 29 gives the reader concern as to-its con-
text and relationship with strength. However. the words *good wife” in 31:10
are not & translation of ‘issa féba'\\literally a good woman, but rather of ‘et
hawl; -~ E;"evi meaning “wornan,” “wife” or “female@and the distinctive word
hapl ineaning “ability,” “efticiency,” “strength” and “wealth."\Strength here
1= usually associated with military power. Other derived meanings of hayl
are “wealth.” “valor.”and “sexuafpox&*ere“’j"‘ Injassociation with womnen, the
word huytl is used only twice: in Ruth 3:1; and Proverbs 12:4a. The de-
scription of Ruth in this context is one of l('?)urage and dariug for she lies

with Boaz 1o claitn him as her kinsman. Remnarkable parallels exist between

L 4
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Ruth and the ideal wite Both ferades arevery Jovad v their fanilies. Ruth
leaves her homeland and dedicates hersell 1o bea ruullwr}in*lm\‘ \uuxuii“;nui
Naowi's religious beliels.™ The wife 1w abwans attentive 1o all m'vd*«:ul' her
: -
household and family. Both women are very resourcelul. Ruth had to se-
cure means of livelihvod for herself and her mother-in-law fand ensure heirs
foar her dead husband by participating in levirate marriage. Both women
are always portrayved i;: terms of their marriages. farilies and howes. Ruth
narries Boaz apd provides her kinsmen with a family line in the birth of a
son. She builds herself a house: her faruily thrives into posterity. The ideal
wife builds herself a house: she settles with her husband and has offspring.
The two women are also praised by their spouses. The husband declares
that his wife surpasses all others, Boaz calls Ruth ah ‘eset hayl (3':’10«11)
and blessed. The portrayal of Ruth is that of the ideal daughter- in-law and
wife. Thus wuch can be said about her and the ideal wife of Proverbs 31.
Both wornen make great contributions tesfamily life and relationships.

The only other references made to an "e;ei hapl s in, Proverbs 12:4a

where such a woman is considered to be the “crown of her husband.” This

‘“ ‘_/’i)assage gives an answer to 31:10a: upor; reflection a tan can acquire an ‘eslg
hayil to discover how invaluaple she is. The wife is not. sume unattainable
ideal but an individual that is worth grasping. She is the ultimate acquisition.
her husband’s crown. .

Wornen who practise infidelity, and cause sorrow, ignorance and death
du not have hayil. These are the women that destroy. The woman with
huytl creates. strengthens, nurtures aud protects.” Although Wisdom 1s not
diregtly called an 'Zé/g't, hayil she definitely has distinctive characteristics of

“ d # ” L
the good wife. She is contrastedNo the ‘eset kgstlut a “woran of foolishness,
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of stupidity.” which is Dame Folly in 9:13. Therefore, this contrast binds

Wisdorm closer to the wife since both are judgmental of the foolish or evil

. woutat in thought and in action. Wisdom advises all men of the ramifications

of intirsate contact with this type of woman; on the other hand, the wife
provides the ;;recepts that all good womnen should follow.

The concept of wealth has been mentioned in connection with the ideal
wife. The wife is Ainvolved in practical endeavours such as merchandizing
(verse 1%} and sélling clothing (verse 24). However/these efforts alone are
not as clear an indication of her “strength” as the use of the word sdldl in
verse 11, which indicates that her husband recei;'es gain from his wife. The
word usually connotes abundant riches. The word ‘0 is used in verses 17
and 25 to indicate the sheer strength or force the woman exerts to do her
work. “She girds her loins" is an metaphoric expression to indicate that she
gathers up her dress%h&mole&qu effort at vigorous work. The wife is well
endowed with physical strength. V

The strength of Wisdom persbniﬁed is' somewhat different. The word

@
employed is gebura. It is associated with war imnagery, might combined with
valour and military prowess. Both women seem to be fighting forces of
idleness. poverty and evilness. Perhaps that is why warlike images such as

gebura and huytl are conjured up in this depictién of the women of strength.
Trust
Wife:

The heart of her husband trusts in her,
and he will have no lack of gain. 31.11
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Wisdom: ) ’

For wisdom will come into vour heart.

and knowledge will be pleasant to your soul;
Trust in the LORD with all your heart.

and do not rely on your own insight. 3:5

’ i
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love her, and she will guat® vou.

Prize her highly and she will exalt you.

she will honour you if you embrace her.

She will place on your head a fair garland;

she will bestow on you a beautiful crown. 4:6.59.

Do not forsake her, and shg will keep you;

Clearly here. the connection of the two poemns in lern;S of trust is not
verbal but strongly thematic. In Proverbs 31:11 the husband places absolute
confidence in his wife. It is not a merely casual confidenice, but vne which
arises from the deepest part of existence. his heart% . To the ancient Hebrews
the heart was the seat of underétaudingq the organ in which wisdoin was
apprehended.”™ The word trust batah in Hebrew 1neans total commitment
to the person who is trusted and is used by t;;: prophets {cf. Jer. 1747)
to describe the relationship which ought to exist between Israel and God.
Proverbs 28:26 states, “He who trusts in his own mind is a fool.” Thope who
do not‘ entrust their hearts to wisdom are like the men who do not trust their

wives. Both women were seen as gifts God bestowed upou his male servaunts.

In 3:5 the instruction is to trust the LORD. Wisdom will be given to those’

ey

who are morally qualified and who are effective in maintaining and guarding
the order and way of life as directed by God.”" But jua} as the hu;sban;l iy
totally cotnmitted to the wife he must be just as committed to Wisdomn. This
comnittiment is reflected in 4:6-9 in which the husband must love Wisdom, |
prize her and never forsake her. She in turn will treat him like a husband by

guarding him, honouring him. and giving him a satisfying life.
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Skills -

/\\ ih'j‘."“‘
then | was beside hitn, like @ master workinan,
and [ was daily Kis delight. 830~

Wile-

= The focus on shills does not deal with Wisdom’s creative enterprises

she considers a field apd buys it
with the truit of her hands

<he plants a vinevard. 31:16

She mahes herself coverings:
her clothing is fine linen and, purple. 31:22
She makes liten garments and sells thew;
she delivers girdles to the merchant. 31:24

She opens her mouth with wisdom,
and teaching of kindness .
is.om het tongue. 31:26

&
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and the wife's worldly endeavours, but on the abilities, of these two female

1

figures. The images of these two females are multi-faceted. for they portray a

wide variety of roles. The ideal wife has developed many <kills and abilities.

She is a realtor {verse 16), farmer (verse 16}, businesswoman (verse 24},

dothing designer {verse 22), rif‘anufacturer (verse 24). urganizer {yerse 14,

. W

15]). delegator {verse 15), philanthropist, and teacher {verse 26}. On the

vther hand Wisdom pefsimified plays an important role in God's creative

plans. She was there at hie side when all the forms of carth

created. She was credted by God but was a co-creator of the earth.

2

and water were

o

P

-,

The Hebrew conception of creation is bringing order out of chaos. rather
gy °

thun vut of nothing. In Proverbs 8:27-2Y where God establishes the heavens.

the skies. the deep oceuns, seas, and the firmament of the earth, order is

.
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brought to chaos. In these verses God with Wisdom beside hing, as o master -
craftsmnan organizes and establishes the order of the universe. Although the
éideal wife is obviously not a creator of the natural order. she is a creator of
the domestic order. She organizes the household and establishes it hrmhy
Both feinales are in a certain sense knowledgeable about different types of
«kills which they manage to exert upon their environment to influence it with
a good degree of success.

Yet anotlier possibility arises since the interpretation of %:30 is problen-
atic. This pussibility will*be dealt with in the section dealing with creation.
The interpretation of the Hebrew word '@mon is coutroversial for it allows
comnpletely diﬂ‘ér&l‘iﬁmges« of Wisdom to be portraved: of a child, an archi-

N ' a ’
tect, a confidant, a counselor as well as master builder.™ Since the writer
found. validity in Cox’s explanation of the dual meaning of the word “amon
‘ . . . . o . .

(see below p.&f)q it was.then possible to discuss the skills of Wisdom along
with that of the ideéal wife. )
Praise
- . ‘
Wisdon: ‘ ‘ .
Hear, for-1 will speak noble things,
and froru my lips will come what is right;
for my mouth will utter truth;
wickedness is an abomination to my lips.

All the words of my mouth are righteous:
there is nothing twisted or crooked in them.
wThey are all straight to himm who understands

and right to those who find knowledge.
Teke my instruction instead of silver,
and knowledge rather than choice gold:.

for wisdom is better than jewels,
and all that you may desire



cannot compare with her.

. wisdon dwell in prudence,

and 1 tind Tnowledge and discretion.
The fear ol the LORD s hatred of evil,
Pride and arrogance and the way of evil
and perverted speech | hate.

| have counseland sound wisdorm

| have insight. | have strength

By nie kings reign,

and rulers decree what is just;

by 1ne princes rule.

and nobles govern the earth.

1 Hove those who lovedne.

- and those that seek me diligently

find me.

Riches and honour are with me, -
enduring wealth and prosperity.

My fruit is better tiian gold.

even fine gold,

aud 11y yield than choice silver.

I walk in the path of righteousness,

in the paths of justice, L
endowing with wealth those that love ne.
and filling their treasures. 8:6-21

Happy is the inan who gets wisdom.
and ®he man who gets understanding,
for the gain from her is better

than gain from silver

and its profit better than gold.

she is more precious than jewels,

and nothing you desire

can cornpare with her.

Long life is in her right hand;

in her left hand are riches and honour.
Her ways are ways of pleasantness.
and all her pathsare peace.

She is the tree of life . "
to those who lay hold of her;

those who hold her fast

ate called happy. 3:13-18

b
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Wife:

Give her the fruit of her hands.
and let her works praise her
in the gates, 31:31

Her children rise up and call her blessed:
her husband also, and he praises her:
“Many woman have done excellently.

hut you surpass them all.” 31:28-2u

)

Charm is deceitful, and beauty is vain.
but & woman who fears the LORD
is 1o be praised. 31:30

Wisdom personified in proveﬁ 8:6-21 sings praises of hersell. The por-
trait she paints of herself is arraye;-d with wonderous colours and hues, for <he
is no ordinary wotnan. From her lips are voi(j{'d the superior qualities of life
such as nobleness. truth, righteousness. understanding and kuowledge. She
is not boasting abgut her qualities for pride and arrogance are @ source of
evil [verse 13). Xhe expresses her own worthiness iy order to give of herself
to others so that they may profit by her wisdoni. These high ideals that <he
bears are the fruits of her labour. Those that reach out and eat ol her fruits
are better off than any person with vast amounts of material possessions.
Those that gain wealth have only wealth, while those that gain knowledge
can amass wealth but also have the insight to sustain themselves throughout
their life time. Wisdom not only discusses her worth but her rewards as well.
Those that love her and accept her words will have riches, honour, wealth®
and prosperity (verse 18).

In Proverbs 3:13-1% Wisdom’s qualities are being praised by others ‘lo
put it succinctly her gift of understanding is\the source of all life. This
passage reiterates what was stated about Wisdom in the preceding passage

only omitting her capacity to help royalty rule their respective dunains.
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The wite in many ways i~ & reflection of Wisdom personitied —$he-too is
» —

@

praised by otherss and her works praise her. so in some sense this is a form of
self praise. In Proverbs 31:31 the fruit of the wife’s hands praise her at the
gates. Although the wonian is not vocal about her own works as is Wisdom,
her works speak wr lieu of the wife. Just as Wisdom proclaimed her own
worthiness and her rewards. so the works of the wonian are beihig noted in
public at the gates. The others. who are her children and husband, give her

the ultimate Compliment; she surpasses all womnen because she fears YHWH.

Philauthrophy ¥ 4 .

Wife:
$he opens her hands to the poor,
and reaches out her hands to the needy. 31:20

Wisdom:

How long, O simples ones, ‘
will vou love being simple” . )
How long will scoffers delight in their scotting

and {fools hate knowledge”

Give heed to iy reproof:

behold, 1 will pour out my thoughts to you;

I will make my wordsknown to vou. 1:22-23

o)

To you, O wen, I call,
and my c¢ry s to the sons of men.
O simple ones, learn prudence:;
O foolish men, pay attention.

\b Hear, for [ will speak noble things.
and from my lips will come what is right: %:4-6
Whoever is simple, let him turn in here!
To him who is without sense she says,
Comne, eat of my bread
and drink of the wine I have mixed.
Leave stmpleness, and live.
and walk in the way of insight. 9:446
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< The ideal wife reaches out to the poor and needy [31:20). This implices

that the wife has a strong economic base from which to draw resources for

these kinds of peoplt;. The wife's pahur is extended showing her liberality in
dispersing goods to the poor.

Wisdom personified 'has a strong base in the areas of wisdom, truth and
knowledge. She also calls out to the poor and needy. Sh”e' prepares food
{9:1-G} not for the economic poor but for the spiritually, morally, religiously.
emotionally and ¥ntellectually impoverished. This is evident in several pas-
sages 8:1-9; 1:22; 9:1-6 where she calls the simple and foolish men to her.
Like the wife. Wisdom provides goods to her people {see X:21] she also pro-
vides man with intangible blessings. Unlike Wisdom the wife cannot provide
blessings but as verse 26 indicates she does provide guidance or teachings to-

those that are in need of it. <
Authority

Wife:
Her husband is known in the gates,

when he sits among the elders of the land. 351:23

Wisdorn:

By ‘me kings wi% '
and rulers decree What is just;

by e princes rule, h
and nobles govern the earth. 5:15-16
The theme of ruling oneself or others is featured well in both the ideal
wife and Wisdom personitied. The ideal wife rules over her household well,
not only does she take care of the economics of the hou:sehol:i (verses 16, 1%,

24} but provides the fundamental needs such as clothing, food and emotional
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nurturing of the individuals of her household (verse 26]. Be;ibc:\;h; runs
such a finely tuned institution. her husband can sit with the elders at the
gates. This allowed mien to rule wisely over the daily problems of the city.

Similarly in %:15-16 the kings, princes and governors who accepted Wis-
dom personified were capable of ruling countries and cities. Their accep-
tance of her allowed them access to understanding. truth and knowledge.
It is clearly stated in %:15-16 that nobility and the rulig faction of society
are given the ability to rule others. but by no means should this activity be
litnited to the chosen few. 8:4-5 reflects that this ability can be given to all
men, the foolish and the simple as long as there is a willingness on their part
to acrept Wisdorn. o

The ouly difference between the two feruale images is one of opportunity.
The wife provides her husband with the opportunity to develop%his leadership
qualities \\‘ithin ¢he community, but she is not responsible for¢}1is ability: on
the other hand Wisdow provides men with the ability to govern but they

~

provide their own realms.
Royalty
y
Wife:
She is not afraid of the snow for her household,
for all her household are clothed in scarlet.
She makes herself coverings;
her clothing is fine linen and purple. 31:21-22

Wisdom: -4

by me kings reign,
‘ gnd rulers decree what is just;
® by e princes rule.
and nobles govern the earth. 8:15-16
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McRKane clarities scholarly dissension about the choice of words used
to describe the ideal wife’s clothing and that of her own household. He
argues that “scarlet”™ is the word which would represent the quality of the
clothing the wife provides. He refutes the concept of “double” presented
by other scholars to be the most sensible word.”™ He thinhs that the wife's
household did not wear two of everything. In effect. quality not gquantity is
being stressed in these two verses. The ideal wife is also dressed in purple
and fine linen.™ These are the very best clothin@ the clothing of hings.™
Svmbolically, the kingly covering night represent the protection and sound
authority excercteed by the wife. %

Certain virtues such as dignity and strength are associated with clothing
as is illustrated in verse 25. By wearing the robes of “scarlet” her house-
hold perhaps emulates those same virtues. This type of thought, whereby
clothing represents virtues, is echoed in the Psalms; in Psalm 104 God i
clothed with “honout and majesty,” in Psalm 132 the priests are clothed in
“righteousness”.

Although 5:15-16 does not deal with clothing, it is under the cloak of
Wisdom that rovalty rules and reigns wisely. Without Wisdom the earth
would not receive the appropriate judgments from 'those in authority. Roy-
alty would not rule with the necessary vir}ue/s;g\\"isdum provides protection
and sound authority to rovalty, the wifé/ does the same to her family as

though she reigns vver a royal lwuzzehg}ﬁ. )
Fear of YHWH

Wife: :
Charm is deceitful, and beauty is vain,
but a woman who fears the LORD
is to be praised. 31:30



Wisdon:

The fear of the LORD
is the beginning of knowledge:
fuuls despise wisdoni and nstruction. 1:7

The wife i» a woman who fears YHWH (the LORD|, one who is praisgd
for so doing. Here is @ wornan who has followed the path of righteousness.
devoted herself to her family and conununity, obtained a practical knowl-
edge which enabled her to function at capacity in society. In effect, she has
achieved an understanding of her role in the order of the world. her commu-
nity. her household, and with her husband and children. The wife fulfills the
requirements of social, per:«or;alﬂ and religious obligations.

McCreesh states that the ideal wife is a symnbol to be understood alle-
gorically to represent Wisdom personitied.™ The basis for this suggestion
revolves around the interpretation of yir&z in verse 30.”* There are two inter-
pretations: the first in which the wormnan is identified with the fear of YHWH,
*the woman, the fear of YHWH, she is to be praised”; the second takes fear
as the object of praise by the woman.*The woman she is to glory in the fear
of YHWH".* Many other interpretations of yinEz_t have been given in the
Babyvlonian Taliud, but whatever interpretation“is taken the woman clearly
has “the fear of YHWH." the wisdom which enables people to succeed in
life. This hnowledge wus controlled by God. because the Israelites did not
differentiate between their rational and religious perceptions.

Personified Wisdom on the other hand is associated with * the fear of
YHWH". She represents the knowiedge that man must acquire to function
in a secular and religious world. This entails being’evoted to, reverent to
God, loval to God's covenant and gliedient to his laws.®! It essentially is a

relationship between man and God and the knowledge of one's commitment

e
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to God.*~ This commitment is the base upon which all other knowledge is
amassed. Once one acquires the “fear of YHWH.” one also acquires wisdom.

This fear or source of knowledge is a gift of God® It also dictates the

individual’s actions in accordance with the order of things.>?

The fear of YHWH should not only be equated awith fear itself, but with
love, trust and humility. Another post-exilic booh. Ecclesiasgcus, illustrates
this concept well:

Those that fear the LORD

will not disobey his words.

and those that love him

will keep his ways.

Those who fear the LORD

will seek his approval,

and those who love him

will be filled with the law.

Those who fear the LORD

will prepare their hearts, ¥
and will hunuble themselves
before him. Ecclesiasticus 2:15-17

Order, hnowledge, love and fear is what Wisdom personified offers man,
when she offers herself to hin. In another sense she offers him total freedom
for when God is feared all other fears disappear. Mau’s relationship with God
is based on love and trust. Therefore man can freely clairmn, “The LORD is
on my side; | wiil not fear; what can man do to me?” [Ps. 118:6).

Wisdom personified is involved with the order of the world and of her
people, those that follow her instructions. The ideal wife has awguired this
particular order because she gained the “fear of YHWH" and all tdiat this

[ 4

implies.

y



Category Four: Differences

There are only two major differences between the ideal wife and Wisdom
personified in Proverbs. Wisdorn personified is portrayed in sexual, sensual
terms and is involved in the creation of the world while the ideal wife is not

portraved in the saime way.

Drink water {rom your own cistern,
flowing water from your own well.
should your springs be scattered abroad, X
streams of water in the streets?

Let them be for yourself alone,

and not for strangers with vou.

Let vour fountain be blessed, 7
and rejuice in the wife of vour vouth, .
a lovely hind, a graceful doe.

Let her affection fill vou at all times

with delight.

Le infatuated always with her love. 5:16-19

Wisdone:

Do not forsake her, and she will keep you:

love her, and she will guard vou.

The beginning of wisdom is this:

Get wisdom, v

and whatever you get, get insight.

Prize her highly, and she will exalt you;

she will honour vou if you emnbrace her. )
She will place on your head a fair garland:

she will bestow on you a beautiful crown. 4:6-9

Not une verse in the poem of the ideal wife makes reference to her sensu-

p . .
ality, sexuality or eroticism. Conversely, the nature of Wisdom's sensualism
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15 evident. although not blatantly. Chapter 31 does not in any instance pre-
sume that the wife is alluﬁ?ig, provocative or enticing; on the contrary, the
discussion of grace and beauty in verse 30 designates those feniinine qualities
as a form of vice. Grace or beauty are not enduring characteristics and soon
pass and fade away. What is stressed in the poem is the woman’s fecundit};:
her ability to bear children 1:*vithiu the confines of marriage. The order and
stability of family life are of great ilnportance and consequently are asserted
in the poent. \ ' :

However a positive regard for sexualgﬂleasure of one’s wife was developed

in 585-19. It may have been developed to dissuade men from comuitting

adultery: nevertheless the metaphors used in this section allude to a sexual

wife. The wife is considered to be a “cistern and well.” indicating to the .

husband that he should have intercourse only with his wife.>> His sperm
should not be wasted on others, for in doing this he does not establish and
edify a house. Nmuerousjuﬁspring would be considered the blessing referred
to in verse 15. In verse 19 the wife is described in erotic terins similar to
the eroticism found in the Song of Solomon (see 2:79,17; 3:55 4:5.,12-15;7:4).
Another interpretation of verse 19 would read “the wife 15 a lo&ly doe....
Let her be vour companion, let her breasts satisfy you continually.... Be
intoxicated with her love.”#° Louve within marriage was filled with passion,
but, since marriage was a dynamic relationship, bonds grew beyoud the unes
created ¥ hysical attraction.®” \

A hint of eroticism can be detected upon in 4:8 when the word used to
describe embrace implies an erotic embrace as found in 5:20: “Why should
vou be infatuated, my son \fvith a lecose woman and embrace the bosom of

an adventuress?” or in Songs 2:6; &3: “O that his left hand was under

1 4
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iy head. @ nd his right hand embraced me.” Perhaps Wisdom is regarded
in this manner to indicate her desirability by man. alluding to the sexual ~
intensity, passion, felt by a man for his wife. This intensity and desire for

Wisdoni is only superceded by the love, devotion and faithfulness man should

manifest for God. In return, the man is offered love, protection, honour and
esteens. The sexual nature of Wisdom brings to the forefront the reciprocal
relationship of man and wisdomnt. This reciprocal relationship is not evident

in the erotic poetry of 5:15-19 nor is it evident in 31:10-31.
e
Ly
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C'reation Tf*g v
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Wisdou:

The Lor® ¢reated me #t the beginning
of his work

the first of hisatts of old.

Ager ago £ was set up,

at the-fitst, before the beginning

of the earth.

When there were no depths

1 was brought forth,

when there were no springs

abounding with water.

Before the mountains had been shaped,
before the hills, I was brought forth:
before he had made the earth with its fields,
of the tirst of the dust of the world.
When he established the heavens,

I was there; “
when he drew a circle on the face

of the deep,

when he made firm the skies above,
when he established the fountains

of the deep,

when he assigned to the sea its limit,
so that the waters might not
transgress his command,

4
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when he marked out the foundations

of the earth.

then | was beside hin, like a

master workman:

and | was daily his delight.

rejoicing before him always.

rejoicing in his inhabited world

and delighting in the sons of men. %:22-3

> Prior to discussing the creation motif, it is essential to clarify how Wis-
dom personified is viewed in this passage. She is nfore than a personitication
in this instance; she is a hypostasis (see above, p.10j. She is a concrete be-
ing, self existent beside God.®® This is fl significant factor, as the rest of the
discussion will illustrate, for it helps define her relationship with God and
man.

This poem connecting wisdom and creation, raises many questions con-
cerning the significance of Wisdow personitied. Queries have been tnade
about her funiction within the cosmos, about her state [child., yueen. or god-
dess). about her origins and about her-reflection of Egyptian wthology.
These guestions must be examined to understaud the various views. But
more specifically, her re]atic‘mships ’with man and God wijl becoine better
outlined. \

N . . - - ¢ & . i -
Camp reviews Bauer-hayate’ treatment of the influence of Egyptian re-
@ ' . '
ligion upon the formulation of the Wisdow figure, However, direct depen-

dency of Proverbs 1-9 on Egyptian texts is uot advocated by Bauer-Rayatz;.

ruerely the influence of thought. Many correlations are evident betweey the

Egyptian goddess Maat and Wisdom. Both female figures were hiown to

carry, sy mbolically, life in one hand and riches in the other. Poth women

could bestow protection and life upon their believers. It is in Proverbs ¥

i

that Wisdom becornes imnprinted heavily with the characteristics of AMaat *”
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Muaat < and W isdonss existence \'vere both proclained. betare the creation
of the world: both were considered iovbe darling children. Wisdom before
Yahweh. Maat b'ei‘ore Re-Atutn. Darhing children that. were loved and loving
agenutls whom the gods considered eﬁ'ecti\'\e within their rule. 4
These correlations do not necessarily ugéan that Egyptian t:h(:ugh_t greath
inﬁuvuéed Jeraelite Wisdom thought since in c@ﬁ-ain dreas the differénces be-
tween the twoafmuz;]e figures outweighs the x\i;nila@ities in importance. Wis-
- . .
doni. unlike Maef is never considered to be the divine order but rather “the
effort to jearn from life the secret c;rd_ei'b by observation, and to respect them
in the execution of Iife"”‘:” The Egyptian gods had 1Q:li\’€' within the orde:
of Muaat. Yahweh is independent of Wisdom. jIt is she who is under his con-

trol. she is the gift given to human beings. She is God’s representative {0

hankind.  Anuther point of+issue is the Israelite concept of life-death. In

- i

Egypt life after death was theprize to be won from: Maat. In Israelvth.eré

W d'* Bo rx:e;t‘fsin-igful life after death.”! Was, then. Wisdom's function different
trom ;\qu! W ()h\‘im;glfv so. but this did not»stop the authors of Pl:oqérb;
" rom presenting their poem in a literary stuyle of tl;eﬁr time.

Lang. in his stﬁdjv of Wisdonu, supports the goddess 11:(1")tif:\‘ He claims that
there \‘\"as'ill ‘lsraella fan_niliaritlv with royal ideolqgf. with the concept of the
“poddess of the i{ing." which played a part in shaping the images presented
in Proverbs 8.%- Du}ri‘n‘g ancient times it was‘customar'y for a king to havea
goddess as his patroness. This was said of the Assyrian king Assurbanipal

Il and Ishtar, and of the Egyptién kkiﬂngs and the goddesses Maat. Hator and

. sis,
Lang sees Wisdom as a witness to creation, he considers her to be older

“than all things. She was not made: she was born, brought forth by birth.*
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Controversy reigns over the meaning of verse 22. ew’;-ea 1ally the word “¢ reate.
qanun McKane Jaims this word to be contentious. for the translation given
can mean “créated.” bcgotten, or "acquired.” " The more connon usag
of the word ganan as it occurs in the bible is interpreted to mean “acquiring”
in the sense of possessin This is used in Proverbs 1:5; 4:5: 15:22: 16:16:
18:150 and 23:23.* With this idea of acquiring. to acquire Wisdom meant
to possess her. However. this does not indicate to the reader }xO;\' Wisdom
originated: saving that God acquired her only i;ulicates that she existed prior
to the time of creatios . | |

But it is impox}iant to distinguish whether Wisdom was created or be-
' ‘gouen‘ Oesterley states that the ;\*ord q&nén; is best translated as “begat
me.”". McRane concurs that this i is @ a possibility since there are two words
in the same passage which mdl(‘dte “birthing process.** In verse 24 wisdom
is brought forth in labour (holdlfi) ; in verse 25 n sukkot? gduld be trans-
ulated as T was hidden in the womb of antiquity.”™" Lang translates verse
“"’ as. "l was fd“«lll()n{?d m the \mmb T Irwin. in his study of the usage
of the wérd qunam in Proverbs. thinks the-translation of “begotten™ has
wrong overtones. Some commentators take verse 30 and the word ‘amon
“totmiean '“litdtje c.hild.’; thereby. in their estimation. validating the idea of
birth. Dahood. in his translation of Proverbs 8:22-31. reflects on the pos
sible berrowing from Canaanite mythology a;id on the likelihood that the
ternt “begotten™ should be understood in this context. Yahweh is never con-
sidered to be a biological father as is the Canaanite gud El Hu\vexer verbs
Uxed in Ihls Prov el‘bs passage describe the roles of the mother aud fdlherg

in the Canaanite pdntheon and, therefore. are implied in God's role.’"! In

Uy bdl‘lll(? texts E] consort, Athirat, is known to be the “mother of the gods.”



specnlatively speaking. she could alsy be the mother of Wisdom.

To <hed light upon understanding whether Wisdons was = created”or
* begotten”. verse 22 might have given substantial clues. But the verse
is riddled with complications m the interpretation of resit darko. Various
translations are givetr, such as “the first of his ways." " to be explained as
the first of his creative modes. Alternatively, Wisdom is called the beginning
of God's work of the hrst of his acts. ' Cox would regard this verse as
indicating that Wisdom was Ya‘hweh‘:; first born in time. Regardless of which
view is accepted. it is not clearly established whether Wisdom was begotten
or created.

The other option is to understand ganan to mean “create.” However,
this idea has also been disputed. Irwin found eight occurences of the concept
“cx*ca£e“ in the Old Testamient: Gen 4:1: 14:19.22: Exod 15:16; Deut 32:6;
P 74:2: 78:54: 139:13. He thinks that most of these occurrences tend to
reatlirin, not the “ceate”™ mmotif, but what he considers *to be, become a
parent” motif. A few illustrations will best explain his point. In Gen 4:1.
Lve became the parent of Cain but did not create himl‘for the Hebrews did
not thisk of birth in this fashion." Deut 32:6, Exod 15:16, and Ps 74:2 can
be interpi’et'ed as God beirig the parent of his peoplf:. Ps 78:54 shows the
concept of possession. This understanding does not eliminate th(:z problem
because these passages could also convey the idea of bringing into existence
as a parent (Gen 4:1) or as a founder or maker (Gen 14:19,22; Ex 15:16;
Deut 32:6).

Another problematic area of the creation poem lies in the translations of
verse 30. Lang in his study of the problem gives five possible translations.

. 1. I was at his side as an infant.
2. | was at his side as a confidant.
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. I'was at his side as master huilder.
. I was at his side as counselor.

. Tavas at the side of the master builder.t >

RS S SO

.
Bach of these translations hinge on the word ‘@mon. Lang states that all
versions do have syntactical and etymological support. but that the hrst and
the last are the most viable.'™ Therefort. God is the master builder and
\\"i;;doni is the child. Both Lang and McKane argue that ‘d@mon refer to
Wisdom as the child of Yahweli.’*™ But McKane also refutes gther scholars
arguments about the meaning of this word. One argument proposes that
'‘dmon means “mother official,” in which case Wisdom would be considered
the queen mother plaving the role of the influential (:nunsellm:’““ Besides
the fact that the form is expressed in a diminutive fashion. “little mother”
is hardly appropriate for a queen. Other references to the plavfulnes and
jesting of Wisdom contradict the image of & wise counselor, and make this
translation not a viable one.'" McKane also argues that the concept of
Wisdoru being the masterworhmati does not have the support of X:22-3] 17
Therefore he concludes that ‘aron (darling) or armun {(ward) refers to the
child of Yahweh, who. at this time, is “one without care, her brow unfurrowed
by anxiety, a vivacious playmate of God and man.™"** Lang gives reasons for
supporting the “child” translation. Several reasons are expounded: thv‘rst
being that the translation has had a long exegetical tradition: the second
that terms such as “frolicking” and “delight.” usually refering to children,
are used to describe Wisdom.''© Lang concludes that Wisdom is the child

" of the creator. Wisdom watches as the world is established, she tahes no
active part in its creation: she is just a spectator. But Lang considers that
being present at the the creation of the world endows her with superior and

superhuman knowledge.!'* Man, on the other hand. does not understand
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the niysteries od creation fsee Job 3%:4-5.19.211."*% Therefore Wisdom is far
.
superior to man. though fashioned by the same creator. Wisdom in verses 30
and 31 i described as God's child. imlickVng and play ing before hini. before
matihind as well,
Yee, who exainined the structure and style of this section, discusses the

5
active role Wisdon plays within society. He makes a crucial contribution to

the understanding of Wisdom’s relationships. By examining the rhetorical
and stylistic features, Yee exposes the mediating role of Wisdom between God
and mankind. This interpretation is given because Yee sees the chiasmus in
verse 31 which highlights Wisdom’s role. Wisdom is God's child. but also
hi< daily delight. She plays before him continually but she also plays in the
created world. She is the one who relates to men. No mention is made of
God™s relationship with man: only of Wisdom's relationship with man.!'"
Cox, i his analysis of verse 30, suggests an innovative way of under-
standing this verse. He claims that the author or compiler of the section
wanted to express a double meaning. both of “child” and “master workman.”
Since the word ‘@mon is ambiguous. it can mean “forernan” in Akkaodian“cz

Cox's explanation is plausible. This is the explanation which this study finds

acceplable, for it provides an interesting compromise between the two dis-

puted views. Given this understanding, the image of Wisdom takes on a
broad spectrum. Wisdon: could indeed have been God’s child and a master
builder  Therefore her role in the world is one of vo-creator or organizer of

. 4
nature's world as well as mnan's world.
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Chapter Four:

e

Conclusion

.

This thesis has focused on the many comparisons between the two fe-
male images, Wisdom personified and the ideal wife. More iimportantly, it
attermnpts to explain why these comparisons are relevant to understanding the
editors" intentions. Two approaches, chronology and literary dependence, are
found lacking in making a proper analysis of the mirrored images of the two
woruen. No certainty can be reached in the dating of Proverbs’ poetic pieces.
Howevet, there is a high probability that the first nine chapters of Proverbs
and the acrostic poem of 31:10-31 were written within the same time period.
A similar time frame can imply that the editors of tfese poetic pieces had
used a common denominator while editing, that the two passages are united
by an overall prevailing thought. An examination of the chronological ap-
proach illuminates only the possible dating of these female immagery parallels
and the potential intentions & the editors. Post-exilic editors would be con-
cerned with a kingless society, while pre-exilic edito.rs would be concerned
with a monarchical society.

The second approach, literary dependence, does not show in which direc-

. i

tion the influences ran, e.g., the case of the handmaidens (see above, p.19).

It cannot be said that the literary images at the beginning of the book gave

K
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Hupetus to the images presented at the end of the book or vice versa. What
can be said is that these images have specific ru;anings and functions. They
are used as didactic tools to iufluence the reader’s understanding.

A third approach. that of “inclusio”. signals the reader to a relevant
theological aim and literal unity of the proverbial work. It clearly outlines
that there is some form of repetition in the poetic pieces that the readerv
needs to observe. In this particular case repetition of female imagery leads
the reader to a better understanding of inter-relationships among men and
woren. ten and Wisdom, and finally men and God.

It was customary %or Pn;verbia] writers to be concerned with relation-
ships found in society. Therefore, an understanding of the editors’ intent,
their obvious dno;('e in female correlations. can best be explained by the ex-
annnation of relationships. Certain descriptions of the two femnale images
accent their femininity, perhaps this is to increase awareness of the other
correlations. Nonetheless, all comparisons when carefully examined revolve

&

around relationships. These relationships inyolve the family, society and the

v

cosmic world.

In an attemwypt to understand the fernale image;')' of Proverbs, there are
four basic relationships that need be considered. They are the man God
relationship, the man Wisdom relationship, tj@ VL'isdom i God relationship
and the wife husband relationship.
+* The Tan God relationship revolves around God’s love for, his creation,
thereby p;‘oviding man with laws and wa¥'s of living and his demanding that
man be obedient to them. Man gets rewarded for being obedient to the
demands made by God. What -is most significant in this relationship? It is

not totally based on rewards but ‘on the love and trust man experiences in his

'
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regard for God (Proverbs 3:3-5). This relationship is based on obtaining the
“fear of YHWH™: when man obtains this. he cgzm relate 1o God. In return.
God grants him wisdom. However. it is Wisdom who leads mian to the “fear
of YHWH".

The man . Wisdom relatiornsh{p as shown f;n Proverbs 4:6-9 describes how
man is to love Wisdom and be abedient to heri teachings [see above, p.34-35).
Wisdom is to direct man in the proper path to life and reward him when he
chooses t.‘o‘dﬁ"si’j'(’3:134’8‘)'("5&?"&1»"6?6’ p.49}). Shewill always provoke men to
liste{x to what God ha; to offer (2:3-15). -

The Wisdom - God relationship depicted in Proverbs 8:22-31, shows what
God expects of Wisdom. Her méd?aling role to manhind is essential [see
above, p.64); Wisdom is God's representative on earth. Wisdom gets to
participate in God’s creative endeavours as an observer or as a participator.*
She is shown God's affection.

The wife ‘husband relationship is developed in Proverbs 31:10-31. The
husband trusts., and praises his hardworking wife. Her children also praise
her (see above, p.50). She is his most valuable asset for she provides hing with
children. a well organized house (see above, p.22) and time for his judicial
tasks within the community (see above, p.2%). He, on the other hand, as
Proverbs 5:15-19 shows, is to provide her with children and love.

Prior to accessing these relationships and examining how well they ruay
explain the editors’ use of female imagery, it is necessary to examine the
concept of subordinate roles. All relationships that have been discussed fall
into a pattern of subordinate versus authoritative figures. The wife is the
husband's subordinate; Wisdom is Gad's subordinate; man is Wisdom"s and

God's subordinate. God has an authoritative role in the world, being its
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creator and organizer of order. Wisdom under the authority of God dictates
to man how he i« to function within the world. Man expects a certain order
within his household which he entrusts to his wife.

A problen of negativity surfaces with the concept of subordinate figures.
The assumption is easily made that the subordinate figure is the underdog,
the one who loses out in life's Jot. Further examination of the four relation-
ships shows that the subordinate figure is not under total subjection to the
aut%itative figure. In fact, one views reciprocal actions occurring between
these relationships. These relationships are not one-sided, each participant is
expected to give and receive. Therefore, even the subordinate figure can find
meaning and fulfillisent in the relationship. The fulfilled man realizes his
full humanity in his relationship to God, while remaining in the subordinate
role.

The reciprocal nature of each relationship will be considered. Wisdom
delights herself with man who is God’s gift to her (Prov. &:31). On the other
hand., Wisdou is God’s delight (8:30). Wisdoin gives man a path to follow. a
direction in ]ift; (8:1-21), not at all detrimental to him. Man’s obedience to,
and his love of Wisdom makes Wisdom delighted with mankind (8:35). The
wife provides man with affection. love (5:15-19), and life’s staples (31:10-
31). The man returns his wife’s affections and love and provides her a just
environment to reside in. Man is to love God, as God loves man (1:7).

Due to the reciprocal nature of these relationships, a positive outlook
should be 1naintained. Although the wife was subordinate to her husband,
she was on an equal footing: wiﬂth her husband in regard to her relationship
with Wisdom and God. Ideally, the husband treated his wife with affection

and love and thus her subordinate role is fulfilling. She, subjected to wan’s
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dominance, has a k}be}ief in the idealized union; she hopes for & nurturing,
caring relationship. It 1s not the purpose of this paper to examine whether
the ideal relationships exprea:sed in Proverbs are historically factual. Rather,
the purpose is to examine these reciprocal relationships and interpret their
significance.

To understand the motivations of the post-exilic editors in their use of fe-
male immagery, a brief historical background of the treatinent of relationships
between men and women must be considered. An hi:stu:‘al bachground can
explain how these editors perceived and understood society. The Old Testa-
ment makes it clear that societjv in that time period was male-dominated and

3

male-orientated.” Women were sel as mens’ subjects, under the dongnation
of their fathers or husbands. However. women played significant roles in ‘t heir
family life and in communit®life. More implortantly, their relationship with
God made them equals in the religious sphére. God, a non-sexual’ entity,
functioned as a forms of salvation for both sexes, not for man alone.?

Wormen were placed under the authority of men. They were considered
sexual property because the continuation of the male line, the births of SO,
was vital. Their legal and economic rights wer;e safeguarded by the men
under whose authority they were at the time." Y®t.they were their cwn
persons. They were responsible for their own morality and obedience to
the law.” They were capable of leadership in Hebrew society as prophetesses
(2 Kings 22:14) and judges (Judges 4:4)." Significantly, they were mebers
of the covenant commmunity, prepared for the acceptance of blessings and
responsibilities delegated by God.®

Even though women were considered subordinate in the male-dominated

society of biblical times they were not deprived of their relationships with
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God i any way. Both men an(i wornen had to keep the laws. Women were
allowed to bring gifts to the temple. Usually sacrifices were brought by the
iales of the household. but Leviticuz« 12:6 and 15:29 show that i\"oluen were
expected to participate.” Wornen tu}vere able to attend feasts, if they so desired.
They came before God in the sa%.r,ue manuer as the men, with prayvers and

]
vows. Wornen, though 5ubordin:§1te, were equal in the eves of God. ¢

This thesis has illustrated nshe many points of contact the two fetnale
tigures share. Their characteristics are similar in that they are strong (¥:14:
31:1007). wise [1:7; 31:26), independent, loving (4:6-9; 31:26-28), female
tigures. They function as organizers, givers of gifts and instructions, parents,
lovers, and te.:achers.

Given t‘h'is vision of the roles women played in society, female images were
useful devices tu‘gqp‘»laiﬁ to men the purpose and the function of Wisdom
and man’s relationship to Wisdows and God. Learning and understanding
by precept their own relationships with their wives, ren could then, by
cotmparison, understand their rel;tionship with God and Wisdom.

The tables below expose two basic relationships and reflect on a third.
The tirst relationship is the wife husband relationship in wfxich the wife plays
the subordinate role. She by her own behaviour fulfifls the essential needs
of the husband. The second relationship x} the Wisdom God relationship.
Wisdoms is God's subordinate; she is, like the wife, playing a role to entice
nien to her side, not for her own gratification (see 8:30-31), but as God’s
agent. It is in God’s plans to make Wisdom achievable and accessible to
mian. It is by God’s plan that a third relationship evolves, that of man and
Wisdom. Man in this role is the subordinate one, interacting with Wisdom

who is mediating God’s blessings upon man. But man has to meet the
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demands made of hitn by W%doni. As the tables show . the two subordinate

fernale figures have closely parallel characteristics and functions.

%
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Tables of Correlations

Wisdow/wife Parallels: 1. Characteristics v i; )
T

Wisdom’s Wife's -
Characteristies Charactef¥stics
1. wise (1:7.) . 1. nise {31:26)

(see discussion of sons,

praise, laughter)|
2. loving (4:6-9) 2. loving (31:26.27.25)

[see discussion of spouses) . 0
3. strong (x:14) 3. strong (31:17.25,10)

(see discussion of strength) |
1. trusting (2:10. 3:5) 4. trusting (31:11)

[see discussion of trust)

o

cpiving (3:16, 8:18-21)

(see discussion of praise,
treasure, hands, philanthrophy)

G. valuable {3:15, 5:11)

{see discussion of jewels,
treasure) -

~¥

. hard working {1:20-21, 8:3)

. (see discussion of gates,
strength, hands)

[

- powerful (8:35-36} .

«
(see discussion of authority,
strength, and creation)

Y independent [R:21-33)
(see discussion of royalty)

10. religious (X:30-31,1:7)

. giving (31:11,12.20)

vz )

6. valuable {31:10)

7. hard working (31:13-19.24,27)

v

. powerful (31:10-31)

4
9. independent (31:10-31)

&,
10. religious (31:30)

¢
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(see discussion of “the
fear of YHWH™)

b
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- : Table of Correlations

Wisdom /wife Parallels: 2. Functions

Wisdom’s

" 1. teacher (l::fg')ml’;ii. 1-21) -

te

i
PR

. 6.

te ~

Functious

-

[see discussion of sons.
gutes) !

. parent {8:32)

{see discussion of sons)

. provider l:i:L_G, His-21)

(see discussion of hands,
treasure, @nd praise}

. urganijer [R:6-214

{see djhcussion of
authority, handmaidens
«kills, house)

"

P

. hdter of evil [8:13]

(see discussion of light.
praise) -

lotet [4:6-9)

[see_diseussion of spouses)

{see discuwsion of authSfity:
Mear of YHWH™, praise)

. mediator ($:30-31) -

{se¢ discussion of ereation

~and the “’N‘al‘ of YHWH").

-
In the further prepentati
. }’

# &t

o -vf‘
v

- maintaiver of order (8}3‘(}31)

-

on of

k3

Wife's
Funeétions

1. teacher (31:26)
2. parent [31:2X]

3. p}‘ovider {(31:11-27)

4. organizer {31:14-16.18.24)

-~

.

¥
s

.

5. hater of evil {31:27.30}

7. thaintainer of order (31:13-24)

~ . 8., mediator (31:10-31)

-

L

@ . <+

®

6. lover [31:28)

[

M

e

“

these data, the following abbreviations will
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bie used: chatucteristics 1-10 are expressed as Cl (wise) C2{loving) etc. The

functions are expressed as F1 {teacher). F2 (parent] ete.

. N
i .

A

The Relétionlships

In order for the husband to function px;operl:v in sucfét}, the husband
;elied upon his wife for his physical and emotional wéll-being (C6). She did-
this by being a striong (C3), independent {C9). intelligent (C1) individual.
| For the man’s physical comfort, as well as his children’s, the wife orga’\st‘lized
the household (F4), and set up the home to be efticient (FG). I\loney,\[uud
and clothing were not lacking (F3), for the‘ woman partook in enterprises
that provided the basic necessities. She was earnest. in her utidertakings,
for she was never “idle (C7. C&}. It was by her efforts {F7) that the man
was able to participate in lsadersh:i;; activities, for a bad wife would have
set the house in tarmoil. N‘ot only did she provide for his needs but also
for the needs of those memb‘ers of the communit,\l that were not as fortunate
(C'5). For the man's emotional well-being the wife provided the nan with
children (F1, F2) to i“'ontjnue the family line. She was kind, loving (FG,
('2). and wi;e ‘(Fl), and the husband could trust (C4) an(.:i,conﬁde in her.
’ The hl;sband‘ must have gained satisfaction from seeing his wife honoured
and blessed by the community and his children. The greatest satisfaciion
mu::q{ have conte from the understanding that all that was given to him was
done through the efforts of a wife who “féared YHWH™. If the wife did not
have the proper religious attitude (FE»: C'10) she would not have been very
successful in her endeavours on behalf of her husband and children. All of
the wife's sycresses and good quaiit‘iel;eriginated because of her “fear of

- 2YHWH" (F8) which gave her access to the wisdom she possessed. H8wever,

\
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the man had to possess his own wisdom which would provide him with the
proper religious attitude au{l understanding. This was something that had
to be done individually. ¢ [

Wisdom is God’s mediator. Her role is to communicate with man on
God's behalf. To accomplish this task Wisdom becomes like the-image of
the good wife, simiilar in character and function but incorporating a religious
aspect to her role. ~ T

Wisdom, like the wife, promises to provide the man with all his physical
needs. The provisions are generous bevond measure, in riches. honour and
long life (F3). The wife cannot because of her human nature, in contrast
to the semi-divine nature of Wisdom, guarantee these types of provisions.

Her provisions are adequate but more mundane. Wisdom presents to the

man worldly order (F4, F7). Life is not chaotic but certain values and ideals

- (F5) are-expected from those that gonform to the standards demanded by

... Wisdom. To the men that are responsible for an orderly country or state,

1A . o ot - .
Knsjom gives knowledge and ability to rule (C1, C8). The wife, on the other
hahd. does not have this type of@ower. Wisdom is the earnest seeker of men

(C7.CY). She preaches (F1) to them at the city gates or at her home so that

the wise man might hear and reach out to all Wisdom has to offer (C5, CG). .

She is persistent {(C3, C9) in her discussions of what is good and evil, and in
her hopes that soine men will trust (C4) her impli_citly.

On an emotional level the‘ man acquires a sense«f righteousness and a
feeling of security in knowing that his days ahead are filled with happiness
and satisfaction. In fact he learns to trust Wisdom's kind and loving way's
(C2, F6). Another :’s;ernse‘ of security wéuld be aroused by knowing that one

has a relationship with God. But when it comes % having the fear of
: g 2

\
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YHWH" the man must seek out Wisdom. for she is the basis of that fear
(C10. Fx). Here the athnity between the wife and Wisdom ends. The wife
aquired ‘Wisdom. Wisdom is an intrinsic part of the “fear of YHWH." It i
the decision of the man to emulate his wife in seeking out Wisdcdmn. and to
achieve success. S -

The tables show that wisdom has all the characteristics and functions
tha‘t a husband finds endearing in his wife. Like the wife, she fulfills his need
for a relationship with God. ,

By making this Wisdom wife comparison the editors of Proverbs in-
tended to bring man’s relationship ‘with God to the level of concreteness
instead of abstractness. Wisdom wr:’iters made use of everyday experiences
as didactic tools. The following three proverbs might illustrate this concept.
The proverbs, “Like a dog returning to its vomnit is a stupid man who repeats
“his folly™ (Prov. 26:11). "Asa door turns on its hinges, so does a sluggard on
his bed™ (Prov. 27:14), “Like a bird who strays froiu his nest is & man who
strays from his home™ (Prov. 27:8). make use of daily occurences to establish

an understanding. a reasoning by analogy. Man’s evervday experience with
his wife should have been well understood by hit. The representations of
life in the acrostic poem of Proverbs 31:10-31 were by any measure ideal-
istic. since they reflected the values of the upper-class but this experience
remained meaningful. It reflected the bas}g husband wife relationship which
is not confined to any social boundaries but is experienced by all.

) The husband, by examining his relationship with his wife, his interactions
with her could than better conc#¥&MTis relationship with& Wisdoni. He could
reason by analogy. In other words. the forms, of affection, actio;n, c’:mm’:;unic‘z—a-

“tion and expression:that the husband had with his wife could be transposed



.
ey his realarionxhip with Wisdons. The husband had a means of understand-
ing his ‘relationship to Wisdume and through Wisdom to God. sincc: these
relationships were sitnidar to his own relationship with his wife. As Wisdom
riediated God's blessings upon man. the wife of the husband acted as a me-
diator of God’s blessings upon the husband and herself. In understanding
his own marriage relationship man then could conceive how Wisdom and
God, and Wisdom and man interacted with each other. The most significant
factor now is that man has a clearer view of his own relationship with God.
It would be far fetched to view man’s role as wifely in regard to God. That
is why th¢ concept of subordination is «u imuportant one. Man is subor-
dinate to God. As the previous discussion about subordination shows (se‘e
above, pp. 69-70), its positive :;spect needs to be considered. God, rather
than man, is the greater of the two. for He fpunded the universe. However,
their relatiouship shows a recipocal nature. God’s gift to man is “the fear of
YHWH.” What does this imply? It means that the man who “fears YHWH"
has access to all that wisdom has promised man (see discussions of treasures.
hands). What is man's gift td God but the “fear of YHWH”" Alan’s fear
of God is what Rudolph Otto'" would consider basic to all religion. This
expetience wouldrbe considered “as terrifying ran%ing from sheer deinonic
dread th}ough awe 10 the sublvirue majesty; and fascinating, with irresistable
attraction, demanding unconditional allegiahc;e.”“ But, as previously noteﬂ
(see above, p. 55), this type; of fear was equated with love and trust. T heréa
fore man's relationuship was based upon his obtaining the “fear of YHWH.”
He saw how his wife acquired it. how Wisdom embodied it, how God gave

it, and How much he needed to seek it out. ' - .

-
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Relationship Pentagon

If the four relationships were gl;e diagrammed to represént a picture of
the interplay among all the principal actors, it W(;uid be best represented by
an ifregular pentagon. The base would represent the wife/husband relation-
;ship. This is the concré;te relationship upon which the ;:ther relationships are

built and understood. Emerging from the base line are ‘twojines at either
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end. One line represents the Wisdom/God relationship, the. other repre-
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sente the man \\“it;dgm relationship. The two important aspects of both of
these rélatious}'nips are firstly, man understands how each of these relation-
ships function becuuse they, resemble his own (idealized) relationship with
his wife. Secondlyv. both of these relationships function on a specific premise.
The Wisdom; God relationship tells of a wifely association not between God
and Wisdom, but rather between Wisdom and man. It is God’s intent, in his
relationship with Wisdom to use her as wife for his servant, man. Wisdom,
ruan’s mediator. has. probably by the :ditorsﬂ intentions, cloaked herself in
the guise of*a wife. The man: Wisdom relationship measures itsell against
the wife  husband relationship and is significantly parallel. The basic premise
upfm which these two relationships revolve is “the fear of YHWH". Both re- ,
lationships, that of man ,/\Visdo'un or Wisdom  God, either offer the “fear of
the LORD ™ to man or wish to BestoW it upon man through an intermedi-
ary. Therefore, the remaining two lines that are drawn from the side lines
“to form an apex. and make the pentagon complete signify the man. God re-
lationship. Sftice the previous two relationships were based on the “fearof -
YHWH” premise. any ‘liﬂngs dgawn from them must meet at the apex. This
expuses the culimination of all wifely activities, wl;'hern man finally realizes that
he can-have or has “the fear of YEWH" and a loving relationship with God.
‘ In conclusion. the use of feruale imagery, the mmparisoﬁ of the Wis-
domr wife tigures, is crucial in uncovering two dominant ideas. Tt was the
intent of the editors to cépt'wate their readers with a religibus axiom. t’l‘}mley
emphasized the itiiportance of a relationship between seciety and God. This
\\”j@lbvdoﬂe convincingly by the use of; female imaged. \"V}gy were these rgjlat‘ion-»
ships importamt 7 .'The /editors brought a specific ;elgtionship. that of man

and his God, down to a level of comprehensibilty. Man’s relationship with
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God was defined in everyday tertns. Man could comprehend and accept God

in the same manner in which he understood aund accepted his relationship

S

with his wife ;xrld Wisdomn.

All literary uses of personification qf divine wisdot or the hypostasis of
her< (see above, p.10), the form of inc]ugicr(see above, p. 4). the short but
explosively informative acyostic poemn, were placed purposely in }Pruwrlm
té bring to the forefront man’s e\'éry'da} experiences with Wisdom. As it
was customary for the wisemen of that tire to teach by analogy {see above
p. 78}, the wife ' Wisdom parallels made man’s everyday experience more
meaningful to hini. Man could transfer the attitudes, emotions and feelings
he had for his wife to Wisdom. When this was accomplished mau then could
broaden his base of experiences to incor.p:orate his relationship with God.
These literary forms were powerful didactic tools. -

More importaﬁtly; man’s understandings of his feelings and actions to-
wards his wife instigated similar actions and Yeelings towards Wisdom. Now,
man could by this knowledge easily interact with God. Therefore, when
man coigprehended these correlations his knowledge of God became, not
some sort &f fanttasy removed from real life, but a life filed With substance
and fulfillment. K

g
®

The evident correlations between the Wisdom wife figures led to wan’s

‘ 0
discovery of whiat his relationship should be with God. Although he was
subordinate within the relationship, it was the most significant relationship-

man could have, since it shaped his very existencé.

9
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